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Why do we mention Zecher L’Tsuyas Mitzroyeem on Rosh Hashonna? What does Rosh Hashonna. have to do with the Exodus of Egypt? Rosh Hashonna is not a historical holiday. Pesach celebrates the Exodus from Egypt. Shavuos celebrates the giving of the Torah on Mount Sinai. Succos celebrates the wandering of the Jewish people in the desert after the Exodus but Rosh Hashonna really celebrates no historical event. There is even an argument between Rabbi Yoshua and Rabbi Eliezer whether or not the world was created in Tishri or Nisan. Rabbi Yoshua says it was created in Nisan. We agree with Rabbi Eliezer who says it was created in Tishri but even if you would say that the world was created around this time it was only man who was created on the first of Tishri. If you believe the world was literally created in six days then the world would be created on the 24th of Elul, but if you believe as the Kabala does and modern science that the world is billions of years old then today does not celebrate the creation of the world. Jewish tradition generally believes that this is only the date of the creation of man as we know him. Why then do we mention remembering the Exodus from Egypt? Man is a divided creature. We are different than an animal. An animal does not cook its food. It does not wear clothes. It does not change its environment. It does not learn as we learn. It does not have curiosity. We are both part of this world and not part of this world. We are part animal but we are much more. We want to know what’s going on. We want to understand ourselves and nature. We want to know how things work, how our body works. This, though, causes us to be terribly divided. The more we become an objective observer the more we must divorce ourselves from passion. Western culture especially has always vacillated between understanding and enjoying. If you understood something you could not enjoy it. We do not know how to fuse our emotions and intellect. That’s why university students who during the week are such objective observers divorce themselves from things they are studying on weekend and get drunk and go out on a bash. We either try to suppress all emotion and in effect dehumanize ourselves or divide ourselves from life, or we go to the other extreme and indulge in all sorts of passion in order to feel life. This can explain the rise of Nazism in such an intellectual country. The emotions were starved. We learn about this in the Torah portion we read today. We learn about Yishmoel and Yitzchak. At first glance it would seem that Yishmoel would be the more religious of the two. His name even means “he listened to G‑d” while Yitzchak means “laughter”. Yishmoel was raised in Abraham’s house. Abraham gave him much Torah, but he did not teach him how to integrate his emotions and his intellect. Sarah saw that he was Metzachaik which means sporting, indulging in passionate vices and she told Abraham to send him away. Abraham did not want to but G‑d told him to listen to his wife. It says that Abraham gave him bread and water Mayim. Mayim in Hebrew always signifies Torah. He had given him the material things and Torah but an intellectual Torah. Yishmoel was still a Pereh Odom, a wild man. He had intellectual concepts but he could not integrate them in his life. It says that he then wandered in the Midbar, the desert. Midbar in Hebrew is really not a desert. It means an uncultivated area. Yishmoel tried to make his own way in the world, but he failed. He could not. He is referred to as a Yelled. A Yelled means a boy. How could we refer to him as a boy? He was 13 years old when Yitzchak was born. He must now be 18, 19, or 20, but emotionally he was a boy. He could not make it in the world and his mother could not stand to see him degenerate. How often do we see in our age today brilliant people who are hooked on drugs and alcohol? A woman came to me a few weeks ago. Her son was a Phi Beta Kappa, a brilliant violinist but was in jail because he was selling drugs and was himself on drugs. Intellectual achievement is not enough. G‑d appears to Haggar, Yishmoel’s mother, and says, “Open your eyes and you will see a B’er Mayim”, literally a well of water. G‑d does not tell her to just seize, take Mayim, Torah, but B’er Mayim. B’er means a well in Hebrew. B’er also means to explain. B’er also stands for Brocha Or Rachameem. Torah is not enough. You must know how to integrate it into your personality. You must have Brocha. Brocha in Hebrew means not only to bless but also to greet, to thank, and to appreciate. We must have or, enthusiasm and you must have Rachamonas, a feeling of sympathy and empathy for people. This comes also through effort like digging a well. Torah is not enough if it is not integrated to our emotions. The intellect and the emotions must be fused. Emotions can be very dangerous. That’s why we are so much afraid of them. All the movies and plays try to extol living life to the hilt, but all the bars and taverns they extol are very dangerous places. Twenty‑three people come to Ben Taub emergency room every night for shotgun wounds. Passions alone are no good. What we want on Rosh Hashonna is to live a life in which we have integrity, our emotions, and our intellect. This is one of the meanings of the Shofar, too. The Tekiah is a clear note, the note of the intellect. The Teruah and Shforeem are notes of emotion. We must learn how to fuse them. We cannot freeze out either of them. That’s, too, why we mention the Exodus from Egypt on Rosh Hashonna because the Egyptians symbolized passion gone wild. We Jews had intellectual ideas of freedom. We, too, did many things wrong. In the Exodus of Egypt we remember about the burning bush, a bush which burns and burns but is not consumed. We, too, should be like that burning bush. We should be filled with enthusiasm and fire but not consume each other or ourselves. On this Rosh Hashonna we listen to the calls of the Shofar. Let us have a full life, a happy life, and a life in which our emotions and intellect are fused.

SEPTEMBER 1981 ‑‑ ROSH HASHONNA
Rabbi Joseph Radinsky

Many times people tell me, “Rabbi, I know that I was born Jewish, but really what difference does it make if I stay Jewish or not? As long as I am a good American what else is necessary?” And in truth, it is hard to answer such a question especially if we believe that being a good Jew and being a good American are the same thing. We have for so long told ourselves that being a good Jew makes us a good American, that many people believe that the end all and be all of being a Jew is to be a good American. Obviously, there are many Christians who are very good Americans. You do not have to be a Jew to be a good American and if being a good Jew and being a good American are identical, why go through all the effort of staying Jewish? After all, George Washington was not a Jew, Abraham Lincoln was not a Jew, Thomas Jefferson was not a Jew, and yet they were very good Americans. The problem for the immigrant and first generation American Jew was, “I am a Jew, how can I become an American”? The problem for the present generation is, “I am an American, why should I remain a Jew”?

It is true that there are many similarities between the American way and Judaism. America has a Torah. It is called the Constitution. It is a nation of law. It stresses deed over creed. It has a Supreme Court, a Sanhedrin. It emphasizes the individual over the state, and it even has pure food and drug laws, etc., just like Judaism. But still, Judaism and Americanism are not the same thing. Judaism has something more which the world and America stall needs. America is based upon a system of beliefs most of which are compatible and even based on Judaism’s beliefs, for example, the belief in human equality. However, America has a creed, life, liberty and the pursuit of happiness, which is questionable.

We can go along with the belief in life and liberty. It is the pursuit of happiness which gives us trouble. On Rosh Hashonna and Yom Kippur we pray for a Chayeem Toveem, a good life not a happy life. The reason for this being, there is no way to achieve a happy life directly. A happy life can only be the product of a good life. We believe in life, liberty, and the pursuit of Mitzvahs.

In the Torah portion, Ki Saytze, we learn about life’s challenges. “When you will go out to battle on your enemies G‑d will give him in your hand,” The Rabbis all ask, enemies is plural but it says G‑d will only give him in our hand? Him is singular. The Rabbis tell us that really we face two challenges in this world. One, the forces outside of ourselves with which we have to struggle in order to be successful and, two, the struggle within ourselves. We have to struggle to make a living. We have to struggle many times with our clients, our friends, community, bureaucracy, etc. However, even if we succeed in overcoming all these external forces we have still only won half the battle. We must always constantly struggle with the enemy within, with ourselves. Many times, it is possible to achieve all our goals, to be very successful but to have lost anyway, because in the process of achieving success, we have destroyed ourselves by destroying our humanity and by stooping to means which defile us.

Man is composed of many conflicting drives and goals. Outward success alone will not satisfy us. Look at all the famous and rich people, especially entertainers, who have had everything but who have committed suicide. Each of us knows that there is more to life than the pursuit of happiness. Running, running, running doesn’t make us happy it just make us tired and unhappy. We must all believe that we are important, that we are needed to be happy. Rosh Hashonna tells us that there is meaning in life. As the Psalmist said, “Happy are the people who know the Teruah, O Lord. They walk in the light of Thy faith.” Blowing the shofar tells us that our cries from within are heard. Someone cares. Someone is concerned but, what’s more, it also tells us that we also can listen to the cry from within ourselves and of others, that G‑d has given us a task on this earth, that we can realize ourselves by hearing the call of the shofar by doing Mitzvahs.

On Rosh Hashonna we blow the Teruah note and we read the Machulyas prayers which crown G‑d as king. We say that G‑d is autonomous, that G‑d has integrity and dignity and the capacity to act, that G‑d is adequate to all the challenges at hand. In Judaism, the greatest Commandment is to imitate G‑d. We, too, must feel adequate to the tasks at hand. We can handle things. We can set goals and accomplish them. If we banish inhumanity, sin, we can draw close to G‑d and accomplish great things. Knowing that we have this capacity gives us great joy, knowing that we are worthwhile. In spite of all the troubles that are symbolized by the Shofar’s tremulous Shevoreem note, we know that we can overcome. We know that we are accepted. G‑d wants us and needs us. The Shofar’s staccato Teruah note was sounded on Mount Sinai. It is the note which proclaims to the world, you human beings are not vile, are not corrupt; you do not have to be evil. You can conquer your inner doubts and depression. Do Mitzvahs. Help Me by helping each other and you will have no problem with the inner enemy, yourselves.

Life can be looked at from many vantage points. Some people choose to look at life as a stage where everybody struts and pretends. The problem with this view is that the inner life of man becomes hollow and he quickly becomes depressed and loses his inner battle. Others look at life as an athletic contest. This can only lead to cruelty and hate because there can only be one winner, and the losers quickly are looked upon by themselves and others with feelings of disgust and inferiority. Others compare life to a circus. Let’s see how many freaks we can see. Let’s be on a constant high. Let’s constantly explore the outer limits and that leads to perversions and inhumanity because it exploits the weak and it, too, destroys the inner man.

To Judaism, life is a book. Everything is written down. Everything counts. Nothing is lost. Each of us is given a blank page and we are told your contributions are necessary. You are important. Your help is required in order to eradicate hatred and inhumanity, poverty and disease. We are assured that if we concentrate on doing good we will have no problem with our inner life, and that G‑d will help us overcome all our external challenges. Judaism has yet much to give the world. The world at large still does not have a Rosh Hashonna and Yom Kippur. The world at large is still confused about their conception of life, and until America changes its motto to life, liberty, and the pursuit of Mitzvahs, America will still need Jews. On behalf of Juliette, myself, and our family we wish you all a Fulfilling, Healthy, and Prosperous New Year which will be truly happy because it will be filled with Mitzvahs.

FIRST DAY ROSH HASHONNA 1982
Rabbi Joseph Radinsky

Today is Shabbos. On Shabbos we do not blow the Shofar. Why should this be? Why shouldn’t we blow the Shofar on Shabbos? On Pesach we still eat matzah on Shabbos. Shabbos does not push aside the matzah. On Succos we still eat in the Succah. Succos does not push aside the Succah. When we read the Torah we read the Torah portion for the holiday and not for Shabbos. Even when the Temple stood the Shofar was only blown in the Temple but not in Jerusalem or the rest of Israel on Shabbos. This is especially surprising when we read. the verse “Happy are the people who know the Teruah, O Lord, they walk in the light of Thy favor”. The Teruah is the sound that is vouchsafed just for the Jewish people. That is the sound of the Jewish people. No other people has the sound of the Teruah.

The Tekiah is the sound of achievement. All nations achieve things. The Sheforim is the sound of troubles, of pain, of suffering. All peoples suffer. The Teruah, though, is a different kind of a sound. It is a staccato ta-ta-ta-ta sound. It is the sound of the hustle and bustle of doing Mitzvahs. Even the letters of the word Teruah stands for this. The first three letters of Teruah Tof Raysh Vahv stand for 606. Everybody in the world has seven commandments to perform, the seven commandments of Noah, but we Jews were given 606 more. The word Teruah ends with the letters Ayn and Hay, which can stand for Ezrasy Hashem with the help of G‑d. With the help of G‑d we are able to transform this world, to make it a better place, or these letters can stand for Alov Hasholom which means death. We can fail in one mission in this world and bring only death and destruction. That’s why the Rabbis say that here are many people who when they are dead are still living and many who when they are living who are dead. 

There are many who do not hear the cries of others. They think only about themselves. They say that the world can never change for the better. There are many people who are so selfish. They have no compassion and are so hard to deal with. If we would not have to sometimes ask them for money it would be better to leave them alone. They do not hear the cry of the oppressed or the depressed. They are not listening to the cry of the Teruah. On Rosh Hashonna we are not commanded to blow the Teruah, but to hear it. Unfortunately, these people do not want to assume responsibility for anybody. It reminds me of the story of the fellow who went to a supposedly kosher hotel in Miami. He went to his room and noticed that there was no mezuzah. He went down to the clerk and said, “Are you sure this hotel is kosher?” The clerk said, “Of course it is”. He then asked him “Where is the mezuzah on my door?” and the clerk answered, “Well, you do not understand. We have a master mezuzah on the roof”, but friends, you know and I know that there is no such thing. We have to each put up our own mezuzah. We each have to listen to the Teruah. If the Teruah then is so important, why don’t we blow it even when it is Shabbos?

All right, do not blow the Tekiah, the note of achievement and do not blow the Sheforim, the note of pain and suffering, but blow the Teruah. The Torah mentions Shabbos twice in the Ten Commandments. In Deuteronomy it mentions Shemor, to observe the Sabbath. In Exodus it mentions Zochor, to remember it. In Exodus it says that we are to remember the Sabbath because we were slaves in Egypt. In Deuteronomy it says we observe it to remember G-d, the creator. We are to remember what the Sabbath is all about. The Sabbath is a little piece of the Garden of Eden the Rabbis say, a little piece of the world to come. Shabbas is the goal we are all working for. We are supposed to remember it. The word Zicharon in Hebrew can also stand for Zachron, pure joy. We are to remember the Sabbath because it is the goal we are working for. It is our little taste of the world to come. We are not only man the creator; we are also man the appreciator. We should make some time to sit home with our family, enjoy their company, sing and laugh together. We should enjoy what we have created. When people gave up the Friday night dinner they gave up more than the dinner. They gave up on the family. The Shabbos is an organic whole. Religion and science are different. Religion is synthetic. It takes all our human experience and makes a whole out of it. Science divides everything into little pieces to understand it. That’s why it is hard to change religion because if you change it you destroy it. It is like a body. You cannot say I am just going to cut off my little finger. I do not need it. You can get an infection and die. When you stub your toe the pain can be so intense you can get a headache. Shabbos is an organic whole. We must learn how to be man the appreciator. It is important that we have the proper goals and values to work for. Otherwise we may achieve everything and lose everything at the same time. We must always remember what our effort is for. It is to help make this world a better place. We should sit back and enjoy what: we have done every 7th day. We read “and all the people saw the thunder”. It does not say they heard the thunder. It says they saw the thunder in the voice of the Shofar. We must see in our mind’s eye the ideals we are working for. If we do then we will be able to achieve a better world. If we do not have that Zacher, that remembrance, then all our efforts will fail. Let us hope and pray that we will all have such a vision, that through our efforts the Mashiach will come. Beem Haroh V’Yomainu. Amen.

OBJECTS, VIOLENCE AND RELATIONSHIPS
SECOND DAY ROSH HASHONNA 1982
Rabbi Joseph Radinsky

We can use any horn to blow the Shofar except for the horn of a cow. Why should this be so? The cow is an herbivorous animal. It is a kosher animal. It is an animal which could even be brought on the altar, but yet we are not allowed to use the horn of a cow for the Shofar. In the Akedah, the story of the binding of Isaac which we read today, we learn about the ram that Abraham found in a thicket and whom he sacrificed in place of Isaac. Therefore, we try to use a ram’s horn on Rosh Hashonna, but all horns are kosher except for that of a cow.

The story of Abraham and the binding of Isaac is a difficult one.  This story teaches us that G‑d does not want us to sacrifice our children for Him. It is totally incomprehensible that a father would sacrifice a sin. Other religions may believe in that but we think that We do not believe that this type of sacrifice has any worth son even to save people from is a horrible, horrible thing whatsoever. There is so much violence in the world. “We see so much violence even in our daily life. We see people who attack old women and children for no real reason, and even when they give a reason the reason does not seem at all to be valid. The profit gained does not seem worth all the cruelty and the violence. What possesses people to think that they should have to harm others and do evil to others?

When we blow the Shofar we say Elohim, G‑d goes up in the Teruah. Adonai, G‑d in the voice of the Shofar. In Judaism we cannot know G‑d, but G‑d has allowed us to see two of His aspects. In the story of creation which we find twice in the Torah we find the two aspects enunciated. In the first chapter of Rouvelas G‑d is referred to only as Elohim. Elohim also means judge. Elohim stands for G‑d, the creator, G‑d who made rules and regulations and we must conform to them. This is the name for G‑d who is completely other than us. This refers to His transcendent quality. We are all bound by the rules of nature. If a person jumps off a cliff he is going to be hurt. We cannot violate these rules. If you slash your wrists blood is going to flow. 

In the second creation story in the second chapter of the Torah we have G‑d’s name as Adonai, the G‑d who is close to us, who we can appeal to. We say Kadosh Kadosh Kadosh, G‑d is holy, but we also say from your place You appear to us. G‑d is with us and He listens to us, and He cares for us. G‑d is different from us but He chooses to have a relationship with us. Every human being has a little piece of G‑d in him. That’s what our Nashoma is. That’s what our soul is. Each human being is unique and special and other than any other human being. We must have relationships with each other. This, of course, is the basis of the belief of the equality of mankind. The only way we are equal is that each of us have a soul. Each of us have to realize that we are all equal. Of course, all of us want to be considered equal and a little more. It reminds me of the story of the three ladies who were talking together. They were discussing how they were cleaning diamonds. One of them said, “You know, I have a place in the Galleria where I clean my diamonds”. The other said, “Oh, that’s nothing, I have a place downtown where I clean my diamonds”. The third lady said, “Oh, when my diamonds get dirty, I just throw them in the wastebasket”. Each of us must realize that every human being is unique and special 

The same goes for every nation. The Rabbis say every nation has a Sar, its own unique character which must be respected. Jacob when he wrestled with the angel, the Sar of Esau did not want to defeat him, to kill him. All he wanted was his blessing. We see the same thing with Abraham. After the binding of Isaac it says that Abraham returned to his boys and they got up and they went together. These boys were not Jews. Only Abraham and Isaac went to Mount Moriah. We do not require that all the people of the world become Jews. We do not require that they observe kashruth and Shabbos and Tephillin. As long as they live moral lives we always want to work with them. We want them to bless us and we to bless them. We, of course, must be Jews. We must guard our uniqueness while relating to others. We cannot be like the group of 7th Avenue Jews. 7th Avenue is the garment district in New York. They decided they would go to Saudi Arabia even though Saudi Arabia does not allow any Jews to enter. When they came off the plane they were asked by the customs official, “Are you Jewish?” They said, “Oh no”. “What are you then?” he asked. “Oh we are 7th Avenue Adventists”. We Jews must be Jews in order to bless the world.

Why can’t we use a horn of a cow on Rosh Hashonna? Because the cow is a symbol of the golden calf. It is the symbol of making other people objects, of not relating to them as unique individuals. It stands for making them the objects of our fantasies. In worshipping the golden calf they even made G‑d a fantasy. Why is there so much violence in the world? Because people are not people to those with violent impulses. They have become fantasies to them, somebody to work out your aggressions against. That is not what will make a better world. It says Abraham returned to his boys and they went together. It was not through sacrificing his son that Abraham was going to build a better world. It was by learning to live with everybody. That’s why right after reading about the Akedah we learn about some family matters concerning Abraham, about his brother and nephews and nieces. It is only by being concerned about the little things in life, about other people and their relationship to us and to each other that will bring a good and a decent life. It is not through violence and its glorification. May we each learn this and apply this so the day will soon come when all people will live together in peace.

FIRST DAY ROSH HASHONNA 1983
Rabbi Joseph Radinsky

Rosh Hashonna comes in the seventh month. This holiday which celebrates the birthday of the world comes in the seventh month. How is this possible? In fact, there is an argument between Rabbi Eliezer and Rabbi Oshua when the world was created. Rabbi Eliezer says it was created in Tishri, the month when Rosh Hashonna falls. Rabbi Oshua said the world was created in Nisan, in the spring. The Halacha really follows Rabbi Oshua. Every time there is a dispute between Rabbi Eliezer and Rabbi Oshua the Halacha follows Rabbi Oshua. How can this be? Rosh Hashonna, according to the Jewish tradition, really celebrates the birthday of man in the world. Even if you want to read the Bible as the fundamentalists do, the world would still be created six days before Rosh Hashonna, or if you read it as the Kaballa does, the world is billions of years old. Rosh Hashonna really does not celebrate the birthday of the world. It celebrates the birthday of man as we know him today. The argument between Rabbi Oshua and Rabbi Eliezer is really whether or not man was born mature. There is a strange Medrash which says that the angels approach G‑d and they ask him, “G‑d, when is Rosh Hashonna?” G‑d said, “Don’t ask me. Ask the people below. They will tell you when Rosh Hashonna comes.” That is why in our prayers we say “M’Hamazeem, Israel sanctifies the times.” Rosh Hashonna only comes if we make it come. We must know what Rosh Hashonna is about for it to have any effect upon us. We must know that we are needed, that G‑d cares for us and is concerned about us. We need to be judged. We need to know that our lives count and that we are counted on. Unless we know this Rosh Hashonna has no meaning. A little baby when it comes to Shul on Rosh Hashonna cannot understand what this day is about. It must be taught. It must know these things. Rosh Hashonna is a great day of hope because it tells us that we are all important, that we are all needed. This afternoon right after Mincha here from the Shul we are going to cross the street to the bayou and perform the ceremony of Tashlich. Tashlich is the ceremony where we symbolically throw our sins into the river. In life we must have these characteristics of the river if we are to be pure. What are the characteristics of a river? First of all, it must have a direction. It must be moving somewhere; otherwise it will be a lake. Secondly, it must have depth; otherwise it will be a swamp. Thirdly, it must contain water; otherwise it will be a dry riverbed. There are so many people today who lack direction. They are just floundering. They have no goals. They are unhappy. There are also so many people who have no depth. They are only concerned with what is new, what is the best. They are obsessed with the latest fads. This idea that what is new is always the best causes them to desert their family and friends, to cast their parents off in this quest for the newest experience. Many end up with drugs and other things. Torah, in our tradition, is considered water. It is what allows the Jews to have a direction. It gives us meaning and purpose in life. It gives us the necessary depth to overcome our. problems. Rosh Hashonna was also the day when Joseph was released from prison. Joseph, who was proud he was a Jew, who when he came before Pharaoh said he was Jewish, who was always able to overcome his problems because he had the image of his father and values of his father always paramount in his mind. He was able to raise his children Jewish even in Pharaoh’s court. Joseph was given the Egyptian name of Sofnas Paneach which means the revealer of hidden things. In Hebrew, though, it means the hidden things he reveals. The important things in life are not flashy new exteriors. It is the hidden things. It is the values that mold and shape us. This is true of the Mezuzah on our door, too. The fancy cases really have no Halachic value. What matters is the parchment inside. If the parchment is no good then no matter the value of the outer case, it is not a good Mezuzah. Unfortunately, today so many of our young people are only concerned with fads, with the latest rock and roll. They do not know anything about our religion. Therefore, today I am especially pleased that we are honoring someone today who has dedicated a new volume of the Steinsaltz Talmud. The Talmud has allowed us to remain Jews. It is the Talmud which makes us Jews. Other religions and peoples have taken our Bible but they still have not taken our Talmud. The Talmud assures us that we will have a future, that our river will flow with water, that it will continue. Many things have changed during the past 4000 years, but man’s passions still have not changed. In order to know how to handle them, to control them, and work with them we need Torah. Without it we will no longer be a Jewish people. With the Torah we will survive. I am reminded of the story they tell about Mick Jagger, a famous rock star who went to London with a bolt of cloth to make a suit. The tailor told him, “There is not enough cloth here to make a suit.” He went to Paris and Rome and they told him the same thing. Finally he went to Jerusalem and they told him they would make him a suit. Two weeks later he came back and had not only a suit but a second pair of pants. He said, “How is this possible? I went to London and to Paris and to Rome and they told me there was not enough cloth and here you made a second pair of pants!” The tailor in Meashareem said, “You don’t understand, Mick. In Jerusalem you are not such a big man.” That’s why, too, the Shofar must be blown in a certain order. Teruah is a sound of Torah. Torah must always be between our achievements if our achievements are to be worthwhile.

JUDAISM, A RELIGION OF TIME NOT SPACE
ROSH HASHONNA – FIRST DAY
SEPTEMBER 1983
Rabbi Joseph Radinsky

On the High Holidays our synagogues are full. Rosh Hashonna and Yom Kippur have the capacity to draw Jews to the synagogue. Why should this be so? What is it that causes Jews who otherwise feel no need to enter a synagogue to do so on Rosh Hashonna and Yom Kippur? After all, Rosh Hashonna was not one of the pilgrim holidays in ancient Israel. Jews did not go up to Jerusalem on Rosh Hashonna as they did on Pesach, Shavuos, and Succos. Rosh Hashonna and Yom Kippur were not holidays which drew Jews to the ancient Temple. Even in ancient times Jews came together in their own villages and towns to hear the blowing of the shofar. Also, very little pageantry is connected with Rosh Hashonna:  no Succah, no Lulav or Esrog, and no elaborate Seder. There is only the blowing of the shofar and maybe the dipping of apples in honey, yet this is a holiday which draws almost every Jew and speaks to his heart and makes him want to come together with his people in a synagogue.

The key to this holiday, of course, is the blowing of the shofar. This is Yom Teruah, the Day of the listening to the blowing of the Teruah. This whole holiday is a holiday of listening. Listening is different from seeing. Listening requires time. You must listen to one note after another. Seeing does not require time. A Vista YOU can take in one instant.

There are two types of religion in the world – a religion which sanctifies space and a religion which sanctifies time. Judaism is a religion which sanctifies time. A religion of space tries to sanctify certain spaces in the world in which the values and teachings of this religion can be implemented. It. knows that these teachings and values cannot exist in the real world. It tries within the confines of a limited space to bring heaven down to earth. People, when they come to these types of houses of worship, come in order to feel what it is like to be in heaven. They come as passive participants. They come to get an essentially esthetic experience. When they leave they want to retain an image of the beauty and peace and grandeur they beheld in their place of worship. This will at least give them some solace and hope as they struggle in the real world. That’s why esthetics play such an important part in religions which concentrate on sanctifying space. Everyone knows that the ideals of this type of religion are for the next world. They cannot be implemented in this world, but it is important and a source of great solace to get a glimpse of them in the here and now. Turning the other cheek is for the next world not for this world.

Judaism, on the other hand, is a religion of time. It says that we can and we must implement the values and ideals of our religion in this world. It is hard. It is difficult but it can be done. Therefore, we do not come to the synagogue to get a glimpse of heaven. We come to the synagogue to get the strength and courage to implement Judaism’s ideals in this world. Esthetics do not play an important role in the synagogue. Of course, it is nice to have a beautiful place to pray, but Jews do not go to synagogues because they are beautiful. I would say that in America today we have the most beautiful synagogues that we have ever had in all of Jewish history, and we also probably have the emptiest because Jews will not come to a synagogue to get an esthetic experience.

An esthetic experience is basically a very passive experience. It is an experience of awe and wonder. When we view a beautiful thing that was made by a master we cannot help but admire it. A beautiful painting by Rembrandt leaves us speechless. It fills us with joy to see such a beautiful thing, but we know that we can never make such a painting. It may give us hope and solace that there is such beauty in the world, but we know we cannot ever achieve such beauty. We do not have the talent or the skill. Watching an athlete of coordination and physicality perform may give us the same feeling of beauty, but it will not aid us in implementing any positive values in the world except maybe to encourage us to aid other talented people to make beautiful things for us to admire. Esthetics and goodness are two different things.

A Jewish religious experience is not an esthetic experience. It does not cause us to sit back in awe and admiration and think how beautiful heaven is or a particular service is. It is meant to cause us to get the necessary courage and strength to go out and implement Jewish ideals. It is meant to tell us that we can do better, we should do better, and that we have the capacity to do better. Many other religions and philosophies have given up completely on man’s capacity to do good and they advocate that the best thing for man to do is to flee the world and just contemplate beautiful things. Where we get the capacity to do good is still one of the basic problems of Christianity. In fact, Judaism and Christianity really revolve around two separate problems. Christianity revolves around the problem, “I know what is good but where do I get the power to do good?” while Judaism revolves around the problem, “I have the power to do good but what is good?”
On Rosh Hashonna and Yom Kippur we all stream to the synagogue to reaffirm the fact that we can do good and that we can do better. Our coming to the synagogue confirms the Jewish vision of sanctifying time. We all know that we can implement Jewish values in this world in time. We, in effect, do not try to bring a piece of earth up to heaven by creating a sacred place, but instead we try to bring heaven down to earth by reassuring ourselves that G‑d always is here to give us the strength and courage to do the right thing if we want to do the right thing.

This is perhaps also one of the reasons why Rosh Hashonna is the only holiday which comes on Rosh Chodesh, the first day of the month. Rosh Chodesh celebrates the reappearance of the moon in the sky after the shadow of the earth has kept it from view. The moon is the symbol of the Jewish people. Even though it ebbs and wanes it always comes back. It does not have any light of its own. It, rather, reflects a higher light. We, too, as Jews sometimes ebb and wane but we know that we can come back even if the earth and its problems sometimes casts a shadow over us. We know that we reflect a higher light. We know that when we are committed to Jewish values we must act. We must act to implement. them in life. On Rosh Hashonna we blow the shofar. The word “shofar” in Hebrew also means to improve and to beautify. We can only make ourselves beautiful as Jews by improving our deed. The shofar’s call is a call to action. We do not come to a synagogue to get a glimpse of heaven. We come to a synagogue to be assured that we can make this world a better place.

There is an interesting Halacha in the Torah portion Shofteem which emphasizes this same message. It says, “You shall not plant a tree near the altar of G‑d.” What’s the matter with planting a tree on the Temple mount? We Jews have always been concerned about trees. We have a holiday especially designated for trees, Tu B’Shevat. What could be wrong about planting a tree near the altar? A tree, though, is a symbol of esthetic beauty. It adds stature and grace to the buildings and structures that it is planted next to. The esthetic response, the response of awe and wonder and ultimate helplessness is not what Jewish worship wants to inculcate in the worshipper. It wants to tell the worshipper that he has the power to do, that he should not be dismayed by the troubles and obstacles of the world, but that G‑d is with him to help him make this a better world.

That’s why, too, Rosh Hashonna is known as Yom Teruah. The word “Teruah” in Hebrew, the Tav, Raysh, Vahv, stands for 606. We Jews are commanded 606 more commandments than the rest of the world. Every human being is commanded to obey and live by the seven basic rules of morality. The last two letters of Teruah, the Ayin and the Hay, stand for Ezras Hashem, the help of G‑d. Rosh Hashonna teaches us that we should always feel that we have G‑d’s help in trying to sanctify time, in trying to make this a better world.

We Jews did not go up to Jerusalem on Rosh Hashonna and Yom Kippur because it was not necessary. The pilgrim holidays stressed the unity and spiritual mission of the Jewish people. They stressed the freedom, the independence, the learning, and the material prosperity needed to perform the special mission of the Jewish people, etc. This is not what we stress on Rosh Hashonna. On Rosh Hashonna we stress the fact that each individual is important, that each of us is called upon to act. We are not just to let our leaders or representatives act for us, but each of us must personally take positive steps beginning with ourselves to renew the world.

What draws us to the synagogue on Rosh Hashonna is the knowledge that we are important, that G‑d is counting on us. He needs us and He wants us for His own reasons to help Him implement His ideals in this world. Rosh Hashonna is meant to give each of us the strength and courage to persevere and to realize that we are not alone. That’s why Rosh Hashonna is also known as Yom Hazicharon, the Day of Memories. Memories imply a relationship.

We have a relationship with G‑d and we have a relationship with the world. Our lives are not meaningless. We count because we are counted on 

May the Holy One, Blessed be He, give each of us in the coming year the strength, courage, insight, good health, and the means to live up to this trust and implement the teachings of our faith in every way we can. On behalf of the Congregation, my wife, my family, and myself I wish you all a Gemar Chaseema Tova.
FIRST DAY ROSH HASHONNA 1984
Rabbi Joseph Radinsky

On the first day of Rosh Hashonna we read about the story of Hagar and Ishmael, how Abraham sent Ishmael out of the camp, how on the insistence of Sarah, his wife, he expelled his son, Ishmael, from his home. There is no doubt that Ishmael is Abraham’s son yet Abraham expelled him from the camp. The Torah says that this was very bad in Abraham’s eyes and G‑d told him to listen to Sarah. Sarah had found Ishmael “Metzachaik” “mocking” her son. This word could also have sexual connotations. However, even granted that Abraham acted very reluctantly in expelling Ishmael, it is still very hard to understand why he sent Ishmael and Hagar away with so few provisions. If it would not have been for G‑d intervention Ishmael and Hagar would have died. It is hard also to understand, why do we read this at all on the first day of Rosh Hashonna? 
There are so many other passages which we could read that are more in harmony with the day, like about the creation of Adam, the creation of the world. Why do we read this? Some say that we read this portion today to explain why the Akedah, the binding of Isaac, took place, that the Akedah was really a punishment for the way that Abraham treated Ishmael. Also, in the Zichronos section of the Shemone Esre we read how it says “and I will remember My treaty with Jacob and even My treaty with Isaac and even My treaty with Abraham.” Jacob is mentioned first. It is true that in the first sentence it says “and G‑d heard their cry and G‑d remembered His treaty with Abraham, Isaac, and Jacob.” However, the first sentence deals with Egypt. The people were being persecuted. In the second sentence it mentions how G‑d will remember Jacob first and Abraham last. Why should Jacob be first? It seems to me that the answer is because Jacob was able to keep all his children. Abraham had eight children, six after Sarah died with another woman, Keturah, and only one of the eight remained a Jew. Abraham dealt with his children by setting standards. If they kept the standards, okay, if not he sent them away. Jacob, on the other hand, set standards, but if his children did not keep the standards he did not reject them. He let his children know they were not keeping his standards, but he did not reject them. Isaac, on the other hand, did not have any standards. Whatever his children did, it was good. He was blind. He, too, did not keep all his children. Esau turned away from Judaism.
I have often wondered why we have the Zichronos section at all in the Rosh Hashonna Mussaf. I can understand the Malchuyos because we declare G‑d King. I can understand the Shofros because they speak about the Torah and the future, all necessary for judging, but why do we need the Zichronos? We need the Zichronos because we ask G‑d when He is judging us to remember our circumstances, to remember that He created us in an incomplete world, to remember that He created the “________ Hora” the “evil inclination,” to remember that He gave us an almost impossible task, to remember all these things when He is judging us. G‑d has promised us that He will never reject us. G‑d may chastise and rebuke us, but He will never reject us. 
Abraham made a mistake when he raised his children. He should never have rejected them. Abraham when he dealt even with his nephew, Lot, sent him away when he did not meet his standards. Ishmael, his son, too, he sent away. It is very important to have standards, but you do not reject people completely if they do not meet your standards. Isaac, on the other hand, had no standards. Whatever his children did was fine with him. This, unfortunately, is the way with many people today. Whatever their children do is fine. In Judaism we have standards, but we do not reject anybody. I cannot understand why homosexuals have decided they need their own synagogue. No one is denied a membership in the synagogue. No one has expelled them from the other synagogues. We are not going to say they are doing the right thing. We have standards. Next thing you know there will be a synagogue for adulterers. There is a difference between toleration and approval. To tolerate other people means not that you agree with them that they are right. Toleration means that you do not try to force your standards on them through the use of power, physical power, but it does not mean that you approve what they do. There are many religious groups and philosophies which we all tolerate but most certainly do not approve. It is important that we never confuse toleration with approval. Jacob tolerated his children’s foibles and bad behavior, but he never approved them. He set standards for them. Jacob never rejected his children, but he never approved those things which did not meet his standards. It is not our business to reject people. It is our business to work with them, to help them meet standards of the Torah and Judaism. 

When we blow the Shofar we first blow a Tekiah and then a Teruah and then another Tekiah. Why should we blow a Tekiah after the Teruah? The Tekiah stands for standards. The Teruah stands for the moan and groan of each of us who do not always meet the standards. The Tekiah at the end tells us that even though we have failed to meet the standards, we should not give up, we should keep trying until we meet the standards. We should never give up on ourselves or anyone else. G‑d does not give up on us. G‑d remembers His Covenant with us and we should not give up on anybody else. I am reminded of the story of the coaches who had a meeting. They were all talking about different adversities they had all overcome. One of them was a hockey coach who said that in Canada they used to play hockey on top of a swimming pool. One day something happened and all the ice melted and they found they were playing in six feet of water. The other coaches said, “What did you do?” He answered, “I took out the first team and put in the subs.” 
We should never give up on anybody. We should never reject any member of the Jewish community, but, at the same time, we should always maintain our standards. G‑d we know never gives up on any of us. He just asks us to come back to His standards. That’s what Teshuva means, to come back, to reply to G‑d’s standards. May we all have a New Year in which all of us remember that G‑d does not reject any of us, and may we all reach His standards as Jacob’s sons eventually reached them.
FIRST NIGHT ROSH HASHONNA 1984
Rabbi Joseph Radinsky

In the Rosh Hashonna davening we say “and You gave us, Lord our G‑d, with love this day of remembrance, this day of the Teruah as a Holy convocation remembrance of the Exodus of Egypt.” Why should we refer to Rosh Hashonna as a festival in memory of the Exodus of Egypt? What does Rosh Hashonna have to do with Egypt? If we would say in remembrance of the creation of the world or of the creation of Adam it would make sense, but to say in remembrance of the Exodus of Egypt does not. What has Rosh Hashonna got to do with Egypt? It is true that the rabbis say in the Medrash that because of all the havoc which the plagues wracked on Egypt the actual slavery stopped on Rosh Hashonna, although the Jewish people did not become free until Pesach. But, after all, this is not mentioned in any of our prayers, and, what’s more, we have a big holiday to celebrate the Exodus from Egypt. We have Pesach. What’s more, why is this holiday known as Yom Teruah, the day of the Teruah, and not Yom Tekiah? After all, we blow twice as many Tekiahs as Teruahs. Before and after every Teruah we blow a Tekiah. It seems to me that the answers to these questions lie in the story of the Akedah, the story of the binding of Isaac. Abraham misinterpreted G‑d’s command “Vaha Alehu” “and offer him up.” He thought this meant that he was to sacrifice his son. G‑d, at the last moment, intervened and told him not to. We are not supposed to sacrifice our children for our ideals. We are supposed to limit our power. That’s why on Rosh Hashonna we remember the Exodus of Egypt. On Rosh Hashonna we ask G‑d to limit His power. We ask Him to remember us for life, to stop hurricanes and floods, disease, wars, etc. We ask G‑d not to exact judgment on us but to show mercy. The slavery in Egypt occurred because man did not know how to limit his power. There are certain things we just cannot do. What makes the United States a great nation? Some people say that it is because it is a democracy, but that is not true because a democracy could be the most tyrannical form of government. I dare say that if they had taken a vote in 1940 in Nazi Germany a majority would have agreed to kill all the Jews. We know in ancient Greece the majorities acted ruthlessly killing, maiming, and expelling minorities. Democracy can be the worst form of government. What makes America great is the Bill of Rights. It is because we have agreed to limit the power of the government.

The government has agreed not to do certain things. It has agreed to let minorities exist. It is the limiting of power that makes for a humane society. None of us should ever feel that we are so right in our views that we can impose them willy nilly on somebody else. Today we see terrible child abuse because parents do not know how to limit their power. What is more powerless than a child? In fact, today I had a terrible funeral, the funeral of an 11½ month old baby. The mother had taken the baby to the doctor the day before. The doctor had said the baby was a little slow. That night the mother killed the baby and tried to kill herself. We are not G‑d. We do not know why we were even created, why some have talent and some do not, but we all know that we can serve G‑d by doing our best. That’s why this day is known as Yom Teruah, the day of blowing the Teruah. The Teruah is a sob. We are to listen to the hurts of humanity, to the cries of pain, to the weak and the helpless. We are never to rely only on power. We Jews, of all people, know what can happen when only power is relied on. Meir Kahane is wrong when he elevates power. His symbol of a clenched fist, “Kach,” is against everything Judaism stands for. For 2000 years we were a powerless people, but we survived because we made ourselves needed because of our talents and because of G‑d’s help. Hitler taught us all that Jews need power, but power alone will not save us. Power is a two-edged sword. We Jews would be crushed in a minute if others used their power against us. After all, Israel is not a super power. We are a small, weak people. Power is a dangerous thing. How are we to learn to use it? In the story of the Akedah we learn three criteria about using power. One: does it harm children? Does it assure a future of terror and killing? Then it is wrong. Two: does it separate you from humanity? Abraham, after the Akedah, returned to the boys. They were not Jewish. Finally: are you still approachable? Abraham, after the Akedah, was still approachable. He was interested in his family in Mesopotamia, etc. Does power make you hard and distant and cruel? If it does then you are exercising it wrongly. Power is a very difficult thing to manage. We do it in all sorts of relationships. We have to make sure that we do it well. We ask G‑d on this day of Rosh Hashonna to limit His power, and we should learn, too, how to limit our power, how even to let people do things that we disagree with, to voice their opinions even when they are wrong. I am reminded of the story of a very domineering partner who was always lording it over a very weak partner. One day the meek partner picked up the phone and it was their stockbroker. The strong partner invested all their money. The weak partner told the strong partner they lost their money. The strong partner went to the window and jumped out 16 floors to his death. The weak partner turned to heaven and said, “Thank you, Payne Webber.” Sometimes people are so harmed by power that they welcome relief even if it means losing everything. Let us all learn how to use our power wisely so that we will all be worthy of a Happy, Prosperous, and Self-fulfilling New Year.
DOES YOUR LIFE HAVE DIRECTION, DEPTH & MORAL CONTENT?
ROSH HASHONNA -- SEPTEMBER 1984
Rabbi Joseph Radinsky

One of the paradoxes of our day is that many people who seem to have everything cannot handle their problems very well at all, while many people who seem to have nothing are able to handle their problems easily. There seems to be something missing today in many of the more affluent people’s attitude; toward life. The slightest upset renders them completely incapacitated. The slightest problem throws them off balance. On the other hand, there are other people, struggling for the most part, who seem to be able to take almost everything life throws at them. Nothing seems to faze them. Why should this be so?
It seems to me that the answer to this question is found in the last words Moshe Rabbeinu spoke to the Jewish people. The whole fifth book of the Torah, Devoreem, or Deuteronomy, is a record of the last words Moshe spoke to the Jewish people. Moshe concludes his speech with a poem. In this poem he sums up Jewish history, and he tells the people that any time they get into trouble, that any time they think that the problems of the world will overwhelm them, they should read this poem. Why did Moshe Rabbeinu exhort the people to read this poem any time the troubles of the world threatened to overwhelm them? Why couldn’t he have just stated what he had to say in prose?
The answer, our rabbis teach us, is because it is the song of Judaism, the poetry of Judaism which allows us to continue. When the dream dies, when the song and the poetry are no longer there then Judaism cannot endure. If a person has a dream, a goal, he can endure everything, but if he has no dream or goal, he cannot handle even the slightest upset. We all know how much suffering the immigrant generation endured in America. They, however, did not call it suffering. They called it sacrificing for the “kinder”. Nothing was too hard for them. They wanted their children to get an education and to get ahead. They saved and saved so that their children could get an education. Their children’s education was bought on “Kishkagelt”. This meant that the parents hardly ever ate anything except for a few basic commodities in order that they could save for their children’s education. Today we see the same thing with the Vietnamese and other immigrant groups who have come to America recently. They have a dream and life’s problems cannot get in the way of their dreams.
The trouble with many people today is that they have no dream. They, have no goals that they feel are worthwhile fighting for. They are looking for instant happiness as if happiness can be bought. Happiness is a very elusive product because it can never be achieved directly. Happiness is a by-product of achievement, of successful relationships, of doing the right thing. Happiness can never be achieved directly. That’s why on Rosh Hashonna we do not ask for the “Chayim Semecheem”, “the happy life”, but we ask for “Chayim Toveem”, “the good life”.
Life is not easy. There are many difficult things in life. G‑d never promised us that we would not have troubles in life. He only promised us that He will give us the strength to overcome these problems if we lead the moral, the caring and concerned life. Moshe knew that the Jewish people needed a song, a dream, poetry if they were going to be able to overcome the adversities that lay ahead of them. He knew that many times they would lapse and think that they could buy happiness instead of earning it through deeds of kindness, love, compassion, and dedication. He knew then that they would have to refer to the dream, to the poetry if they were going to be able to survive. This, too, is one of the main messages of Rosh Hashonna.
One of the main customs of Rosh Hashonna is to go down to a river and to symbolically throw our sins into it. This custom is called “Tashlich”. Why should we have such a custom? What could it possibly mean? “Tashlich”, I believe, is teaching us that unless each of us have the characteristics of a river in our own lives we will not be able to be pure. Sin, the rabbis teach us, alienates man from himself. Sins cause us to become disgusted with ourselves, to lose our sense of self-worth, to become people who no longer have the inner strength to overcome life’s problems. Rosh Hashonna teaches us that we can start over again, that we can overcome all adversity, but we need the characteristics of a river.
What are these characteristics? First of all, a river must move, it must have a direction, it must have a goal. Life is like a river. It constantly moves. People who fail to realize this and who try to live in the past always end up harming themselves and others. Life flows. It isn’t static. Life is never a quiet pond or lake. A river, not a lake, is a symbol of a person’s life. A river, unless it is moving somewhere, would become a lake, not a river. Secondly, a river must have depth. Unless it has depth it will become a swamp. Thirdly, it must contain water otherwise it will become a dry riverbed. Unless a river has these characteristics of movement, of depth, and of content it cannot become a river. One of the reasons why so many people today are floundering, why so many people feel they need to take drugs or alcohol is because they have no direction in life. 

Life becomes unbearable unless a person feels it is going somewhere. People who do not feel life’s movement feel trapped and desperate. They do not feel that anything is worth sacrificing for. They cannot take the pain of ordinary life experiences. They have no goals. All they want to be is happy, but they do not realize that they cannot be happy unless they have goals, unless they have a dream, and unless they are willing to wear themselves out in pursuit of that dream. As George Bernard Shaw once said, “A happy person is one who can find a dream and wear himself out in pursuit of that dream.”

A person must also have depth. Many times people have dreams, but they do not have the willpower to direct their energy toward fulfilling their dreams. They all agree on what life’s goals should be, but they cannot channel their energies. They fritter their energies away hopping from one thing to another, always interested in the latest fads. They are a mile wide and an inch deep. These people, too many times, find life too hard to take because they cannot establish any real relationships. They cannot succeed in almost all of their endeavors because they are unwilling to commit themselves. They are afraid they are going to miss something.
Finally, a river must have water. it does not do any good for a river to have direction and a deep channel if it has no water. All it then becomes is a dry riverbed. There are many people who have enormous amounts of energy that they know how to channel and they do have goals to work for, but they have no knowledge. The goals that they have are not worthy goals. Their goals are selfish and many times cruel and uncaring. Even after they have achieved their goals, they are miserable because they have hurt so many people along the way, and they have become disgusted with themselves. They do not know how to do the right thing, and many times they are unwilling to learn. The Torah is the water of Jewish life. It teaches us how to make the content of our dreams moral, compassionate, just, and caring. The rabbis constantly compare our tradition to water. A river must constantly be replenished. The water you see in the river this moment is not the water that was in it five minutes ago or the water that will be in it fifteen minutes from now. That waver has either gone downstream or is still upstream. Unless a person’s store of ‘torah is constantly replenished he will end up to be a dry riverbed,.
On Rosh Hashonna we blow the Shofar. When we blow the Shofar we first start with the “Tekiah”. The Tekiah is the sound of ambition, of triumph, of power. It is a false note because it is the cry of untested power, untested triumph, untested ambition. The next note we blow is a “Teruah’”, or a “Shevoreem”. This is the note of man’s inner cry. This is a note of “Tzores’”, of trouble, of affliction. After the Teruah we again blow a Tekiah, a “Tekiah Gedola”. Many people cannot blow the Tekiah Gedola, the great Tekiah which comes after affliction. The Teruah stops them. They can go no further. Only if they have learned the lessons of Rosh Hashonna well can they go on to the Tekiah Gedola, the Tekiah which is greater and bigger than the original Tekiah because it is a Tekiah which has been tested. It is a tested triumph, a triumph which has overcome adversity. Rosh Hashonna is the holiday of hope. It is the holiday which says, “No matter what I have been in the past, I can be better in the future.” It tells each of us that every one of us must have a direction in our lives, that we must know how to channel our energies, and that we must know how to live lives of goodness so that we really can be happy and overcome our problems.
On Rosh Hashonna we mention the Exodus from Egypt. In fact, in the Kedusha Hayom, the special blessing for the day, we say, “And You gave to us, Lord, our G‑d, this day of remembrance, this day of Teruah, a holy convocation in remembrance for the Exodus of Egypt.” What does Rosh Hashonna have to do with the Exodus from Egypt? Pesach is the holiday which commemorates the Exodus from Egypt. Rosh Hashonna commemorates the creation of man. The rabbis are telling us that the Exodus from Egypt occurred because the Jewish people had a dream from which they never wavered, a dream which they tried to put into effect in their lives despite their slavery and, therefore, they were worthy of being redeemed and attaining a good life. They were able, because of their dream, to overcome the problems of Egypt, Joseph also, our rabbis teach us, was redeemed from prison on Rosh Hashonna. He was redeemed because he never gave up his dreams.
We, too, every Rosh Hashonna are given the opportunity to gain the strength to overcome our problems. All we must do is give our lives direction, depth, and moral content so that we, too, will be able to overcome all our problems. On behalf of my wife, myself, and my family, I wish you all a Gemar Chaseema Tova. May we all be granted a Happy, Healthy, Good New Year in which we will be able to overcome all our problems.

FIRST DAY ROSH HASHONNA 1985
Rabbi Joseph Radinsky

“Happy is the people who knows the voice of the Teruah. O Lord, they walk in the light of Your favor.” The Teruah is the sound of feelings. It is the voice of the inner man coming out. We say, “Happy is the people who knows the Teruah” not “Happy is the people who knows the Tekiah.” The Tekiah is the symbol of reason. It is a straight sound. We say, “Happy is the people who knows the Teruah.” In Judaism we do not believe that we should suppress our feelings. We believe that we should express them. However, feelings can get us in a lot of trouble. We all know that feelings run amok and do great damage. We all have different feelings. We love and hate at the same time. We all have a love and hate relationship with our parents, our spouses, our children. We have to learn how to bracket our feelings with the Tekiah. We have to learn how to express our feelings by dancing at weddings, crying at funerals. We should not suppress our feelings entirely.
The rabbis had an argument about what the Teruah note was. Some said it was the ta‑ta‑ta‑ta note, a note of hectic frenzy. Others said it was a sobbing note that we now call the Tzvorim which goes dah‑dah‑dah. Other rabbis said that it was a combination of both. It was both a hectic and sobbing note which we call today a Shvorim Teruah. These notes stand for the manic depressive rhythm that we call experience. A manic depressive, of course, is a sick person who has great swings from frenzied activity to deep depression, but we all have highs and lows in life. Sometimes our feelings can get away from us. Many times marriages break up, institutions crumble because marriage partners have caught one in a high and one in a low and they cannot reconcile their differences. Sometimes minor things in a relationship are blown way out of proportion.
We each have highs and lows in life. Happy is the people, though, who knows how to judge their feelings, how to act on their feelings. It is not true, as we say today, that we should trust our feelings. Our feelings can mislead us. I remember a few years ago, someone came to me and said they could not understand why they were fired. They had an excellent work record. I asked if anything special happened. They said, “Well, I got mad today at my boss and told him off and he fired me.” I said, “Why did you tell your boss off?” He said, “Well, I felt like it.” I said, “Well, your boss felt like firing you.” How do we know how to judge our feelings?
On Rosh Hashonna we add three special portions to the Rosh Hashonna Mussaf: the Malchuyas, the Zichronos and the Shofros. At the end of each of these three sections we blow the Shofar. We bracket the hectic and sobbing note with the Tekiah. These three sections teach us how to judge our feelings so they will not get out of hand. Malchuyas stands for G‑d’s Kingship. It also stands for the fact that each of us is a king as well. In our manic phase we should always remember that other people are kings also, and we should treat them with respect and dignity. So many people, when they argue with someone, begin arguing personalities. They end up hating the person that they are arguing with. Feelings have gotten out of hand if you do this. You can differ with a person and still love them. We should never allow our debates to degenerate into clashes of personality. Everyone is a king. Everyone has dignity.
In the depressive state, too, we must always realize that we are important. We should never feel that we have no worth. G‑d has created us, and G‑d cares for us, and He wants us to realize that we have self-worth and dignity. Each one of us is a Melech. In the Zichronos section we again bracket our manic depressive feelings with the Tekiah. In the Zichronos section we mention Noah and the flood. Why do we mention it? We mention it because in this episode we learned what the Jewish conception of evil is. It is good that it has burst its bounds That’s why a person of good character has Midos. He knows how to measure things. Water is something we all need, we all pray for. However, too much water is a disaster.
In our manic phase when we are engaged in hectic activities, we must not let good burst its bounds. We must not do, as a student did in my college days, who told me, “If you will not sign this pacifist proclamation, I’m going to beat you up.” We must be careful not to use unscrupulous means to achieve good goals. In the depressive phase we must always remember that G‑d loves us and cares for us, that G‑d knows everything we do, and that we are important to Him.
At the end of the Shofros section we are also taught how to judge our feelings. The Shofar is a sign of hope. It is also the sign of the Ten Commandments. The Shofar was blown to celebrate the holidays. In our hectic phase we must always judge whether or not our feelings are leading, to hope or are our denunciations so loud that we leave no room for hope? We must also make sure that our feelings lead us to moral conduct and to better relationships with people, not worse. Do they bring us together with people, or do they cause us to be isolated and wanting to be left alone? If they do, then our feelings are misleading us. We cannot just trust our feelings. We must judge them to see whether they are going to lead to a good life. We do not believe in squelching our feelings. We believe in utilizing them, but we must bracket them with the Tekiah on both sides, with proper judgment. If our feelings lead us to trample over others or ourselves, if they cause us to withdraw from the world, consider ourselves worthless, or if they cause us in our zeal for some activity to burst the bounds of good, then our feelings are misleading us. Our feelings are good, but they must be judged properly.
On this day of judgment we are called upon to judge ourselves as well and whether or not we are using our feelings in the proper way. Do we realize that each of us has ups and downs, and do we compensate for them by not taking too serious our ups and downs but try to live our lives on an even keel? If we do, then we will successfully pass through the swings of feelings that we have and lead good, decent lives,
I am reminded of the story they tell about a teenager who was driving a car. He drove the car right through the back of a playhouse, through the wood wall, and into the stage. Luckily, no one was hurt. The director, trying to make light of the situation, said, “Is this the way you’re trying to break into show business?” The boy answered, “No, this must just be a stage I’m going through.” We all go through stages in life. We all have ups and downs. Let us judge them correctly so we will truly be worthy of a Good, Healthy, and Happy New Year.

FIRST NIGHT ROSH HASHONNA 1985
Rabbi Joseph Radinsky

In the Torah in Vayikra we read, “Speak to the sons of Israel saying, ‘In the seventh month in the first of the month it should be to you a Sabbath, a remembrance of the Teruah, a holy convocation.’” Why is this called a remembrance of the Teruah? Why isn’t this just called the Teruah? Why the remembrance of the Teruah? What’s more, we have a strange Medrash which says, “And when G‑d hears the voice of the Shofar. He moves from the seat of justice to the seat of mercy.” Rosh Hashonna is known as Yom Teruah, as the Day of the Teruah, and is not known as Yom Tekiah, the Day of the strong, loud blast, but the Day of the sobbing note. Why should this be? Why is it referred to as a remembrance of the Teruah?
Each of us has feelings. Each of us has been hurt by life. Many of us have gone through very painful experiences. Many times, instead of this making us more compassionate, better people, it has the opposite effect. It makes us harder. It is like the college freshmen who go through hazing during their first year in a fraternity. You would think that they would come out being compassionate, feeling no one else should have to suffer what I suffered, and they would be easier with the next class, but 99% of the time this is not what happens. Instead of becoming more compassionate, they become harder and say, “Since I had to go through all these things, you are going to have to go through them even worse.” They forget to listen to their own pain and suffering. Their pain and suffering turns them hard and not more compassionate.
We are urged on this day of Rosh Hashonna, this day of judgment to remember our pain and suffering, to remember the feelings that we have, how we are caught in a world in which there are many conflicting pulls on us. Our parents want us to do one thing, our spouse another, our children a third, we want to do a fourth, our boss a fifth. How should we respond? Life is not easy. We are to remember our own suffering and learn to be more compassionate.
On this holiday there is no commandment to blow the Shofar. There is only a commandment to hear the Shofar. We are commanded to hear and understand the suffering of others We are to learn how to respond to the suffering. That’s what Teshuva means. Teshuva means that we must respond to the challenges, the problems of life, not make them worse by being hard hearted. On this day we ask that G‑d remember us and inscribe us in the Book of Life. Why should we ask to be remembered and then inscribed in the Book of Life? Why don’t we just say that G‑d should inscribe us in the Book of Life? What’s this about remembering? The Shofar is also a reminder to us of how we stood on Mount Sinai and received the Ten Commandments. The rabbis ask the question, why was it that the Ten Commandments were given on two tablets? Why weren’t they just given one tablet? After all, the two tablets were very small. They were not the huge representations we see in synagogues. The rabbis tell us it is because the two tablets represent Michael and Gabriel, heaven and earth, this life and the next life, bride and bridegroom. We are called upon to implement the Ten Commandments in a very difficult world. Michael, the guardian angel of Israel, stands for mercy, compassion. Gabriel stands for strict justice. We have to reconcile mercy and justice, the demands of this world and the next world. After all, we take a life every time we eat, if not an animal life a vegetable life. We have to try to implement our ideals in this world. Bridegroom and bride. We have to learn how to live with people, to reconcile differences. G‑d has given us an almost impossible task. On top of all that, G‑d gave us the Yetzer Hora, the selfish inclination with many lustful desires.
We ask G‑d to remember who we are and what we are before He determines our judgment. “G‑d, look at all the circumstances. First, remember the almost impossible job You gave us, and then You will have to write us in the Book of Life.” We ask G‑d to look at our pain and suffering and try to live moral and decent lives. G‑d tells us to listen to the Shofar, to listen to the pain and suffering of others, that if we will listen to the pain and suffering of others He will listen to our pain and suffering. That’s what the Medrash means when it says G‑d moves from the seat of justice to the seat of mercy when we blow the Shofar, not just that we are blowing the Shofar, but that we are listening to the voice of the Shofar. We are listening to the pain and suffering of others. When we are compassionate G‑d has promised us that He, too, will be compassionate.
I am reminded of the story of a very straitlaced fellow playing golf with a not‑so‑straitlaced fellow. When they came to the first tee, the not‑so‑straitlaced fellow putted and just missed. He yelled, “Darn it,” and the straitlaced fellow said, “Don’t do that.” On the second hole the same thing happened and the not‑so‑straitlaced fellow blurted out, “Darn it, missed again.” The straitlaced fellow said, “Don’t do that. If you do that again I will ask G‑d to send a lightning bolt on you.” The fellow was good for a while but on the sixth hole he hit the ball and just missed and said, “Darn it, missed again.” All of a sudden a bolt of lightning came down from heaven and hit the straitlaced fellow and a voice was heard saying, “Darn it, missed again.” If we are compassionate and understanding G‑d will be compassionate and understanding, and we will be assured a good and a happy New Year.
FIRST DAY ROSH HASHONNA 1986
Rabbi Joseph Radinsky

Today is Shabbos, the first day of Rosh Hashonna. Because today is Shabbos, the rabbis do not allow us to blow the shofar. Why should this be? Why don’t the rabbis allow us to blow the shofar on this day? After all, they did allow us to break the Shabbos in order to declare the new moon, but they don’t allow us today to blow the shofar. What is the philosophical reason behind this? It is true that Halachically the rabbis say we should not blow the shofar on this day because we are afraid that maybe someone will. carry the shofar, but there must be more to it than that. What’s more, why do we have a Zichronos section in the special prayers we have for Rosh Hashonna? We know we have a Malchuyos section, a section which proclaims that G‑d is king, that there are standards in the world, that there is someone to whom we are accountable to, that there is such a thing as objective morality and not just subjective morality. We have a Shofros section in which we are reminded that G‑d gave us the Torah on Mount Sinai and we are commanded to help G‑d perfect this world. We are also reminded that if we will do our share, then eventually the Mashiach will come and the Great Shofar of Redemption will be sounded.
I understand why we have the Malchuyos section which speak about the fact that G‑d is king, that there is right and wrong, that G‑d has created us for a certain purpose and we have to implement the standards he gave us, that we have to implement the teachings of the Torah. I understand the Shofros section because this is where we got our charge, where we were given our directions of how to perfect this world. But what do we need the Zichronos section for? What is this about memory? Why is this section needed at all? Also, we have an image on this day of the weeping woman. On this day we read about Chana, how Chana was answered and given a child, how she prayed on Rosh Hashonna, how Sarah prayed on Rosh Hashonna and was later given Yitzchak, how Ruchel prayed on Rosh Hashonna and was later given Yosef. What does Rosh Hashonna have to do with the image of women weeping for children? What’s more, the rabbis tell us that we celebrate Rosh Hashonna not just because it is the day of the creation of the world, but also because Joseph got out of prison on this day. Why should it be that we make a big fuss about Joseph getting out of prison on this day?
To me, the key to all these questions is probably the answer to why we make a big deal about the fact that Joseph got out of prison on this day. Joseph was a dreamer. Joseph had a dream of how to implement G‑d’s teachings in this world. He realized that times were changing, that the brothers had to adapt to the world or the dream would be lost, he dreamed of heaven, the stars, the moon, the sun. He also had dreams of binding sheaves, the dreams of this world, too, but Joseph did not know how to implement his dreams. Joseph was arrogant. He did not know how to listen to the dreams of others. He did not know how to put into effect the dreams of Judaism. He ended up in prison. He only got out of prison when he learned to listen to the dreams of others, when he learned to implement Judaism’s dreams with Saichel, with understanding. That’s why, I believe, we have the Zichronos section in our special Rosh Hashonna prayers. This section tells us we have to implement G‑d’s dreams for us with Saichel, with understanding. It is not just enough to have standards and to know that G‑d is counting on us. We have to know how to do it with Saichel. It is true that G‑d promised us that He will always aid us, but we cannot rely solely on that promise. In fact, we cannot know what G‑d’s mind is. G‑d says, “Use Saichel, too. It is true that I promised I would implement these standards in the world, but you also have to do your job by implementing them with Saichel, with reason.” We cannot do unreasonable things.
It was absolutely in the Roman times when the Jewish people revolted in the year 66 they were right, but they did not win because G‑d had other reasons and plans. It was actually against Saichel. Seventy years later when they revolted again they should not have done it because it was also against Saichel, and G‑d did not help them. G‑d has His own plans and reason. Just because we are right and have the proper dreams it does not mean that G‑d will help us always unless we use our own Saichel, our own understanding. This is what the Zichronos section teaches us. It tells us there is a Melech, a king in the world. There is right and wrong in. the world, and we must be on the side of right. We must implement the standards as much as we can, but we must also use Saichel, understanding.
That is also why we have the image of the weeping women. Sarah wanted a child, Rachel wanted a child, Chana wanted a child, but they also used Saichel. When they could not have children Sarah adopted Ishmael, Rachel adopted the children of her maid, Chana adopted some children. They used Saichel. Eventually G‑d did listen to them and they were given children. That’s probably why Rivka is not mentioned here because nowhere do we learn that she adopted a child. We do the best we can to implement the standards as much as we can. We must always use Saichel. That’s why in the Zichronos section we learn about Noah. Noah is stressed there because it is true that G‑d saved Noah, but Noah had to build an Ark for 120 years. Why didn’t G‑d just lift him up and held him suspended in the air and had the angels feed him? He didn’t because He wanted Noah to use Saichel. Noah had to use effort in order to save himself and his family. This is true today, too. We know Judaism’s dreams are true, but we have to use Saichel in implementing them. We cannot rely on miracles or on G‑d to intervene. If perchance the Arabs would really make peace, if we could believe and trust them, and it would require giving up some land, we would have to give up some land. G‑d promised us all the land of Israel. This is true, and we will get it eventually, but G‑d also told us to use Saichel. No one wants to attack TransJordan today even though 2½ tribes live there and that is also our land. G‑d eventually will see to it that we get it, but we must use Saichel and never depend solely on the promise that G‑d gave us.
This applies to other things in life as well. We must use understanding. Sometimes we want to be impatient. Sometimes we see that our standards are not being upheld, people are not acting the way they should act, and, many times, instead of working with them we become vitriolic and hateful and spiteful hoping that in this way they will turn to our point of view, but it will not help at all. G‑d tells us we must work with understanding to implement His vision. That’s why we do not blow the shofar when Shabbos is Rosh Hashonna because the shofar calls us to implement the teachings of the Torah, calls us to implement the dream. It tell us to work on implementing the dream. There are two aspects to Jewish life. There is the aspect of the dream where we are called upon to implement the dream, where we called upon to know and implement the dream. The call of the shofar asks us how we are doing. Are we implementing the dream the right way? Are we doing everything we can to make sure there is justice in the world, that starvation is ended, the people are living at peace? Are we doing everything we can to observe the Mitzvahs of the Torah? The shofar calls us to account. On Shabbos we are interested only in the dream. We have to refurbish and deepen the dream. In Europe before the second world war the Jews there knew about the dream, but many of them did not know how to implement the dream. They knew why they should be Jews, but they did not know how to remain Jews and implement the dream. They did not know how to deal with the Communists and Nazis that were sweeping the continent. Many times people refuse to recognize these two aspects of Judaism: the dream and how to implement the dream. In Europe the Jews were like Joseph. They knew the dream, but they did not know how to relate it to their environment. That’s why at the turn of the century almost all the pioneers who went to Israel were non-religious. Why? Because the non-religious saw there was no future for Jews in Europe. The Jews had no place anymore in Europe. The religious Jews had a wonderful religious life. They enjoyed the dream. They refused to recognize the fact that Europe was doomed even though many great leaders told them so. Even though Jabotinski came a year before the breakout of the war and begged them to leave, the Jews did not want to leave because they would jeopardize the dream. America and Israel were treif lands.
Today we have almost the exact opposite situation. Today in America very few Jews know much about the dream. We are good here at implementing the dream, how to stay Jews. We have all sorts of defense organizations, federations, social agencies, but about the dream, itself, we know very little. In America today we are suffering from a spiritual Holocaust. It is beginning. Everybody can see it, but nobody wants to do much about it. One of the only options we seem to have is Aliyah to Israel, and, therefore, the only Aliyah for America today is religious Jews. They know there is going to be a spiritual Holocaust. Everyone else in America does not want to realize we have to spend more money on education. We have to spend more effort in making sure our children and grandchildren are raised in Jewish environments. People are too much concerned about how instead of why. The big problem of American Jewry is not, how can we remain Jewish, but, why should we remain Jewish? Implementing Judaism and Jewish practices and values in the world seems to be in vogue, but no one knows what these values are. That is the problem of the modern era.
On Shabbos we are supposed to concentrate on the dream. We are not supposed to be involved in the world. We are not supposed to try to change things on Shabbos. On Shabbos we are to know who we are and why we are. The other 6 days of the week we are to work implementing Judaism in the world. American Jewry, unfortunately, has forgotten all about the Shabbos. The rabbis tell us that on Shabbos we are to concentrate on the dream and forget about implementing it in the world. Therefore, we are not to blow the shofar because the shofar symbolizes the call of the Jew to implement Jewish teachings in the world. It is very difficult to know the dream of Judaism, how to relate to each other and G‑d, how we are to relate to the world, how we are to be moral and good, Many Jews think, though, it is very simple, and they can neglect learning the dream. All they have to do is work for Jewish defense organizations, give to UJA, etc. It reminds me of the story they tell of a rabbi who sat on a plane next to a man who noticed his yarmulka. He turned to him and said, “I see that you are a rabbi.” The rabbi said he was. The man said, “I don’t know much about religion, but I think it can all be summed up in the words, ‘Love thy neighbor’”. The rabbi asked what the man did for a living and he said he was an astrophysicist. The rabbi said, “Well, I don’t know much about astrophysics, but I think it can all be summed up in the words, ‘Twinkle, twinkle, little star”‘. The dream takes a lot of time to understand and to learn. We Jews must not just be concerned with implementing the dream. We also must be concerned about the dream. The rabbis say on this day to forget about implementing the dream. Learn about the dream. The call of the shofar will be heard tomorrow, but devote at least one day out of seven to learn about the dream. Let us hope and pray that the Jews of America will once again not only try to implement Jewish values but learn what Jewish values are so they can implement them intelligently and correctly and insure that not only they will be interested in implementing Jewish dreams but also their children and grandchildren. Amen.

ROSH HASHONNA 1986
Rabbi Joseph Radinsky

Tonight is Rosh Hashonna. In the Torah we do not find the holiday of Rosh Hashonna listed as Rosh Hashonna. It is called Yom Teruah or Yom Zichron Teruah. Why should this be? What’s more, why don’t we mention in our prayers at all that today is also Rosh Chodesh? After all, today is the first day of the month. Rosh Chodesh is an important day in Judaism. We say Halel, we have a Mussaf, on the Shabbos before we recite a special prayer, yet we make no mention at all on Rosh Hashonna. We do not even make the special prayer on the Shabbos before. Why should this be so? After all, when Rosh Chodesh comes on Shabbos, it mentions Rosh Chodesh and Shabbos. In fact, today is Shabbos and in our prayers we are going to mention Shabbos and Rosh Hashonna, but we do not mention Shabbos, Rosh Hashonna, and Rosh Chodesh. Why not? Why do we completely ignore Rosh Chodesh? Except for a very minor reference in the prayers which only a scholar could really find when it mentions something about the different sacrifices is there even a hint of Rosh Chodesh. Why don’t we mention Rosh Chodesh today?

Also, in our prayers, especially in the kiddush, we say, “Zecher Yetzais Mishrayim ‑‑ Rosh Hashonna is a holiday of remembering the Exodus from Egypt.” How can this be? We all know we left Egypt on Pesach, not Rosh Hashonna. What does Rosh Hashonna have to do with Egypt? Perhaps the answers to all these questions can be found in the Malchuyos section of the Rosh Hashonna davening when we have the expression, “Vaheebeshon Melech ‑‑ And it was in Yeshurun a king”, and later on in that section we have, “Vahaya Bayomahu ‑‑ And it shall be on that great day that G‑d’s name shall be one and G‑d shall be one”. The rabbis teach us that anytime it uses the word Vayehee, it stands for sadness, and when the word “Rehoyo ‑‑ it was” is mentioned, that is an occasion for joy. Certainly in the day when G‑d’s name will be one and He will be recognized as one in the whole world, that is an occasion for great joy. Many rabbis explain that when it says, “Vaheebeshon Melech ‑‑ And it was in Yeshurun a king”, that that was an occasion for sadness because it refers to a time when the Jewish people rejected Shmuel and went looking for a king, not because they wanted to be better Jews but because they wanted to imitate the goyim. The rabbis tell us that Vayehee signifies sadness and Vehoyo signifies joy. Why should this be so?
The answer, to my mind, is because Vayehee is built on a future tense which is turned into the past. In other words, a person builds his whole future by destroying his past. When we have Vehoyo we have a past tense which becomes future. A person builds his future by building on the past. The difference between the two is obvious in life. Many people have midlife crises. Some people handle their crisis by destroying their past, by deserting their families, turning their backs on friends and institutions, and choosing radically different paths. According to the rabbis, that leads just to unhappiness and sadness, while those who build on the past, those who take the relationships of the past and improve them, those who hone their skills even better may direct their skills in other directions but do not deny their skills, these people will be happy.
This is the reason, to my mind, on Rosh Hashonna we do not mention Rosh Chodesh. Many people would be misled if we mentioned Rosh Chodesh on Rosh Hashonna because what does Rosh Chodesh celebrate? It celebrates the reappearance of the moon. When the moon comes back, then many people would think this is a new creation, that in order for us to renew ourselves, to rejuvenate ourselves, to get new direction, we have to cast off the past and start again without any entanglements. This, the rabbis do not want to emphasize. It is true that the moon is the symbol of Jewish renewal. In fact, our symbol is the moon. In our prayers when we have a new moon we say that just as we cannot jump up and touch the new moon so no one should be able to touch us. Of course, now we know that since we have touched the moon, perhaps we will have to change the prayer, but in any event the symbol of Rosh Chodesh is the type of renewal which could be misinterpreted. It is a renewal which seems to begin new. Nothing is seen from past experiences, and people could think then that in order to renew themselves they have to start all over again, with new families, professions, etc. The Torah tells us this is not what we mean when we talk about Rosh Hashonna.
Rosh Hashonna talks about renewing ourselves in the middle of life. That’s why, too, Rosh Hashonna comes in the 7th month and not the 1st month. Why? The answer is that we renew ourselves in the middle of where we are. We don’t really have a new beginning. We begin right where we are. In fact, the word “Shonna”, itself, means “to repeat” and “to change”. We are supposed to have new beginnings around old problems. We are not to desert family, friends, and tradition. The word “Rosh” can mean “poison”. Maybe that’s why the Torah does not mention the name Rosh Hashonna because if we think we must begin from scratch, then Rosh Hashonna becomes a poison and not a day of renewal, rededication, and rebuilding, and instead it becomes a day of destruction.
We also remember the Exodus from Egypt. The Jewish people did not start out on Mount Sinai. We started before as slave people. We did not claim we were descendants of G‑d. We started with already a history, families, Abraham, Isaac, and Jacob. The Jewish people renewed themselves by accepting the Torah at Mount Sinai, by leaving Egypt. They did not deny themselves or their past or who they were. Because they did not deny who they were they became a great force for good in the world, and so can we. There are so many Jews in the world who want to deny themselves and that they are Jews. I met a young Jewish man who claimed that the PLO was right and Israel was a terrible oppressor. Later I found out he had a big fight with his father, but in any event, he denied himself and his past. There are many Jews like this who do this for ideological reasons. We can never deny our past and who we are. The same thing goes for our talents. If we are not happy, we can change jobs, but we should not deny the talents we have. We should redirect our talents and make them better. Most certainly, we do not have to destroy our past to have a future, run out on our family, turn our back on our parents, in order to have a new start. This is of the way we build things in Judaism. That is not the way we will be worthy of having a new and good year. The way we will be worthy of having a new and good year is by learning how to build on our past. Let us all hope and pray that we will all renew ourselves, not by denying ourselves and our past, not by denying our people, as many people did before when they became wealthy and then stopped being Jews, but who realize that the only way we can really effectively improve and improve the world is by being true to ourselves and our families, and by directing the good we now have and making it better, by taking our past and from it building a future and not destroying our past. May we all be worthy to have a year of happiness and good things because we have learned to build on the past.
A woman came to a doctor and said, “Doctor, you have to do something about my son. All he does all day is blow bubble gum and make mud pies.” The doctor said, “Madam, that’s not so bad. Why are you so upset? It is normal activity.” The woman said, “Doctor, I am sorry but I don’t agree with you, and neither does his wife.” We do not build a future by destroying the past and beginning all over again as if we were babies. We build the future by building on our past where we are not and improving it and making it better. May we all be given the strength and courage to do so. Amen.

ROSH HASHONNA SPEECH GIVEN AT BAS MITZVAH
Rabbi Joseph Radinsky
1986

In America today we believe in life, liberty, and the pursuit of happiness. We Jews can go along with life and liberty, but the pursuit of happiness gives us trouble. The problem with happiness is that you can never attain happiness directly. Happiness is a by-product of other things. You can never achieve happiness by pursuing it. All you get is very tired. What we should say is life, liberty, and the pursuit of mitzvahs. How do we achieve happiness anyway? To my mind, we achieve happiness in one of three, ways: by achieving a self-set goal; knowing that we are loved by others; and being able to elicit happiness in others, being able to produce happiness in others. In America we only recognize the first aspect of happiness, that is to achieve a self‑set goal. The only problem is that it is hollow. If you achieve the goal and have no one to share the goal with, then the goal turns into ashes, like the Sodom apple. If you go to Israel near the Dead Sea you will see a tree in the distance with beautiful apples. When you get close to the apples they turn in your mouth to ashes.
The second way to achieve happiness is to know that you are accepted and loved just for yourself. That, of course, is what the Jewish family has always been about. A Jew always knew he would be accepted by his parents no matter what. He may not be respected as much, but he would be accepted by his parents. The third way is being able to elicit happiness in others, being able to give and contribute and know you can bring happiness to others. That, itself, is such a great source of happiness.
That is really what we talk about on Rosh Hashonna when we talk about the three parts of the service: the Malchuyos, the Zichronos, and the Shofros. The Malchuyos proclaims that we are important, that we have power, that G‑d considers us so important that He allows us to be His partner in creation, that we can make a difference. We have self‑respect and dignity and do not have to take drugs or alcohol. We are important. We can do things. We do not have to be depressed or feel that just because our life is short we cannot accomplish anything in it. That, of course, is the sound of the Tekiah, the sound of the Tekiah which stands for us being important. We proclaim in the Malchuyos that not only is G‑d king, but we are also king, that each of us has power and dignity and self‑worth.
The second part of the service is called Zichronos, which means G‑d remembers us and loves us and has relations with us. G‑d loves us and cares for us. We do not ever have to feel lonely or that no one understands us or will help us. We all know that we need other people. Unfortunately, in our day and age many children are made to feel they are nuisances, that they are not needed, that their parents could have had a better life if they did not have children. As result, many children today hate their parents because they do not feel they are loved or accepted by them. We always have to realize that G‑d loves us and cares about us and is concerned about us, and that, of course, is the Shvorim note, the note of the inner man. It says we can relate and feel with each other. Finally, we can bring happiness to others. That is what the Teruah stands for. The Teruah was the note sounded on Mount Sinai where G‑d said, “You can bring happiness to others. I am giving you the Ten Commandments and the Torah. Follow its precepts and you can love each other and help each other and bring great happiness into the world.” That is, of course, how we achieve happiness in this world, by knowing that G‑d considers us so important that He has entrusted us with a mission in this world. He considers us so important that He has given us dignity, and not only that, we are loved for ourselves, and we can bring great love to other people. We just have to put the effort forth. We have to work for it, and we can do it. 

I am reminded of the story of Mr. Goldberg who lived a pious life. At 89 he never asked anything from G‑d. Finally, at 89 he asked one little thing from G‑d, that he should win the New York lottery. He next morning he looked in the paper and his name wasn’t there. He said to G‑d, “G‑d, I’ll give you one more chance. Make sure I win the lottery.” The next week his name was not in the paper again. He said, “G‑d, why did you let me down?” Then he heard a voice say, “Mr. Goldberg, what do you want from Me? Don’t you think you should buy a ticket first?” All of us who want happiness cannot pursue it. We must do mitzvahs to get happiness. Happiness is a by‑product of knowing that you can achieve things, knowing that you have love for yourself, and knowing that you can bring happiness to others. If we do all these three things we can truly have a happy and fulfilling life. Let us hope and pray that in the coming year G‑d will give us this happy and fulfilling life because we have done our share.
ROSH HASHONNA STORY 1986
Rabbi Joseph Radinsky

Once upon a time in a faraway land there lived a mommy apple named Delicious, a daddy apple named Winesap because he always used to make kiddush so beautifully on Friday night and the holidays, a little boy apple named Crabby, who was a crab apple and complained and complained and complained, and a little girl apple named Beautiful. She was really a beautiful apple. Crabby used to always complain and get in trouble. He could never follow the rules. He always liked special privileges. One day he left the house without telling his daddy or mommy or his sister and he walked out into the woods. All of a sudden, he found an insect who was minding his beesness. He found some bees. They were coming out of the hives. All of a sudden, one of them bit him. It was terrible because he broke out in hives, too. That was just terrible. It was a real sting operation. He didn’t know what to do. He got dizzy. He had to sit on the ground. His sister, Beautiful, noticed he was gone and ran to her mother, Delicious, and Delicious and Beautiful went and got Crab Apple and brought him home. But then he became frightened to go outside. He was always afraid of minding other people’s beesness. He was afraid all the bees would pounce on him. He wouldn’t go to school. He wouldn’t even go to the movies. The only thing he liked to do was to eat, and he loved sweet things. One day his mommy decided to give him a treat and gave him something real sweet. He tasted it and said, “This is delicious. Mommy, Delicious Mommy, what is it?” His mommy said, “That is honey. Do you know where honey comes from? They come from a bee,.” He said, “A bee! Oh boy, I don’t think I can ever taste honey again. This is a very sticky business.” His mommy said, “Didn’t you like it?” He answered, “I loved it.” His mommy said, “What really happened when you went for your walk all alone?” He said, “Well, I started to play with rocks.” She asked, “Rocks? What were you doing with them?” He said, “I was throwing them at the bee hive.” She said, “No wonder they stung you. You have nothing to fear by going outside. Bees not only sting but they also give honey, and if you are a good boy you will get only the honey and never get stung.” This teaches us that in this world we have to be good. If we live good and treat everybody else good, then we are sure we will get a New Year that will be sweet like honey, and we will not get stung by any bad things at all.” Let us all hope and pray we get a Shana Tova Musuca, a good and a sweet year.

FIRST DAY ROSH HASHONNA 1987
Rabbi Joseph Radinsky

Today, the first day of Rosh Hashonna, we are called before the Heavenly Throne to give an account of ourselves. The High Holiday season began on Selichos Saturday night. We ask G‑d for forgiveness, and we have said many prayers asking G‑d to forgive us. We realize that sin does two things to us. It not only obligates us for punishment, but it also makes us feel unclean. Therefore, we ask G‑d not only to forego punishment but also to cleanse us. Throughout all the service we made Teshuva we say Selichos asking G‑d to forgive us and make us feel pure, but on Rosh Hashonna, itself, we do not say any Selichos. Why is it that on Rosh Hashonna we do not say any Selichos at all? We do say, “Adoshem Adoshem El Rachum,” when we take out the Torah, but we say that on every holiday. On Rosh Hashonna, itself, we do not say any Selichos: Why should this be so?

Also, we learn that on Rosh Hashonna we do not say Halel. The reason given is that this is a day of judgment. This is a day of seriousness, and, therefore, we do not say Halel because Halel has joy connected with it, overwhelming, exhilarating joy, and this is not a day of overwhelming, exhilarating joy. Therefore, we do not say Halel on this day. As it was put in the Medrash, when the books of life and death are open, how can we say Halel? It is true we do not say Halel, but we do Duchan. How can we Duchan? How can we have the priest mount the bimah and say the priestly blessing? After all, we learn that we can only say the priestly blessing when we are filled with joy. That is why in the Galut, the Exile, we did not Duchan except for the holidays. We do not Ducan on every Shabbos like they do in Eretz Yisroel or every day like they do in Jerusalem. The reason given is that in Galut, Exile, the Jewish mind is too filled with all sorts of difficulties, and, therefore, we cannot Duchan in the Galut, but we do Duchan on Rosh Hashonna. How can this be? Why are we allowed to Duchan on Rosh Hashonna?
Perhaps the answer to these questions can be found in the whole highlight of the holiday which is found in the kiddush of the holiday and is found throughout the whole holiday, and that this is a day of truth. That is how we define Rosh Hashonna, as a day of truth. That’s why we say in the kiddush, “And your word is truth and exists forever.” We come before the Holy One, Blessed be He, during these ten days of Teshuva with two different defenses. The first defense has to do with Selichos, which started before Rosh Hashonna. It says, “G‑d, yes I sinned. I came into certain circumstances, and I erred. It was just overwhelming. I know I did wrong, but forgive me, G‑d. The girl was just too pretty and I had too much to drink. There was too much money sitting in front of me tantalizing me. I know I should not have made that wisecrack and hurt that person, but it seemed the right thing to do at the time. I was overwhelmed by insensitivity. Yes, G‑d, the circumstances were against me. I really am a good person. I would not do this again. It just happened. G‑d, forgive me for what I did. I really did not mean it. I did not know what I was doing or the severity of what I was doing. I just sort of slipped into it. I stumbled into sin.” That is what we say during the Selichos.
There is a second defense we use during the High Holidays: the defense of ignorance. We say, “G‑d, I did not know the whole truth. I didn’t know exactly what You meant. After all, I am a limited man. I am not the full person that You are. I cannot comprehend everything, G‑d. I cannot comprehend Your whole truth.” That is why throughout the Rosh Hashonna davening we stress this aspect of truth. G‑d, I tried to apprehend the truth and I could not apprehend the truth.
That is, of course, why we Duchan on this holiday. We Duchan on this holiday because when we Duchan we make a special prayer which is different and unique and different from all the other brochas we make. How is it unique and special? It is unique and special because, first of all, we invoke Aaron’s name. We say, “Blessed are You, G‑d our G‑d, King of the universe, Who has sanctified us with the Kedusha, the sanctity of Aaron, and commanded us to bless His people Israel with love.” Aaron was a special individual because Aaron realized that people make mistakes and was always out there trying to understand them and help them. Aaron, too, made mistakes himself. That is why he understood the people’s mistakes so well. He understood, as the Medrash teaches us, that before we are born G‑d teaches us the whole Torah but the moment we are born an angel comes and strikes us on our lips and we forget the Torah. It is only lodged in our subconscious so that when we see the truth we can recognize it. Sometimes it is very hard to see the truth because there are so many conflicting claims upon us. Aaron thought he was doing the right thing when he assisted the people in worshipping the golden calf. He thought he would delay them until Moshe came. It turned out he did the wrong thing, but he thought he was doing the right thing. That was the truth as he perceived it. That is why when it came to dealing with people he realized that they do not always have the whole truth. Many times there are arguments between spouses and that they are really both right. Therefore, they should come to some sort of understanding. It is like the famous story they tell about a plaintiff and a defendant who came to a rabbi while his wife was standing by his side. The plaintiff gave his side and the rabbi said, “You know, you are right.” Then the defendant told his story and the rabbi said, “You know, you are right.” His wife asked, “How could they both be right?” and the rabbi said, “You know, you are right, too.” In life a lot of things are murky and that is why we have to realize that just as there are many things in life that are murky and not clear we have to treat everybody with love and care and consideration and understanding, because many times we cannot apprehend the truth. Aaron knew that, and that is what he stood for. He stood for tolerance. We can only deal with the truth as we see it, but from each person’s vantage point the truth looks a little bit different. It is very difficult then to deal with the problems we face today unless we are willing to concede that the other person may have some truth.
That is why we know that a Kohen, when he comes up to Duchan, his heart must be filled with love for all the Jewish people. He knows that even though he is not perfect he is allowed to Duchan. A Kohen can always Duchan even if he is not fully pious, unless, of course, he has killed somebody. He can Duchan. When he looks out at the people he should also look at them with love, realizing that just as he is not perfect they are not perfect. The blessing comes from G‑d. It does not come from him. Therefore, he has to stretch out his hands to people. This is only the brocha which has to do with love.
That is what we stress on Rosh Hashonna. This is our claim to G‑d. G‑d, listen,, we do not know the whole truth. There are many problems which evade us. We cannot know all the answers. Some take one side of the issue and others another side. We are like blind men who tried to describe an elephant. Some say it is a tree trunk when they held the leg. Another says it is a big pipe when they grab hold of the trunk. Another says it is a rope when he holds the tail. It is hard to comprehend the whole truth, G‑d. Therefore, forgive us and give us a new year because we cannot understand everything.
However, there is another element here. When Aaron was commanded to bless the Jewish people it says, “Ko Sovor Chuso ‑‑ you should bless the Jewish people.” It means that there are certain things outside this realm of ambiguity. When it comes to certain things a Jew must stand up and take a stand. He cannot say that the truth is murky on these particular elements and principles. We learn three times where it uses the word “Ko”. It says, “Ko Yez Araho ‑‑ and G‑d spoke to Abraham, ‘So shall be your seed’.” It says also, “Nene Ha Ko” when Abraham and Isaac went to the Akedah ‑‑ “You will go until here”. It also says, “Ko Som Haveis Yaacov ‑‑ So you should say to the House of Jacob.” That is when Ko is used with Jacob. When it comes to three principles, principles that were enunciated with Abraham, Isaac, and Jacob, a Jew cannot budge. A Jew cannot say there is a difference of opinion here and this truth is murky. When it say, “Ko Yez Aracho”, when it comes to children, to treating children, to giving children a Jewish education there is no argument. If you are within the traditional Jewish fold you must say you have to give your child a Jewish education. There is no such thing as abandoning children, not caring for their needs. Children are the greatest blessing G‑d can give man. When it comes to caring for children that is something on which there is no disagreement.
Also, when it comes to community standards, there also can be no disagreement in the Jewish camp. When it comes to morality you cannot have Boskys and Levines who do what they have done and say they are all right because they gave a million dollars to UJA. A synagogue stands for something. It stands for integrity, truth, honesty. You cannot do, as some organizations do, and honor someone who is totally unfit. I heard once that an organization honored Hugh Hefner. How can you have organizations which do not stand for community standards? What individuals do themselves, that is their business, but the community has to have certain standards that they uphold and demand of the people. We cannot go along with those who would say there should be no community standards. It is good that Hart and Biden are not running for president. If these people flagrantly violated moral norms they should not be public candidates or our representatives. There is a situation of upholding community standards, and this we believe in.
Thirdly, when it comes to the family, there is no such thing as alternative lifestyles. There is only one lifestyle that we can uphold, and, that, of course, is the family. We cannot say homosexuality is right. There may be people who practice it. They do it as individuals, but it is not something we would encourage or want. The same thing goes with everything that pertains and strengthens the family. You cannot be a traditional Jew and still say you do not believe in children and in children’s needs and in developing children and believing children are the greatest blessing of G‑d. You cannot be a traditional Jew if you do not agree to uphold community standards. You cannot be a traditional Jew if you do not believe in the family and all that that stands for.

That, of course, is what Rosh Hashonna teaches us. It teaches us that it is true that we do have a defense, a defense that we cannot always know the truth and G‑d, You have to forgive us for that. But in certain areas G‑d says you do know the truth and in those areas you should be held accountable. Unfortunately, in America the only value that many Jews feel is holy and worthwhile is money, and they run after money, but money is not the be all and end all of everything. It shames us and hurts us when we see Jews make a Chiroshem by violating moral norms when it comes to money.
I am reminded of the story of a man who prayed to G‑d for the Midas touch. An angel came to him and said, “I will give you the Midas touch, but remember the Midas of old touched his daughter and she turned into gold.” The man said, “Don’t worry. I won’t do that. I’ll wear gloves.” G‑d said, “All right, I’m giving you the Midas touch.” Sure enough he got the Midas touch and everything he touched turned into a muffler. This, of course, is what many people do who make their lives revolve around money, that they violate and prostitute the Jewish truths. They, in effect, make Judaism only something that has to do with money, even if it is giving money, but it is money they did not earn honestly. Let us all hope and pray that on this Rosh Hashonna G‑d will accept our plea that the truth is murky, but that we will stand before Him with the understanding that in three areas at least we do know what the truth is. That is when it comes to children, community standards, and family. We are about ready to blow the shofar. The shofar reminds us of the Ten Commandments. Let us always try to live our lives by them. Let us always remember that when it comes to children, family, and community standards there are not many truths. There is only one truth.

FIRST NIGHT ROSH HASHONNA 1987
Rabbi Joseph Radinsky

On Rosh Hashonna we blow the shofar. We, however, have to blow the shofar in a certain order. We have to blow a tekiah, then a shvorim teruah, then a tekiah. If we blow the teruah or shvorim first and then a tekiah and then a tekiah gedola, the shofar blowing would be possel. It would not count. We would not have fulfilled the mitzvah of blowing the shofar. Why should this be so? Why do we have to blow the notes of the shofar in a certain order? What’s more, we add three special prayers during the Amidah, the silent prayer in which we all stand during the holiday of Rosh Hashonna. We add the Malchuyos, the Zichronos, and the Shofros. These, too, have to be in a particular order. If we said the Zichronos before the Malchyos, or the Shofros before the Zichronos, then the prayer would not count. We would not have fulfilled the mitzvah of saying the proper prayers on Rosh Hashonna. Why should this be so? Again, too, when we look at the Torah reading for the first day of Rosh Hashonna we are amazed. Why should the main part of the Torah reading on the first day of Rosh Hashonna concern itself with Hagar and Ishmael? After all, there are so many other readings we could have read on Rosh Hashonna. We could have read about the Akedah, the binding of Isaac, the first day and on the second day something from the Torah portion Nitzaveem which deals with repentance and the Jewish people’s relationship with G‑d. Why is it that on the first day of Rosh Hashonna we read how Hagar and Ishmael were expelled from the camp and how they got lost and ran out of provisions and how, at that particular time, Hagar gave up and threw her boy away at a distance so she should not see him die. This is the Torah portion we read on the first day of Rosh Hashonna. It seems to me there could be a more fitting Torah portion to read on the first day of Rosh Hashonna. Also, too, when we read about Rosh Hashonna and the sacrifices that are listed in the Book of Leviticus, we find that Rosh Hashonna is not referred to as “yom ‑‑ day”. All the other holidays are referred to: Yom Kippur, Yom Succos, Yom Pesach, etc. Yom is used in some connection, but when it comes to Rosh Hashonna the word yom is not used.
Perhaps we can understand all these questions if we realize that the mitzvah on the holiday of Rosh Hashonna is not to blow the shofar but to hear the voice of the shofar. The Malchyos section of the Rosh Hashonna davening concerns itself with declaring G‑d king, which declares that G‑d is perfect, that G‑d understands everything in the world, that G‑d is the creator of everything, that to G‑d alone is due praise. In the second section, though, we tell about G‑d’s relationship to man, and we stress there that Noah and his generation sinned, and we learn about the problems G‑d had with His people. We learn how the Jewish people did not always live up to everything that G‑d wanted us to live up to. This is what we read about in the Zichronos section. The Malchuyos section speaks about the fact that G‑d is king, but in the Zichronos we learn how G‑d is defeated. We learn how G‑d has turned out to be a very poor teacher, that although G‑d is perfect He cannot control our destinies the way He would like to control them. Of course, He could have made us His robots, but He did not. He made us as people with free will who can listen to him or not. This Zichronos section, then, really speaks about the fact that G‑d is a failure, that G‑d, as a teacher, has been a very poor teacher fit throughout the generations, from the time of Adam to our day we have not lived up to His expectations. That’s why in the Zichronos section it says, “And Noah didst I remember graciously granting merciful aid when Thou did send the flood to destroy all creatures because of their evil doings.” G‑d, Himself, fails. G‑d cannot make everything successful in this world. Of course, His failure does not affect His inside. G‑d, Himself, remains perfectly pure, but G‑d cannot succeed in everything. 
G‑d, too, has given us potential, He has given us the ability to do many things, but in life, too, we are failures. There are some people who cannot understand that, who cannot accept that they cannot be right all the time. They cannot accept the fact that they can make a mistake. Therefore, they will do anything possible in order to say they did not do anything wrong. These people can never say, “I am sorry. I made a mistake.” These are words that do not come to them. To them winning, success is everything, and they rationalize all their defeats. But, what’s more, they do something worse. What do they do? They cheat or harm others in order to assure their victory. They cannot accept the fact that in life we are defeated many times, but so what? That’s what the Malchuyos and Zichronos and the Shofros sections tell us. They tell us, so what if you are defeated? G‑d is defeated, too, but G‑d does not give up. G‑d never gives up on us just as we should never give up on anybody else. Therefore, we should treat others, too, who are defeated with the same graciousness that G‑d treats us. People make mistakes. Just as we make mistakes other people make mistakes, and we should remember that. We should not be hard on other people but should realize that not everything is under their control. Evil comes when people decide that they are going to overcome their defeat through cheating and manipulation and harming others. Then the defeat they suffer becomes a real defeat. These people are so frightened of rejection that they persist in following a wrong course rather than admitting they made a mistake. These are the people who really, in a certain sense, forfeit G‑d’s love and care and concern. Nobody can be perfect. We know our self‑worth is not dependent upon being perfect. It is not mistakes which are inexcusable; it is persisting in them. G‑d loves us even when we make mistakes and so do our family and friends.
This is what the Malchuyos and Zichronos and Shofros sections teach us. They teach us all that we, too, have potential but we, too, are going to be defeated by life. We should not let these defeats, though, turn us into failures. become failures when we harm other people, when we are afraid to admit mistakes and continue on. So many people fail in their relationships because they cannot make mistakes. They feel if they ever admitted a mistake their spouse would not love them, their family would not love them, and, therefore, in order to avoid mistakes they cover up. This, of course, happened to our presidents, and this, of course, happens to many people in the financial fields. They have the opportunity to admit that they made a mistake and go on. So they declare bankruptcy, etc., but they do not want to do that. To them that means they have no self-worth, so instead of doing that, they cheat and manipulate and steal people’s savings. Why did the financiers on Wall Street have to do what they did? They were already wealthy. Why did they have to get involved in situations where they, in effect, stole people’s savings? This is a terrible thing.
On Rosh Hashonna we learn that G‑d loves us even if we are defeated, and just as we are loved in spite of the fact that we are defeated and we can always get up and continue on, so we should, too, love others even when they are defeated. That is the story of Haggar and Ishmael. They were defeated in life. Ishmael was kicked out of the camp because he was mocking Isaac. Some commentaries even say that he was threatening his life. He had made a mistake. He had done the wrong thing, but he was sincere in his determination not to repeat these errors, and G‑d forgave him. A mistake was made, a bad mistake. No harm had come, but a mistake was made. Ishmael repented from his mistake and later on we learn that Ishmael did Teshuva and became once again a pious Jew. In fact, many rabbis are named Ishmael. That is why we read about Haggar and Ishmael on the first day of Rosh Hashonna. We should always remember that every day is a new day. That is why yom is not mentioned on Rosh Hashonna. Every day we can start over. We should never give up on ourselves or on others or on our family.
This is, too, why we are commanded to hear the blowing of the shofar. We should realize everyone has potential. We should see the potential in everyone else and we should hear their pain and suffering and failures, but we should understand that they can come back. We should not give up on anybody. That is what Rosh Hashonna tells us. Rosh Hashonna tells us that our mistakes are inevitable, but we do not have to repeat them. We can change. We can be better, and not only we can be better but those about us can be better. We should give everybody else a second chance. We should never say we are doomed to repeat the errors of the past. It is only if we cannot hear the shofar do we give up on ourselves and give up on others. This is something we should never do. Rosh Hashonna tells us, don’t give up on yourself. Don’t give up on others, and, especially, don’t give up on your children.
I am reminded of the story they tell about a boy who came home with a bad report card, all F’s. As he gave it to his father he said, “Dad, do you think this is a product of environment or heredity?” Nothing is a product of environment or heredity absolutely. Yes, we are given certain talents and do have certain opportunities, but none of us has to give up. We can always take whatever talents and opportunities we have and make something of ourselves. The only crime is if we act immorally, if we act with moral shortcuts, if because we are so afraid of failure we decide we have to harm and hurt others. That is real failure. Let us hope and pray that we will all be worthy of a good year, a happy year, and a healthy year because we will always realize that we can always come back, that we do not have to cheat and harm others in order to preserve ourselves and our achievements. We are indeed a success in life if we act honestly and with integrity and self-respect. Let us hope that we will be blessed in the coming year with success, but if we do have failures that we will not give up but will continue.

HOW DO YOU BUILD YOURSELF UP?
ROSH HASHONNA – SEPTEMBER 1987
Rabbi Joseph Radinsky
One of the greatest poisoners of human relations today is the belief among many people that they can build themselves up by tearing other people down. They somehow have gotten the notion that if they will criticize other people unstintingly they will make themselves more lovable and more important. Perhaps this is a carry-over from their childhood because it is true that in many homes a child will receive special attention from his parents when he tattles. His mother or father, after he has tattled, will many times pat him on the head and say, “I’ll take care of your brother or sister. I am so glad you are a good boy and not doing that bad thing.”

As adults, though, we cannot build ourselves up by tearing down others. Those who try soon find that such a tactic has just the exact opposite effect. People will almost immediately begin to shun those who are constantly criticizing and tearing down other people. We all feel very uncomfortable with those people who are always trying to put other people down. This is because we know that as soon as they leave us they are going to start tearing us down in front of others. We also know that these types of people are almost never self-critical. They never think that they have to improve themselves in order to gain respect and admiration. All they think they have to do is to point out the faults of others, and they will automatically gain the respect and admiration they desire. Because they are so self‑righteous, they make us even more uncomfortable and make us want to shun them even more.

Throughout the High Holiday prayers and in the Torah portion Ki Savo we find over and over again the idea that we cannot build ourselves up by tearing others down. In the Torah portion Ki Savo we learn how the Jewish people, when they entered the land of Israel, were commanded to hold a special ceremony. Half the tribes were to stand on Mount Greeseem, the mountain of blessing upon which verdant vegetation grew, and half were to stand on Mount Aviv, the mountain of curses upon which nothing grew. The Levites, who served in the Tabernacle, and the Cohaneem were to stand in the valley between the mountains, and they were to turn to the people and have them say amen to a series of blessings and curses which dealt primarily with things which would be hard to prove in a court of law. For example, “Cursed be one who makes the blind go astray. Cursed be one who removes his neighbor’s landmark. Cursed be he who perverts justice due to the stranger, fatherless, and widow,” etc.
The first tribe which was chosen to stand on Mount Greeseem was the tribe of Shimon followed by the tribes of Levi, Yehuda, Yesachar, Joseph, and Binyomin. We can understand why the tribes of Judah and Joseph were chosen to stand on the mountain of blessing because from Judah and Joseph came the political leadership of the Jewish people. We can understand also why the tribe of Yesachar was chosen to stand on the mountain of blessing because from Yesachar came the scholars of the Jewish people. We can also understand why the tribe of Binyomin was asked to stand on the mountain of blessing because in the future the Temple was to be built on his land. We can also understand why the tribe of Levi was chosen because from Levi came the spiritual leaders of the Jewish people. But why was Shimon not only chosen but also mentioned first? And why was Levi mentioned right after Shimon?

The answer given is because Shimon and Levi were both cursed by Jacob on his deathbed because of their fanaticism and told that they would be scattered among Israel. They had avenged their sister Dena’s rape by wiping out a whole city. Shimon and Levi were true fanatics. They felt that if their cause was just and right they could do anything at all to further their cause. The only problem with this type of thinking is that not every time a fanatic espouses a cause is that cause just and right. The tribe of Shimon later on, just before the Jewish people were to enter the land of Israel, espoused a cause which it thought was just and right and, therefore, it thought it was entitled to do whatever it could to further it. The tribe of Simon believed that since the Jewish people were leaving the desert and entering the land of Canaan, they should adopt more of the ways of the neighboring peoples so that they could better integrate into the region. The tribe of Shimon, on principle, then participated in the licentious, sexual, immoral rites of Baal Peor worship. They were wrong, and they caused a great plague to come upon them and many of the other tribes.
It would have been easy to have put the tribe of Shimon on the mountain of curses and, thus, point out how great its sin was and how it had caused so much harm to all the Jewish people, but the Torah did not do this. The Torah, instead, teaches us that the Jewish people could not be built up by tearing Shimon down. The important thing was to help the tribe of Shimon change and use its character traits of single-mindedness and devotion in a good way and not a fanatical way as the tribe of Levi had learned to do. Levi, too, was cursed by Jacob because of his fanaticism and was to be scattered among all the Jewish people, but the tribe of Levi turned their curse into a blessing when they became the teachers of the Jewish people. The tribe of Shimon needed encouragement, not to be castigated in public. It was important to recognize its good qualities, If we want to change people for the better it is much easier to change them by soft words, by praising their good qualities rather than by tearing them down. Shimon was named first even though he was a tribe who had sinned grievously to emphasize the point that we do not build ourselves up by tearing others down, even by tearing down those who have committed serious offenses. Levi was placed next to Shimon to emphasize that just as Levi had turned his fanaticism into a blessing, so could Shimon. It is also interesting to note that the altar was built on. Mount Avil, the mountain of curses. It is the responsibility of each of us to turn our curses, our bad traits, into blessings.
This is perhaps the reason, too, why on Rosh Hashonna we do not mention anything about Rosh Hashonna also being Rosh Chodesh. Rosh Hashonna, after all, is not just the first day of the new year, it is also the first day of the month, and Rosh Chodesh is a very important day in Judaism. On it we say Hallel and Mussaf. When Rosh Chodesh falls on Shabbos we mention Rosh Chodesh in the Shabbos prayers. Why on Rosh Hashonna, which is also Rosh Chodesh, do we not mention Rosh Chodesh at all?

It seems to me the key to understanding the reason we do not mention Rosh Chodesh is found in a special rabbinic teaching which says that any time the Torah says “Vahoyo”, which means “and it was”, what follows is an incident filled with joy, while any time the Torah mentions ‘Vayehee”, which also means “and it was”, what follows is an incident filled with sadness. Vayehee is a future tense which is turned into the past. This refers to a person who builds his future by destroying his post. When we have the word Vayoho we have a past tense which becomes the future. This refers to a person who builds his future by utilizing his past. There are many times when a person feels that the only way he can build his future is to destroy his past. We all know people who have midlife crises. Some of these people handle their midlife crises by destroying their past, by deserting their families and turning their backs on their friends. According to Judaism, this can lead only to unhappiness and sadness, while, on the other hand, there are other people who handle their midlife crises by building on their past, by trying to improve their current relationships. According to Judaism, this leads to happiness and joy.

In other words, Rosh Chodesh could be misinterpreted if we mentioned it on Rosh Hashonna. Rosh Chodesh celebrates the reappearance of the moon. When the moon comes back after it has been hidden by the shadow of the earth people could think that it is a new creation, because the moon, when it is born anew, appears as a little sliver and then grows into a full moon. We could think, too, that every time we start anew we have to destroy the past. This is not true. This is not the way we change in Judaism. The way we change in Judaism is to improve upon what we have. We must always base ourselves on the past.
That is why also on Rosh Hashonna we remember the Exodus from Egypt. What does the Exodus from Egypt have to do with Rosh Hashonna? The answer is that we have to remember that the Jewish people did not start out at Mount Sinai but as a slave people in Egypt. We did not destroy our past when we accepted the Torah. We enhanced our past. That is the same reason Rosh Hashonna does not occur in the first month but in the seventh month of the Jewish calendar because we do not start anew on Rosh Hashonna. We start already with a past. We are supposed to build on our past if we are to make our future better. This is also what we are supposed to do when we deal with each other as individuals. We are not supposed to destroy each other by constantly tearing each other down. We are supposed to help each other change each other’s faults into strengths by being supportive and positive with each other. We also must first begin to work on our weaknesses and faults before we have any right to work on other people’s faults. This we cannot do by criticizing others. We can only build ourselves up by criticizing ourselves, by working on our own curses, on our own faults. We have to build our altar on our own Mount Avil. We cannot build ourselves up by castigating others.
That is the same reason, too, why when we blow the shofar we always blow a Tekiah, a strong note, a positive note, first before we blow either a Shvorim or a Teruah, the broken notes, the notes which remind us of our own failings and weaknesses. First we have to realize that we have the potential to be good, that G‑d has given us the capacity to be good. We have to realize that we have this goodness in us before we concentrate on our sins, our pain, our errors, our mistakes. We have been assured that if we will try to correct our errors and mistakes we will eventually come to the Tekiah Gedola, the great Tekiah, the Tekiah in which even the errors of our past will be used to make us better people. We must always also hear the order of the notes of the shofar when we deal with others.
We must first deal with them recognizing their strengths and good points and their potential to be good, and only then can we criticize them in private. We certainly cannot tear them down in public. Shimon was not chastised in public. He was put on the mountain of blessing. We cannot build ourselves up by tearing other people down. We can only achieve greatness ourselves if we are self-critical of ourselves and change our own errors. We have no right to criticize others unless we first recognize their strengths, their Tekiahs. Only when we recognize their strengths can we criticize them privately.
On this Rosh Hashonna we are taught that we must forgive others if we want G‑d to forgive us. We must look at everybody with love and kindness and compassion, and we must see their Tekiahs before we can look at their Shvorim and Teruahs. Let us hope that we all will realize this so that we shall be worthy of Shana Tova. On behalf of my wife, my family, myself, and the United Orthodox Synagogues, I wish you all a Healthy, Happy, Prosperous, and Self-fulfilling New Year.

FIRST DAY ROSH HASHONNA 1988
Rabbi Joseph Radinsky

Last night I spoke about how when people give up or people fail to make commitments, when people fail to fight for principles with love and tolerance, they create sin in the world. There are three themes that predominate on Rosh Hashonna. There is the theme of truth. We talk about “V’Brocha Emes”, your word is true and exists forever. Truth is mentioned throughout the Rosh Hashonna davening as the predominant theme. The second theme is justice, the King of Justice. The third theme is “Oseh Shalom”, one who makes peace, not one who blesses the people with peace, but one who makes the peace. In life we must always look at all problems simultaneously with truth, justice, and peace. Rosh Hashonna celebrates not only the creation of the world, the creation of Adam as we know him today, but also celebrates the freeing of Joseph from prison. Joseph, before he was freed from prison, until he was sent to prison, could not listen to the dreams of others. He could only listen to his own dreams. It was only when he learned how to listen to the dreams of others that he was released from prison and became a great man. Joseph had it all. Joseph was a man who had talent, who had family ties. He was a man who had education, but, yet, he failed miserably. He failed because he did not know how to deal with truth, peace, and justice simultaneously. Joseph told the truth. When he told his brothers about his dreams, about how they would bow down to him, he was telling the truth, but this was not very conducive to peace. Jacob was probably justified in giving Joseph a coat, the coat of many colors, because Joseph was probably a good student and spent a lot of time with his father. This may have been just, but also did not help peace. Joseph may have also been just in telling his father about how the brothers were mistreating the sons of Bilam and the sons of Zilcha. This might have been just for him to tell, but it also did not add to peace and probably harmed the sons of Bilam and Zilcha more by his tattling. Reuven, also, for the sake of peace, was probably justified in not protesting when the brothers were going to kill Joseph, because he felt that if he would tell them to put him in a pit that he could come later and save Joseph, but this was not truthful or just. We know that when we deal with problems we must deal with them simultaneously with truth, with justice, and with peace. The truth is not always a desirable quality. The truth must be put in a proper context. I remember attending a party the other week, and at the party a boy came up to a girl and said in a loud voice, “When did you get released from the insane asylum?” He was telling the truth, but the truth was said in an inappropriate time. He hurt that girl tremendously and for no reason. In fact, in Yiddishkeit, Loshan Hora is not when you tell slander about someone, when you tell falsehoods about someone. Loshan Hare is when you tell the truth about someone but in an inappropriate time to people who have no need to know about these things. Justice, too, can be perverted unless it is put in the right context. I remember how when I was a kid that there was a rabbi in Hebrew school who was seen going into a treif restaurant and he was hounded for it and castigated for it. The truth of the matter was that he had gone into the treif restaurant to get the mother of a boy who had just been hit by an automobile, but by the time the truth caught up with the facts, the rabbi had to leave. Many times justice without truth is not justice at all. The same applies to peace. We all know that peace has to also have justice and truth in it. A wife who stays with her husband even though he beats her, that is no peace. There is peace in the grave. People say better wed than dead. That is not peace either. That is not the true peace that we are looking for. We must always have peace and truth and justice simultaneously. The PLO yells that they have justice, and probably they do. It is not right to have all those refugees live in such bad conditions. Of course, the truth is that they are preserving these conditions. They are not allowing Israel to change these conditions, but they yell justice, justice, justice, without looking at all at peace and at truth.
Later on in the davening we are going to say, “Repentance, prayer, and charity avert the evil decree.” Why do we need three? Why isn’t just one enough? The answer is that Tefila stands for truth. A person, in order to pray, must acknowledge the truth. He must judge himself. That is what prayer means. He must come to grips with himself if he is going to change. True prayer requires truth. Tzedakah stands for justice. It is not right that there should be homeless in America. It is not right that 10% of the people should control 86% of the world. It is not right that there should be hunger in America. Justice. We need justice. If we do not have justice, then, of course, our society will not endure. We will end up with riots and revolutions. We need to have justice. We have to take care of the poor and the helpless and make sure that there is a floor below which they cannot fall. Then there is Teshuva. Teshuva stands for peace, for the reconciliation between man and man and man and G‑d. It means to turn, to turn to each other and to turn to G‑d. In order for us to have a proper day of judgment we must always balance truth, justice, and peace. The problem is not why Israel is getting such a rough time in the press is because they concentrate on just one element, either justice, or truth or peace. They do not look at all three simultaneously. That is a very big problem. Israel, though, should not worry too much about what the press says because the Arab world now is going through a process which the western world and the United States went through 50 and 60 years ago. We are facing a new situation. They are entering the modern world as we entered it previously, and they are having a terrible time trying to adjust their traditional values to new economics, to new science, to the new psychiatry and sociology. In the United States we had a Civil War in order to enter the world. To go from an agrarian society to an industrial society cost the United States almost 1 million casualties, the bloodiest war we ever fought. Why? Because it was difficult to adjust traditional values to the modern world. The Civil War was not just about slavery. After all, Grant had slaves and Lee had no slaves.
In fact, there was a southern general who was actually an abolitionist early. There was a terrible, wrenching experience to get into the modern world. Europe, too, had to go through two world wars to come into the modern world. It was not clear that democracy would be the form of government which would allow us to retain as many traditional values as we could while, at the same time, enjoying the fruits of modern science and entering the modern world. Of course, in Europe they blamed the Jews. It was the Jeers, as individuals, who were causing them to forsake their traditional values and causing them to forsake that which was sacred and true to them in order to enter the modern world. If it would not be for the Jews we could have entered the modern world without forsaking our traditional values Hitler and others said. The Arabs say the same thing only this time about Israel as a state, that we are forcing them to surrender their traditional values in order to enter the modern world. If we Jews would disappear, if Israel would disappear, then there would be no problem. This, of course, is nonsense. The Iran-Iraq war had nothing to do with Israel. It has to do with the Arab world, the Moslem world entering the modern world. The skirmishes between Egypt and Libya have nothing to do with Israel. The war between Morocco and Algeria has nothing to do with Israel. Israel should just wait and be patient.
When we look at our problems we must look at truth, justice, and peace simultaneously. There are those in our own shul and our own city who stress only truth. There are others who stress only justice. We have the constitution, due process, and they forget about truth and peace. Those who have truth forget about justice and peace. What we must do if we want to solve all problems, if we want to be worthy of getting a Shana Tova, a happy and a healthy year, we must look at all problems simultaneously with justice, truth, and peace. It is difficult coming into the modern world. We in America, the Jewish community, had the sane problem of how to reconcile modernity with traditionalism. That is a problem that is going on in Israel today, too. That is a problem going on throughout the Jewish community. Thank G‑d, we can solve the problem if we are honest and always look at truth, justice, and peace simultaneously. In Russia today the Jews do not have the opportunity. They are hounded and persecuted and a new terrible anti-Semitism is coming to the fore which is open, which now says that it is the Jews that are destroying the motherland.
I am reminded of the story they tell about an old Jew who was learning Hebrew. He was approached by the KGB and asked, “Why do you want to do that? You know, it is illegal.” The man replied, “Well, you know, I am old and pretty soon I will die and go to heaven and there they speak Hebrew.” The KGB man said, “How do you know you will go to heaven? Maybe you will go to hell.” The old man replied, “Well, in that case I already know Russian.” What we have to do in America is to come to grips with the modern world while, at the same time, preserving our traditions. We have gone too far, in my opinion, coming to terms with the modern world by sacrificing our tradition. We have to assert our tradition so that the Jewish people will live. The latest survey in Denver says that 70% of all marriages having one Jew as a partner are intermarriages. They are not talking even about when partners convert. Unless we do something soon there will not be any Jews left in America. Yes, when we face our problems we must face them with truth, justice, and peace. In this way we will be able to solve them in a correct, decent, and moral manner and we will be worthy, hopefully, of a good, prosperous, self-fulfilling, and happy year in which the Jewish people will survive with dignity and strength.

ROSH HASHONNA 1988
Rabbi Joseph Radinsky

We are all gathered here today on this eve of Rosh Hashonna to acknowledge the fact that we have failed. Many times we have not lived up to what we could be. We have not done what we should have done. The first questions that will be asked of us when we come to the heavenly tribunal above is, were you honest in business? Did you treat your fellow human being compassionately and considerately? Were you a good, caring human being? Unfortunately, many times we are not. Why is it, though, that we do not live up to our potential? Why is it that we do not always do the right thing? Why is it that we sin, that we commit aveiras? The rabbis tell us in the Torah portions that we are to read the first and second days of Rosh Hashonna there are four people who did not see what was right in front of them. One was Hagar. She had been sent out of the camp with her son, Ishmael, because Ishmael was mocking Isaac, and she wandered in the desert. She was given provisions but somehow she got lost. She gave up, though. She went and she sat a distance from her son because she said, “I will not see in the death of the boy.” She looked at her boy and she cried. G‑d heard her voice and the voice of the boy and said, “Get up and grab hold of the boy,” and G‑d opened her eyes and she saw a well of water. The rabbis say that that well of water was there from the very beginning, that she did not see it. She only saw it now.
In the Torah portion on the second day we learn how Abraham goes to the Akedah. He goes to bind Isaac on the altar, and he takes with him two boys besides Isaac. They go only part of the way and then they stop. They cannot see the spiritual experience ahead and they stop. Abraham, too, does not see the ram that is there. He is so intent on sacrificing his son that he does not see the ram. “And Abraham lifted his eyes and he saw and beheld a ram.” These three incidents teach us why it is that we do not always do the right thing. Hagar did not do the right thing because she gave up. When people are despondent and lose hope then they can no longer do the right thing. We see that among much of our population today which becomes addicted to drugs and alcohol. They give up. They do not think anything can change for the better. They think it is better to be in a stupor than to be fully sober and have to confront a hopeless situation. It is hopelessness, the feeling that you cannot change anything, which causes people to sink. The two boys could not go any further. They could not go further because they did not want to accept responsibility. The rabbis tell us these were not boys. These were actually men, but they did not accept responsibility. When people fail to accept responsibility, to be committed one to another, they also sin. They only know how to criticize others but not to do themselves. They like to stand from afar and mock every one else’s efforts, but when they are called upon to do things they do not want to take any type of responsibility. These are people who do not want to get married, or who if they are married want to pretend they are not married or they shuck off their wives, wives many times of many years, to marry once, twice, three, four, five times. They cannot abide commitment. They cannot see that it is commitment and responsibility which causes us to grow. They do not want any enduring relationships so they stay from afar. Then you have Abraham. Abraham was so intent upon sacrificing Yitzchak that he could not see that this was not what G‑d’s command really was. G‑d’s command was to lift him up, to elevate him. It was the ram which was the sacrifice for the altar. So many times we get involved in principles and in discussions of principles that we are willing to sacrifice our sons and daughters for no reason, as Khomeini did during the Iran-Iraq war where there were almost 1 million casualties, probably 750,000 on the Iranian side and 250,000 on the Iraqi side, many of them youngsters who were thrown into battle for no real reason, to be used as human mine sweepers. We see this throughout all history, that it is the ideologue who is willing, because of principle, to cause the death of thousands and thousands of people. We in America know that very well. Every time we are given a choice between an ideologue and a crook, we always choose the crook.

Big Man Thompson from Chicago was a five-percenter, but he was always preferred to an ideologue. We know this always, because an ideologue can be a dangerous man. He does not look at a whole situation with tolerance and with love and with compassion. Abraham almost fell into the same spot. If it would not be for the angel telling him not to send forth his hand to the boy he would have killed his only son, Yitzchak. Sometimes we misinterpret G‑d’s command.
During the Rash Hashonna service we have three special additional prayers that we say: the Malchuyos, the Zichronos, and the Shofros. What do we do on this day? We also blow the shofar. The Malchuyos section stands for man’s autonomy that man can act. Just as G‑d can act, man can act. Man can do things. Man should not be overcome with despair. We should not be, as Hagar, who could not see the well in front of us. We Jews have been a people who were the most persecuted throughout the centuries. We have always risen to the top of every society. If one way would not work, we would do it another way. If they would not let us own land, then we would go into business. If they would not let us be in certain businesses, then we would go into businesses they would allow us to go into. We would become traders and bankers. If they would not let us into universities, we would still become doctors in Europe. We must never give up.
The Zichronos section speaks about relationships. We all need relationships. You only have memories if you have relationships, if you have commitment. G‑d made a treaty with us. G‑d is committed to us and we are committed to Him. In order to be sound, moral people we must also be willing to make commitments. Roaming free does not allow us to lead a good and a just life. When you betray, when you refuse to help, when you become hardhearted and cruel and mean you become susceptible to sin, and you sin often and you sin horribly.
The last portion is the Shofros, which stands for, of course, the shofar blowing on Mount Sinai and the shofar of the coming Mashiach. We blow the shofar to explain to all of us that we must hear the voice of everyone. Even when we are engaged with principle and the Ten Commandments and brining about the Mashiach, we still must hear the voice that comes from within each of us. There is no commandment to blow the shofar, only to hear the shofar. When we are concerned with principles and brining about the Mashiach, we still must hear the cry of every individual. We mist not trample on them. We must not, in the name of principle, give pain to all sorts of people. Unfortunately, there are many people who, for the sake of principle, are willing to sacrifice their sons and daughters and everything precious because they are so caught up in this idea that they must take everything out for principle. Yes, we must fight for principle, but we must fight for principle with tolerance and with love and with understanding. Some people are so smart that they are stupid. They concentrate so on one little aspect that they forget about the total picture.
I am reminded of the story they tell about two father-in-laws talking about their son‑in‑laws. One of them said, “Let me show you about my son-in-law.” He called his son-in-law over and said, “Here’s $100. Go out and buy me a Cadillac.” The other man said, “That is nothing.” He called his son-in-law over and said, “Go down to the barber shop and see if I am there.” The two son-in-laws met in the elevator and one said, “You know my father-in-law is really crazy.” The other said his was too. He said, “What happened to you?” He said, “Well, my father-in-law gave me $100 and told me to buy a Cadillac, and he did not tell me what type or what color.” The other one said, “Oh, that’s nothing. My father-in-law told me to go down to the barber shop and see if he was there. He had a telephone right next to him. Why didn’t he just call?” Unfortunately, that is what happens to many people when they fail to put the truth into the proper context, when they fight for principle in an unethical and in an uncaring and unfeeling way. Let us, when we hear the blow of the shofar tomorrow, and let us, as we approach the bar of justice upon high, remember that if we will open our eyes, if we will see what is there we can prevent ourselves from falling into the pitfall of sin, of falling into the pitfall of doing things that are beneath us. Let us always remember that we should never give up hope, that we should seek out commitment and not shy away from commitment, and that when we fight for principle, we should fight for principle with love and understanding. Only in this way will we be worthy of achieving a New Year that is good, sweet, and which will assure that we, our children, and our community will know peace and happiness and self‑fulfillment.
FIRST NIGHT ROSH HASHONNA 1989
Rabbi Joseph Radinsky

Tonight is not only Rosh Hashonna; tonight is also Shabbos. Because tonight is Shabbos we do not blow the shofar tomorrow morning in shul. Why is it that the Torah had us blow the shofar on Rosh Hashonna at all, and if it is so important to blow the shofar on Rosh Hashonna, why don’t we blow it on Shabbos? After all, in the Torah this is known as Yom Teruah, the Day of the Blowing of the Shofar. It is not known as Rosh Hashonna in the Torah. It is known as the Day of the Blowing of the Teruah. Why should it be, then, that we do not blow the shofar when Rosh Hashonna occurs on Shabbos? Also, during Rosh Hashonna we read about the Akedah. We read how Abraham was commanded by G‑d to take his son and sacrifice him. At least, this was what Abraham thought he was commanded to do. In Hebrew the word for “sacrifice” and “elevate” is the same, Halaihu. Abraham thought he was to take his son, Isaac, and sacrifice him. At the last minute G‑d sent an angel to tell Abraham not to sacrifice his son. Afterwards Abraham looked up and saw that there was a ram in back of him caught in a thicket with his horns, and Abraham went and took the ram and offered it as a sacrifice to G‑d. Why did Abraham have to offer a sacrifice at all? After all, G‑d had told him that he did not have to sacrifice his son. Why, then, did he sacrifice a ram? Also, too, right after this story, this cataclysmic story, this seminal story of Judaism where we learn the importance of the human being and how G‑d does not want human sacrifice, we learn then some mundane details of Abraham’s life.
The rabbis tell us that it was very important that we learn about these details because they are the ones who arranged the Torah reading for today. They could have omitted these details. We all know that on Rosh Hashonna it is preferable to blow a ram’s horn. The rabbis say the reason it is preferable to blow a ram’s horn rather than any other type of horn is because of the story of Abraham and the binding of Isaac.
To my mind all these questions are related. We blow the shofar on Rosh Hashonna because the shofar is the sound of triumphant man. The shofar, according to the rabbis, has to be bigger than a man’s grasp. A shofar stands for man’s ability to impress his will upon nature. He appears as man the conqueror. The shofar is the sound which calls us all to respond to the challenges of life. G‑d created an imperfect world and He called us to be his junior partner in creation, and we are all called upon to help Him perfect this world, which is only 98% or 99% complete. G‑d has given us a task to perform, and the shofar calls us to attention, calls us to fulfill this challenge. It is up to us to answer the call of the shofar. That is why we cannot hear an echo of the shofar but we have to hear the voice of the shofar, itself. G‑d wants us to actively participate to make this a great world, and, therefore, He has given each of us talents to pursue and make our mark on the world.
However, that is only half of the task that man has been called upon to perform. Man also is man the relater. Man also is called to establish relationships not only with G‑d but also with his fellow human beings. We are not only supposed to conquer the world and rule over it and bring out its hidden potentialities; we are also supposed to affect relationships with others. Unfortunately, man, in his urge to compete, forgets many times about the fact that he needs relationships. Life is very hard, and many times, in order to succeed in life, we have to compete. In order to compete many times we look for an edge. Why is it that people in ancient days sacrificed their children? They sacrificed their children because they believed that that gave them an edge. Abraham all his life had preached that this was wrong, that this was not what G‑d wanted. G‑d, though, appears to Abraham and Abraham thinks that when G‑d says “elevate” him He means to “sacrifice” him as an offering. Abraham was predisposed to believe that this was what G‑d meant because of the culture around him. The people thought that that gave them an edge in the competition of life. They thought that they would be able to be successful. A thousand years later when the Israelite troops surrounded the Moabite capital, the king of Moab took his 13 year old son and sacrificed him to his god in full view of everyone on the temple walls. This was, of course, to indicate to them and to his own god that he now was worthy of the power to be victorious. It gave him an edge in life. When archeologists excavate homes in Moab and Canaan and Amon they always find in the walls bones of little children who have been sacrificed in order that their parents should be successful in life. G‑d does not want these human sacrifices. He abhors human sacrifice, but the same urge that people had then they have now, too, and that is that they want to get a competitive edge. We all know about the terrible ravages that the drug plague is causing in America and many people know how it has ravaged the inner city, how many people take drugs in order to escape from life, in order to literally become bombed out so that they do not have to face the psychic pain which confronts all of us in life, but which especially affects people who feel they are going nowhere and who are suffering from helplessness and hopelessness. We all know how drug taking is rampant in the ghettoes of the inner city. This problem has been talked about by many commentators and analysts. We all know that the experts tell us it will take an investment of a lot of money in drug treatment centers and an investment in real job opportunities so these people can escape the cycle of depression and hopelessness.
But there is a much larger drug problem that exists in America today, and that drug problem is the drug problem of the Yuppies, of upper middle class people. They take drugs not to escape life but because it gives them a greater edge in life. That is why they take drugs. Amphetamines will raise your IQ 10 points, at least for a short period of time. The stockbrokers on Wall Street and in the pits of the Chicago Exchange take cocaine not because they want to be bombed out of their minds, but because it gives them the strength and courage to make decisions quickly so that they can make a lot of money. It helps them. Baseball, basketball, and football players take drugs not so that they will be bombed out of their minds but so that they can raise their batting average or get more baskets or get more yards per carry. It does help in the short run. These people think that they will improve their performance and then they will stop and they will be free, but we all know you cannot do that. Drugs are a terrible thing. We also know about athletes who take steroids to improve their performance. Look at Ben Johnson. We know, too, that many people throughout the world feel that they must have this competitive edge. G‑d tells us that this is wrong to destroy yourself and your family. Many people employ insurance scams and use their family in immoral ways all in order to get a business edge, and this is a terrible, terrible thing.
That, of course, is what G‑d is telling us in the story of the Akedah. “Don’t look for an edge by destroying yourself or your family. Your business edge does not count. It is not important. It is true I gave you the charge to perfect this world, but do the best you can. Don’t look for this type of edge.” That is why it says here that Abraham raised his eyes and he saw an Ayil. Ayil in Hebrew also means a magnate, a tycoon. He saw a successful person who was caught in the thicket, in the complexities of life. So he was successful and did have an edge, but what did it gain him? It gained him nothing. He went from one thicket to another. He did not have any peace of mind or satisfaction or happiness because he was not attached to family. Also, this tells us that Abraham, in spite of the fact that he did not have the edge that everybody else thought they needed, was still successful. He was able to grab the tycoon and best him.
This, of course, is why, too, immediately after the Akedah we learn about these mundane details of Abraham’s family life, about his brother’s family, who married who, etc. It teaches that relationships are the most important thing of all. Yes, we blow the shofar on Yom Kippur and we blow the shofar to remind us that we have to respond to all the challenges of life and try to perfect this world and try to increase the material prosperity of the world, but that is still not the most important thing. The. most important thing are relationships. If you destroy relationships then you will not be able to benefit from the success that you have. You will wallow in despair and feelings of unhappiness. Your life will be joyless and meaningless. You must nurture your relationships. That is, of course, what Shabbos is about. Shabbos is about a family sitting around the table, about Shabbos candles, about families singing together and eating together. Shabbos strengthens the family unit, and, therefore, when it comes to Shabbos and blowing the shofar Shabbos takes precedence and we do not blow the shofar on this particular day. Yes, it is very much more important that we all realize that it is relationships which make us and not formal success. Many people look for form above substance, but it is the relationships that we form that really make us successful. People who raise good children and have good friends and spread happiness and joy among those they meet are the really successful people.
I am reminded of the story of the Aggie who had no social skills so he decided to go to Oxford and learn English well and how to order the right foods and learn all about wines, get a perfect English accent, be a real gentleman. He stayed there for 2 years and then came back to the United States. In New York he went to a store and started to order the best food and wine and cheese. The man looked at him and said, “You’re an Aggie, aren’t you?” He asked the man how he knew that and he replied, “Because this is a hardware store.” Unfortunately, many people trade real success, success that comes from forming relationships for competitive success, for the success which is ephemeral and not only do they seek competitive success but they seek competitive success by using immoral means. They look for an edge which eventually will destroy them and others. Drugs is such an edge in our day. Let none of us ever feel that we must use these types of edges in life because then we will not have a blessed life and a good life. Let us all hope and pray that in the coming year we will all have a blessed life and a good life, a life of health, happiness, prosperity, and wonderful interpersonal relationships. Amen.

FIRST NIGHT ROSH HASHONNA 1990
Rabbi Joseph Radinsky

On Rosh Hashonna we blow the shofar and after we blow the shofar we say several verses. We say, “Happy are the people who know the Teruah. O Lord, they walk in the light of Thy favor. In Thy name they rejoice all day long. Through Thy justice they are exalted.” It is interesting to note that it says, “In Your name they rejoice all day long.” Why does it say they rejoice all day long? Also, why does it say, “Happy the people who know the Teruah”? Why doesn’t it say, “Happy the people who know the Tekiah or the Shvorim”? Why does it just mention the word “Teruah”? What’s more, on Rosh Hashonna we say Ovinu Malkeynu and in the Ovinu Malkeynu that is special for Rosh Hashonna we say, “Our Father, our King, inscribe us in the book of good life.” In English we always translate it as “happy” life, but in Hebrew it is really called the “good” life. Then we say, “Our Father, our King, inscribe us in the book of redemption and salvation.” Then we say, “Our Father, our King, inscribe us in the book of earning a living, of being able to earn a living.” Then we say, “Our Father, our King, inscribe us in the book of merit,” and then, “Our Father, our King, inscribe us in the book of forgiveness in part.” Why do we start out by saying inscribe us in the book of good life and the book of salvation and redemption and only then do we talk about making a living and merit and pardon.
Perhaps the answer to these two questions is found in the Haphtorah that we read on the second day of Rosh Hashonna. That Haphtorah from the Book of Jeremiah reads like a newspaper today. This Haphtorah says, “Thus sayeth the Lord, ‘Sing merrily for Jacob, shout aloud on the hilltops of the nations. Ring out your praises and say, “Save Thy people, O Lord, the remnant of Israel. I am bringing them from the northland and will gather them from the uttermost parts of the world. Blind and lame are among them. Women with child and women in travail, a great company shall come back here. They shall come weeping and I will lead them with grace. I will guide them through streams of water by a smooth road where they shall not stumble for to Israel I am a father and Ephraim is my firstborn.

Hear the word of the Lord, you nations, and announce it in far off islands saying, ‘You have scattered Israel, gatherers in tents as a shepherds tends his flock, for the Lord has delivered Jacob and in freedom from a stronger power they shall come singing on the heights of Zion and shall stream to the goodness of the Lord, to the corn, to the wine, to the sheep and the cattle. They shall be like a watered garden and they shall languish no more and shall maidens delight in dancing, young men and old shall rejoice alike. I will change their grief to gladness and will console and cheer them after their sorrow. I will satisfy their priests with abundance. My people shall be filled with bounties, says the Lord’.” A beautiful picture of what is actually happening today. Out of the northland the Jews are coming from Russia and we are gathering them from the uttermost part of the world, from Ethiopia and other places as well, and they are coming to Israel, to the land of corn and wine and oil, a land flowing with goodness and prosperity now. Then it says something interesting. It says, “Thus sayeth the Lord: A voice is heard in Ramah, lamentations and bitter weeping. It is Rachel weeping for her children. She refuses to be comforted for they are away. Thus says the Lord, “Restrain your voice from weeping, your eyes from tears. Your work shall have its reward,” says the Lord. “They shall return from the land of the enemy. There is hope for your future,” says the Lord, “that children shall return to their own land.” It is interesting to note in Hebrew the Ramam also means a voice is heard in high places. A voice is heard which is an exalted voice. What’s more, it says that she refuses to be comforted on her children because he is not. Why do they use the expression “because he is not”? Why also in this Haphtorah do we stress Rachel? She was not the only one who  was crying for a child on Rosh Hashonna. We learn that Sarah was crying for a child; Ghana was crying for a child, and Rachel was crying for a child, and both Sarah and Ghana and Rachel were answered on this holiday, that they all became pregnant on this holiday. Sarah later gave birth to Yitzchak, and Ghana gave birth to Shmuel, and Rachel gave birth to Yosef. Why is Rachel stressed?
It seems that Rachel was a special personality because Rachel had a quality which was unique and special. Rachel empathizes with people and sympathizes with people. Rachel was always there ready to help. The rabbis say that when the Jewish people were exiled from Jerusalem Avraham Ovinu came before G‑d and said, “G‑d, You have to bring back the people to the land. After all, G‑d, look what I have done for you, G‑d. I have sacrificed for You, G‑d. I jumped into the fiery furnace. G‑d, I was willing to give up my life for You.” And G‑d said, “Abraham, sit down.” Then Yitzchak came and said, “G‑d, I was willing to sacrifice my life for You at the binding of Isaac. G‑d, save Your people.” G‑d said, “I am very happy that you were willing to sacrifice your life. Sit down.” Then Jacob came and said, “I, too, was willing to sacrifice my life for the Jewish people. I was willing to confront my brother, Esau, and took a chance at being killed.” G‑d said, “Very nice. You sit down, too.” Then Moshe stepped forward and said, “G‑d, when You were angry at the Jewish people at the golden calf and wanted to create another people from me and destroy the people, I stepped forward to save the people saying, ‘Blot me out from your book’. G‑d, I was willing to sacrifice my life for the people. Save the people.” G‑d said, “That was very nice, Moshe, but you sit down.” Then Rachel came forward and said, “When my father arranged for the wedding of Jacob and myself I knew that my father was a trickster and I had arranged special signals to be given to Jacob under the chupa so that he should know that it was I, but when I saw that my father was going to trick Jacob not with some foreign woman but with my sister, Leah, I could not let my sister Leah be embarrassed that way, so, therefore, I gave her the secret signals. G‑d, I was willing to live for you. I was willing to live for the religion.” G‑d said, “For you, Rachel, I will redeem the people.” Rachel was willing to live for her people. She was willing to sacrifice her means, her time, and to a certain extent even her love so that her people should not be embarrassed or harmed. That was the quality of Rachel.
It was Rachel, too, who advised her husband, Jacob, to leave her father’s house. Jacob was becoming a very wealthy man but all he was thinking about now was one sheep mounting another. He was no longer thinking about angels running up to heaven, and she said, “We have no place in our father’s house anymore,” even though Laban had tricked Jacob many times and Jacob was able to counteract all his trickery. Jacob knew that eventually he was going to lose because he was becoming just like Laban. He had to leave, and Rachel advised him to leave.
It was Rachel, too, who stole her father’s idols so that her father would be distracted so they could make her escape, and some say she did it also so her father would not use those idols to try to divine where they were going. She was concerned about her people. She wanted to save them spiritually, save them physically, too, but especially spiritually. It was Rachel, too, who endangered her life to have children. She prayed to have children and she was given Yosef, and she said, “G‑d, add to me another son.” She gave birth to Binyamin, who died in childbirth, and she called him the “son of my sorrow” but also in Aramaic it can mean “son of my strength”, and Jacob called him Binyamin, the son of my right hand, the son of my strength. She was a woman who was willing to sacrifice for the Jewish people, not just to die for the Jewish people, but to sacrifice by living for the Jewish people according to Jewish ideals.
That, of course, is what we are called upon to do today, and that is to help our brethren in Russia escape the terrible fate which could befall them. Russia is now in chaos. Anti-Semitism has raised up its ugly head again. Panyiat openly says that they are going to wipe out the Jews. They knock on the door of Jewish people and tell them to get out in three days or they will be killed, and some Jews have already been killed. Other Jews have received threatening notes. They have been beaten up on the streets. Houses have been burned. There have been pogroms in certain parts of Russia. The Jewish people have to get out. It is up to us to learn how to be compassionate, how to be giving like Rachel was. She had a special giving loving personality where she loved her sister so much even though she loved her husband obviously like a woman loves a man she did not want to have her sister embarrassed. She went that far in order to protect her people. Rachel is a symbol always of the empathetic and sympathetic person.
That, of course, is what the sound of the shofar is meant to teach us. It is meant to teach us how to be sympathetic and empathetic, to listen to the tires of the oppressed, to listen to the cries of our own people. Why has the Jewish people survived all these years? Because one Jew has been able to listen to the cries of other Jews and to help them. We just do not listen to success. Success is easy to listen to. We just do not listen to the cries of relations, which the Shvorim represents, but we listen to the Teruah, to the cries of our people wherever they are oppressed. “In Your name they will rejoice all day.” Why? Because people who hear the Teruah know they are living a happy life. In this world we have confused fun with happiness. Fun and happiness are two different things. Happiness is not just the sum of fun experiences. Fun is a diversion which allows you to forget about your problems for a certain period of time. Fun is something that is outside you. Fun only lasts when you are doing the thing, but happiness is a state of mind that comes to a person when he knows that he has fulfilled his commitments to G‑d and man, when he knows that he has attained certain self-set goals and established meaningful relationships. We have been assured that if we listen to the Teruah, if we know the Teruah, that we will be happy, and “in Your name we will rejoice all day long”. Rachel was a fulfilled woman when she was able to listen to the cries of her people, when she was able to listen to the cry of her own child when she had it because she wanted a child for so long.
That is, too, why in the Ovinu Malkeynu we start out by talking about the good life. A happy life a person can never obtain directly. Happiness is a by-product of achievement, of living the good life, of a caring life. And what is a good life and a caring life all about? It is being inscribed in the book of redemption and salvation. It means helping people out of their troubles and problems. G‑d, let us be one who is sensitive and who can listen to people and see the plight that they are in and try to help them. That is what we all have to do this year especially. We have to rescue a million Jews from Russia, and that is what our obligation and responsibility, and I hope that you will all respond to it. Afterwards we should also be able to make a living, but making a living alone is not always satisfying. We have to be able to make a living to do things to help people. Even Carnegie and Rockefeller, the robber barons of a hundred years ago, when they achieved their money their money did not mean anything unless they used it for good, and, of course, then they established all sorts of charitable trusts and libraries, etc. That, of course, gives us great merit and that brings forgiveness and pardon from G‑d. I hope and pray that all of us will realize that, that today in order to achieve the real happiness that Rachel achieved came from the sympathetic understanding of other people’s problems, of living for your religion, not dying for your religion. If we are called upon that like the members of the Holocaust were, many of them our own family just 50 years ago, then we will have to sacrifice, too, but G‑d does not want that. He wants us to live for our religion. It is Rachel who can redeem her children. It is not dying for your religion that redeems them; it is living for your religion that will redeem them. We, by giving, by helping, by making sure that the funds and political support is available can save Russian Jewry. Let us not fail in that endeavor. 

I am reminded of the story they tell about a woman in Stalin’s time who was laden down with packages who got onto a bus. There this little old lady could hardly hold her balance and a young man got up and gave her the seat. She looked at the young man and thanked him and also thanked G‑d that there were young people like him. The young man looked at her and said, “We don’t say thank G‑d. We say thank Stalin. You should thank Stalin.” The woman said, “ All right, I’ll thank Stalin, but tell me who are we going to thank after Stalin dies?” The young man looked at her and said, “Then we are going to thank G‑d.” Thank G‑d we have the opportunity now to live for our religion. We do not have to die for our religion. We can live for our religion. Let us all live for our religion by helping Operation Exodus so Russian Jewry will be saved. Amen.

FIRST DAY ROSH HASHONNA 1991
Rabbi Joseph Radinsky

Why is it that we have to play the notes of the shofar in a certain order? We first have to blow a Tekiah, then a Shvorim Teruah, then a Tekiah. If we blow the Teruah first and then a Tekiah we will not have fulfilled the mitzvah of blowing the shofar. Also, why is it that the service has to be in a certain order? We have to first say the Malchuyos prayer, which speaks about G‑d’s autonomy, G‑d’s kingship, G‑d’s power, and then we read about the Zichronos, which speak about how G‑d wants a relationship with us and G‑d remembers everything that happens, and then we talk about Shofros, which has to do with the future blowing the shofar for the great redemption and it also reminds us of Sinai and the moral values we have to live by. It represents the hope of the future and how we obtain that future, but if we blow the Shofros first and then the Malchuyos and then the Zichronos then we have not fulfilled the mitzvah. Why should this be so? Also, what does this medrash mean which says that when the angels asked G‑d, “When is Rosh Hashonna?” G‑d says, “Get hold of the raised dais. Bring My books, My pens, and then look below and see if they have declared Rosh Hashonna down below. If they have not declared Rosh Hashonna down below, then, rest assured, that Rosh Hashonna will not be today. Then remove the scriptorium, remove the quill, remove the ink, remove the books; Rosh Hashonna will not be today “

We all know that in life things are never the way they seem. That is, of course, what I talked about last night The unexpected is what we should expect, but why is it that communism really failed?
Perhaps the answer to all these questions can be found in a medrash which says that there were four people, two of them who listened, one which was punished and one which was rewarded, and two who did not listen, and one was rewarded and one was punished. In this medrash perhaps we can come up with the answers to our questions. The rabbis say that Adam listened to Eve and, therefore, he was punished, that Adam listened to Eve and ate the forbidden fruit. Adam made the mistake of thinking that evil was all outside him, that he, himself, could not do anything wrong, that all man’s drives should be for material things, for power, and, therefore, he was justified in eating that fruit This is the same mistake that communism made. Communism said that man is good. There is no problem with man. It is government that is wrong, institutions that are wrong, structures that are wrong. If you change them, everything will be all right. Adam lived at a time when there were no structures or institutions but, yet, he still failed. Communism failed to recognize that man can do evil as well as good. Unfortunately, today we have that same idea spread around this country, that man naturally does good and, therefore, you do not have to have values taught in public schools. People do not have to learn values. People will automatically do good. All you have to do is remove the impediments in front of them and then they will do good. That, of course, is foolishness. Man can do good or evil. We have to train people. The purpose of Jewish education is to train people to want to do what they ought to do. With a positive education we can achieve great things, but without a positive education we are prey to our Yetzer Hora. We have a Yetzer Hora and a Yetzer Tov. Therefore, for the first time we see juvenile delinquents and drug addicts among Jews, alcoholics and wife beaters among Jews, things which never were in the past or they were minimal in the past because all of a sudden we do not need Jewish values When we get an education we get an education only for skills.

The second person who listened and was rewarded was Abraham. His wife said to send away Ishmael and Hagar. He did not want to do it, but G‑d said in this instance to listen to Sarah, because even if people disagree with you, you do not send people away. Of course, Abraham did not punish the people. He did not beat them or murder them or harm them. He just said, “You go your way and I will go my way,” but even then Abraham only did it for a very serious offense. Ishmael was playing William Tell with Yitzchak. He was putting an apple on his head and shooting the apple off. Sarah was afraid he would kill her son. Also the word Misachek has sexual connotations. There may be some homosexual inferences here. Abraham said, “You go your way, I go my way.” Abraham did not sever himself from people who disagreed with him. He had other boys they say who were with him. He had his friends. Abraham was tolerant. In communism for some reason they say man is good, but they are very intolerant. You have to do it my way or no way. They are afraid of dissent. They want to make barriers around people, cut off people from their roots and their family, put up iron curtains. Perhaps they felt man was not only good but naïve. You have to protect him from all these outside forces that are going to corrupt him, but man also has a Yetzer Tov, a good impulse. He knows how to distinguish these things. Give him a good education and he can do evil or good, but he can distinguish. You have to be tolerant.

The third person was Joseph. He did not listen to Potifar’s wife and he was rewarded. How was he rewarded? He was sent to prison. Is that a reward, to be sent to prison, but in prison Joseph learned how to listen to other people. Joseph was an intellectual Joseph brought much of his brothers’ hatred upon himself by never listening to them. He knew what was best for them. He knew what was best for everybody. He never listened to them. He never gave them any input. Until Joseph learned how to listen he could not amount to anything. In fact, Joseph got out of prison on Rosh Hashonna because unless you learn how to listen to people and understand their problems you cannot relate. Communism could not listen to the problems of the people. It was only interested in its own power. It could not even feed the people.
Finally, there was Israel, who did not listen to the prophets and were punished. What do you mean did not listen to the prophets? They did not punish them or throw them in jail. They heard their words but they did not live their lifestyle. The words and the lifestyle had nothing to do one with the other. That, of course, is what happened to communism. It has beautiful words . . . from each according to his ability to each according to his need, but in practice it did not work that way You could see that the communism commissars were waxing rich and the poor people were suffering. Reality and theory did not match at all. Friends, unfortunately, not only communism failed but also Judaism can fail, too. Judaism in America is having difficult problems, very grave problems. For the same reasons that communism failed Judaism can fail. When Jews think that only material things are important, when they are interested in five bathroom houses and swimming pools and two cars, when they are not interested at all in realizing that we also need spiritual things, that we need things to buttress our Yetzer HaTov, that we need intensive Jewish education if we want to save our children from drugs and alcohol and alienation and from desertion from the Jewish people, Judaism, too, has to face the fact that man is not only good but man can be bad. We believe man is neutral.
The second thing is we also must be tolerant. Unfortunately, in some Jewish circles now they are completely intolerant of other people’s opinions. The liberals are intolerant of orthodox opinions and some of the orthodox are very intolerant of anybody’s opinion. If you do not conform 100% and wear a black hat and conform to certain political opinions, you are out. You do not count. That has never been a Jewish position. We have always had diversity within Judaism. Some people even want to segregate themselves further, put big walls around themselves. They are afraid the outside world is going to come in, but it will come in anyway. The iron curtain was pierced by fax machines, by copy machines, by television. The world is going to come in anyway. You cannot build walls around yourself. What are you afraid about? Unless the values are 100% against Jewish values we have nothing to fear from other ideas or other people. 

Then we have in Judaism, too, where people are not listening to the needs of the people. We know what we need. Survey after survey says you need an intensive Jewish education. There is a big difference in the intermarriage rate between those that have an intensive Jewish education and those who do not. For day school graduates the rate of intermarriage is 1%, 2%, at the most 5% depending on the school. If they have gone through 8th grade it is at most 10%, at the most 14%, again depending upon the school. It is not 55%. We know what is required but we do not want to do it. The community does not want to organize to do it. We have to listen to the people. We have to listen to their needs. We have to see what we really need here.

Finally, the lifestyle of Jews does not conform at all to what they are talking about. We know that orthodox Jews have shrunk in America to less than 10%. At one time we were the overwhelming majority. The reason for that is that the lifestyle and the words did not match, and subsequent generations noticed it. They said, “How can we call ourselves orthodox?” What’s more, this is true in the wide Jewish world Jews get up and fight for Jewish education and then send their kids to fancy non-Jewish private schools. People get up and fight for all sorts of Jewish holidays and then they do not observe them themselves. The words and the actions are completely different.

My friends, we have to put first things first. It is important that the sounds of the shofar come in the right order. Yes, we have to recognize that man has power. Man can be good and man can be bad. That is what the Malchuyos says. If we think man can only be good then you can never come to the Shofros, to the hope for the future. The communists believed in the hope for the future. That was their strength. They were going to make a paradise on earth, but you cannot make a paradise on earth if you misunderstand what man is all about. The Zichronos must come after understanding what man is all about. Man has to have roots, connections. You cannot make an iron curtain. You cannot put up walls around people. They have memories and a past. They need the relationship between man and G‑d. You first have to recognize that man is autonomous and has needs and he has to satisfy these needs. You have to make provisions for connections with the past, for connections with family, connections with people hood. You cannot say nationalism does not exist, and you also must have hope. For Judaism to survive we need the same things. You need to recognize that Jews need an intense Jewish education. We have to spend our money for intensive Jewish education. Yes, the communists had Shofros, but they did not have Malchuyos and Zichronos. They forgot that man is a creature of power, both for good and evil, and that man needs relationships. Man cannot be hemmed in. Man has a past. Man needs a relationship with G‑d and man. The shofar must also be blown in a certain order. The Tekiah stands for man’s power to do good and evil. The Teruah stands for his relationships, and the Tekiah Gedola stands for hopes for the future. We must have a clear perception of what man is and we must realize that man can be good as well as bad, but he can also do bad, and that man needs to have relationships with his past, with his family, with people around him, and with G‑d. It is important to have hope, but hope can only be realized if we understand who man is. If we feel that man is only good, that it is only outside structures which hold him back, then we will never judge ourselves and if we never judge ourselves we will never make any progress Judaism, too, is in danger in America because of false notions. Unless we stress intense Jewish education we, too, will disappear as communism has disappeared in Russia today.

I am reminded of the story they tell about communism in its heyday, how somebody went over to Russia and went into a bank right at lunchtime. He noticed that the bureaucratic teller got up, left his rubles on his desk, and went out to lunch. An hour later he came back. The American was astounded He said, “Why did you leave those rubles on the desk? Somebody could have taken them?” The Russian said, “You, capitalist. You do not understand anything. In Russia people are important, not money. That is why we lock up people.” That, of course, is a humorous story but it tells about the defeat of the communist system. We Jews must be careful when we practice Judaism that we do so in the proper way so that we can thrive and prosper in America and will not cease to be an active and vibrant force here. May we do so so the Mashiach will come quickly in our day. Amen.
EREV ROSH HASHONNA 1992
Rabbi Joseph Radinsky

We all know that we blow the shofar on Rosh Hashonna, but why is it that we should blow the shofar? After all, the shofar, when it is used throughout the Torah, is a sign of justice, not a sign of mercy. When Joshua circled the city of Jericho seven times it was a sign of judgment against the city. When Barak sounded the shofar against the cowardly cities who refused to come to the aid of himself and Devorah when they fought Sisro, it was a sign of judgment. Also in Judaism when an ex‑communication, or Shemi, is proclaimed it is done with the call of the shofar, so why should it be that the shofar should be a sign of mercy here instead of a sign of judgment? When we blow the shofar it seems that we are calling judgment down upon ourselves, not mercy. What’s more, why is it that we have three notes on the shofar? Why do we have to have a Tekiah, a Teruah, and a Shvorim? Why do we need these three notes in the shofar? Besides that, why is Yaacov associated so much with this holiday? After all, on this holiday, according to tradition, Abraham was born and we all know about the Akedah, about the binding of Isaac, so, therefore, why do we mention here so much about Yaacov? We mention, “I remember My covenant with Jacob,” even before He mentioned the covenant with Yitzchak and Abraham. Besides that, we also mention here that Teshuva, Tzurah, and Tzedakah, repentance, prayer, and charity will annul the evil decree. Actually the word Maveeleem does not really mean to annul. Maveeleem really means to transfer. It does not have that connotation of forgiveness. Why do we say they will Mochleem, they will forgive or cause to be forgiven our sins. Why don’t we use that word Solcheem, cause us to be forgiven, but we do not use that word? In fact, we use the word Maveeleem.
If we look carefully at the blowing of the shofar we can see that it is true that the blowing of the shofar is a sign of judgment but that is if the shofar is blown against you. However, the rabbis say, if you blow the shofar against yourself it is a sign of mercy, and when G‑d sees that we are examining our own faults, that we are trying to correct them, that we are blowing the shofar against ourselves, then it becomes a sign of mercy, and that is why it says in the Succos D’Rav Kahana, “That the Holy One, Blessed be He, when He hears the voice of the shofar He gets up from the seat of judgment and goes to the seat of mercy.” It depends who is blowing the shofar. If the shofar is being blown against us because we do not recognize our own sins and inadequacies then the shofar is a sign of judgment, but if we blow it against ourselves then it is a sign of mercy because that shows we want to correct our deficiencies. That shows that we want to do Teshuva, that we want to change. G‑d has given us three gifts in this world. He has given us the gift of advice, the gift of understanding and the gift of sharing. We all know that when people come to us for advice and ask for our expertise we can give them good advice or bad advice. Sometimes in a political sphere people will give their colleagues bad advice to get them in trouble. This happens in offices and in business and even in shul politics, where people tell you to do certain things in order to get you in trouble. They do not tell you to do these things in order to benefit yourself and your own career, and then when you do them they cut you off at the knees. They do not support you. They backstab you. When it comes to giving advice it is very important that we give correct advice. Then we have the gift of understanding. This gift speaks about the fact that you are just confirming a person’s feelings. You are telling a person it is all right to be mad, that it is all right to feel sad or to feel helpless or hopeless at that particular junction or time. It is very important that we give the gift of understanding to people. Sometimes when we mix up the gift of advice with the gift of understanding we become crude and insensitive people. I remember a colleague of mine who wanted to be a rabbi but he just did not have what it takes to be a rabbi. It happened that a young couple lost a baby and he went there to comfort them. Instead of telling them that he understood their loss and they had a right to be angry, he told them they were young and could have another child soon. They kicked him out of the house. Of course, his advice was correct but he trivialized their loss. He had not validated their feelings, Many times there are conflicts between men and women because many times women are looking for the gift of understanding and men are giving them the gift of advice, and vice versa. Many times men are looking for advice and they are given understanding. Of course, that is not the way things should be. I remember a case of a young woman who came to my office crying with her husband. She had had an operation on her arm and had a big scar. One day she was talking to her husband and said, “You know, this scar makes me feel ugly.” The husband said, “Well, why don’t you go to a plastic surgeon and get it fixed?” She immediately started to cry and said, “You don’t love me anymore. You think I’m ugly.” They ended up in my office. What the husband should have said was, “No, honey, you are beautiful even with the scar. It does not make any difference to me. You are always gorgeous.” Instead, he did what he thought was right. He gave her a piece of advice. Of course, after some talking they were able to reconcile their differences. We must never confuse the gift of advice with the gift of understanding. Many times we do. 

Finally there is the gift of sharing. All of us have to learn how to share. Unless we are willing to share what we have we cannot really fulfill ourselves. The rabbis say that the first man was really hermaphrodite. He was both man and woman. He was androgynous. He was terribly lonely, though. Why was he lonely? He had the angels to talk to. The angels would give him anything he wanted. The rabbis say the reason he was lonely was because the angels did not need anything from him. He could not give them anything. Therefore, G‑d split man in two. G‑d did not take Eve from Adam’s rib. He split Adam in two, and, therefore, from then on man needs a woman and a woman needs a man, that they need to share. By sharing you become human. By sharing you get rid of the existential loneliness. G‑d has given us three distinct gifts. Unfortunately, many people refuse these gifts. When they should give the gift of understanding they give the gift of advice, and many times when they should share they give understanding. The rabbis say that we are judged three times. We are judged during the year three other times. We are judged when we come before a shaking wall, when we pray too much, and when we, so to speak, read the riot act to our friend, when we excoriate him for things that really are not his fault. That, of course, is what we are talking about here. When a person gives a person shaky advice, instead of giving right advice. Teshuva stands for turning, for giving a person correct advice. He gives him bad advice in order to get him in trouble, like many times siblings do in a family so they can get their brother or sister in trouble. When a person does that and does not give proper advice, then a person is calling judgment down upon himself. The same thing is true, too, when a person comes to a person asking for monetary help and all the person gives is understanding, then that person is violating a basic tenet of Judaism and that is to share and he is bringing down judgment against him. Many times we are not called upon to give understanding. Many times we are called upon to give advice or to give physical help. Many times we should not give understanding. Many times people ask us for understanding for things that we should not give them understanding for, for child abuse, for wife abuse, for parent abuse. Many times people do terrible things to other people and then they ask that we should understand them. Unfortunately, today we have many people who are more willing to understand criminals than they are to understand victims. There was a famous author, Norman Mailer, who wrote a book about a murderer. He aroused such sympathy and understanding that the man was released from prison. Even though this man, himself, was a gifted writer he then proceeded to kill another person. Understanding in the wrong place also brings down judgment upon a person. Finally, we should not read the riot act to people who ask for our help. People in this country are thought to be lazy and that is why they need help. Last week 400,000 people filed for unemployment insurance. They are obviously not all lazy. Many times a person gets into difficulties not through any fault of his own. If a factory closes, is it his fault? Therefore, instead of reading the riot act to a person we should reach into our pockets and help them. Many times in our society today we give the wrong response. Instead of giving correct advice when advice is needed, in fact, today you can look at the economy of the United States and people know that things are wrong. Our candidates know what has to be done but they are afraid to tell us. Therefore, they will bring judgment down on America unless we straighten up our economic house. Sometimes people are afraid to use the gifts that G‑d has given us. Many times people do not want to give understanding when they should give understanding. When they should give sympathy and support they turn a cold shoulder. How often is it that when a husband or wife gets sick the other cannot stand it so they walk away? In fact, that is one of the stories that we read tomorrow in the Torah portion about Hagar. Hagar did not do the right thing. She could not bear to see her son suffer. She thought he was going to die from thirst, so she put him away and walked away. She was not going to be near him and hug him and kiss him and hold him if, G‑d forbid, he should die. She just could not stand it. The pain was just too great to her. Many times people do not give the gift of understanding when they really should give the gift of understanding. Of course, many people do not want to tax themselves. We know what is wrong in this country. We know that our health system is terrible. We know that we are not taking care of the poor correctly. We know that our welfare system needs to be overhauled, but we do not want to do it and we give all sorts of excuses. In Germany and Japan they pay much higher taxes than we do. They have a much better health system and social net system, and they compete pretty well in the world, so we cannot give the excuse that we cannot compete. It is because we do not want to. Therefore, we are calling judgment down upon ourselves.
Why is it that Yaacov is mentioned prominently in our services today? Because Yaacov was a man who had troubles all his life. He had trouble first with Esau and then with his uncle Laban and then trouble with his own children when he came back to Israel. Finally he lived in Egypt and he had trouble again. In life you have to know how to react with all the problems around you. You have to know when to use the gift of advice, when to use the gift of understanding, when to use the gift of sharing. Yaacov was able to do it. Even though he was confronted with totally different situations he knew when to share and when to understand and when to give advice. Therefore, he was able to keep all his children, the only patriarch who was able to keep all his children as Jews. Why do we say, too, that Teshuva and Tefila and Tzedakah that they transfer the evil decree? They do not really annul it forever. It is because constantly we have to reevaluate whether we are really answering the problems of our society. What worked 10 or 15 years ago does not work today, and we have to see if our replies are correct. Are we using the gift of advice and the gift of understanding or the gift of sharing correctly? It is very important that we do that.
I am reminded of the story they tell about a man who was taking up three seats in a movie theater. It was a good movie and the theater was filling up. The usher came over and said, “Sir, would you please take one seat and free two of them? We need the seats.” The man mumbled and mumbled and mumbled. The usher said, “Please, move.” The man mumbled and mumbled and mumbled. The usher then went and called the manager. The manager came over to him and said, “Sir, you are taking three seats. Would you please sit up so we can free the other two seats?” The man mumbled and mumbled and mumbled. The manager looked at him and said, “Well, where are you from?” The man said, “I am from the balcony.” We all have to know where people are from, and many times we make false assumptions. America no longer has free land. We could tell people 100 years ago, “Yes, you are lazy. You want to earn a living? There are 640 acres out there. Go farm it.” But we cannot do that today. There is no free land. We have to realize that not only do people have to have skills but they also have to have jobs. We have to create jobs for people. We cannot claim they are lazy if we do not provide them with a job. There are many different things that we have to do and we have to always see whether we are replying correctly. Teshuva, Tefila and Tzedakah will annul the decree, will push it aside, but we have to reply correctly. We have to give the right advice to people. We have to help people help themselves, and that is what giving good advice means, to help people
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We have just taken out the Torah and before we take out the Torah we sing Vayehee Binsoharon, and it came to pass when the ark set forward that Moshe said, “Rise up, G‑d, and let Your enemies be scattered and let those that hate Thee flee before Thee.” This sentence then concludes, which we do not say when we take out the Torah, “And when it rested he said, ‘Return, G-d, to the ten thousands of thousands of Israel.’” In other words, the Jewish people were about ready to leave. When they were about ready to leave the cloud would lift up from upon the ark and the ark would move from the center of the Jewish people to the front, and then the Jewish people would march following the ark. Just a few paragraphs before we learn also how trumpets were sounded. Trumpets were sounded in order to gather the people together in order to march. In fact, the two notes that we talk about today, the Teruah and the Tekiah, are mentioned. It says there that they were to make two trumpets that were to be made out of one piece and they would blow on them and all the congregation would gather together at the opening of the tent. Then if they blew a Tekiah, they blew only one Tekiah, then they would be gathered together all the princes of Israel, but if they blew a Teruah, a sound of alarm, then they would travel their camps eastward. If they blew a second alarm then the camps on the south traveled, etc. So we see from here that the Jewish people were commanded to blow trumpets when the Jewish people were on the march.
We all know, too, that, in our own day things are on the march, that things are not exactly the way they were in Europe and that times have changed and the Jewish people have to adjust to the changes that took place. Not only were these trumpets blown to signal a march, but the rabbis say the trumpets were also blown on Rosh Hashonna along with the shofar. The shofar was the instrument that was primarily stressed on Rosh Hashonna, but the trumpets, too, were blown. Why were the trumpets blown? Because the trumpets signify the means by which we implemented the eternal teachings of Judaism, which were symbolized by the shofar. In fact, the Halacha is that when a leader dies we no longer can use his trumpets. When Moshe died Joshua could not use Moshe’s trumpets. Similarly, when Joshua died the succeeding generations could not use his trumpet. Every generation had to have their own trumpets. The reason for that is that circumstances change and it requires new leadership who will learn how to implement the teachings of Judaism for the new generation. When the immigrant generation came here to America they tried to implement Judaism’s teachings in the same way that they were implemented in Europe and this caused a disaster. There were no Men’s Clubs in Europe, no Sisterhoods in Europe. Boys basically went to Cheder until they were 13 and then they had to go out to make a living. There was different ways of earning a Parnosa there. People were not college educated. Judaism existed altogether differently. When we came here to America we had to adjust to America. You could not just send a child anymore to Cheder; you had to seed him to a public school. It was the rule. You had to go to school. Then afterwards they would try to send him for a few hours to Talmud Torah, but it did not work. We see here, too, in Europe the Jews had their own cultural institutions, their own language. In America it was not so, so it took quite a few years before we developed institutions like Yeshiva University and Beis Medrash L’Torah in order to learn how to adapt to America so that we could still keep our religion and its practices but still participate in the life of America. Otherwise we presented such a choice to our young people that it was impossible for them to stay Jewish. It was either to assimilate completely or it was to stay in a tenement somewhere hardly making a living. It was a very difficult choice that was placed upon our people, so we had to develop tools in order that we could live in America and earn a living in America and still be proud Jews. We developed all sorts of different techniques in order to do so. We developed wonderful, educational institutions. We even learned how to use computers to spread the word of Torah, but the problem is that in America we have stressed, unfortunately, technology over content. So often there is almost no content to the educational system that we are giving our children. We give them pap. In fact, when we talk about Rosh Hashonna we sing the song, “Dip the apple in the honey, sing the brocha loud and clear, Shana Tova, Tikosaivu, have a happy, sweet New Year”. Well, this is very, very fine for kindergarten or nursery school, but in the sixth grade this is not the content to learn about Rosh Hashonna. What we have forgotten in America today is that also there is a shofar that has to be blown. It is not just the Chasosfros. We have massive new techniques. We have gathered together the Jewish people and have tried to teach them Torah through using new techniques and new ways of organizing ourselves. There were no day schools in Europe because the secular education was not a requirement of the state and it was not necessary in order to earn a living. Here it is an altogether different ballgame, a different way of looking at the world and nature and the arts and humanities. We have to have the correct tools but we also can never forget the basis of Judaism. It so often happens that people pick up texts and read translations of the text without benefit of any type of a commentary and they come to erroneous conclusions as to what Judaism is talking about. For example, even if you take the basic concepts that we talk about here today, about Teshuva and Tefila and Tzedakah, that repentance and prayer and charity avert the evil decree, Teshuva in Hebrew does not mean repentance. There is another word in Hebrew for repentance and that is Charota. Teshuva in Hebrew means to reply, to reply to the challenges at hand, to turn to your better self. G‑d has given each of us the power to accomplish things. We do not have to stay sniveling, depressed, and depressing creatures. We have the power to accomplish things. True, sin crouches at the door, as G‑d told Cain, but we have the power to rule over it. We can accomplish great things in the world. We can turn to our better selves. That is the reason, too, why great rabbis have to do Teshuva on Rosh Hashonna and Yom Kippur. Why should they have to do Teshuva? What evil things did they do? Well, they did not reply to all the challenges that face them. They, too, did not do everything they possibly could to make themselves better and to make this world a better place. So Teshuva in Hebrew in its real meaning does not mean Charota, does not mean repentance.
It means to turn, to turn to ourselves, to realize that we have power, to realize that we can accomplish things, to realize that we can assume responsibility for ourselves and for our community and for the world. Other religions say that the only way a person can be redeemed is to passively open themselves up to receive love, but we do not believe that. We believe that the way a person redeems himself is by assuming responsibility for himself and for his family and for his community and for the world. We can do that. We can reply to the challenges at hand. Tefila does not mean prayer in Hebrew. There is a different word in Hebrew for prayer. That is called Bakosha. It is when we request things of G‑d. Tefila means to be attached, like the word Peseelim, that we attach ourselves to G‑d when we pray and we want to attach ourselves to other people as well. In fact, there is a paradox that the more you get into yourself the more you become self-actuated and the more you become self-motivated and the more you become selfish, the less you find yourself and the more alienated you become, while the more you attach yourself to others, the more you attach yourself to G‑d, the more you attach yourself to other people the more you find yourself because then we realize that we have a destiny, a role to play, that there are things that we can accomplish in this world, and, therefore, when we attach ourselves to others we know that we are needed. That is one of the main themes of the Rosh Hashonna davening, is the cry of the barren woman. We know that Sarah and Rachel and Chana were answered on this holiday. Why was it important that they be answered on this holiday? Because they knew that they could not fulfill themselves to the highest point unless they were really needed and when you have a baby then you know you are really needed because a baby is dependent upon you for everything and you know you can mold and shape the future and they wanted to be needed. Of course, if G‑d makes it so that you cannot have children you can still adopt children or you can help your nephews and nieces and get involved in causes which benefit children, but these women knew that they could not fulfill themselves completely unless they assumed responsibility for another human being, at least in the infant years, that it is the assumption of responsibility which transforms us and makes us into great people, which allows us to feel the meaning and purpose of life, and that is what Tefila means. It means to attach ourselves. When we pray it means we are attaching ourselves to G‑d. We are referring once again that we are created for a purpose and that is to help G‑d perfect this world, that we were created in order to help Him to make this a better place. G‑d has never promised us that we will not have problems if we are religious people. All He has promised is the strength and the courage to overcome our problems and that is what prayer gives us that once we reattach to G‑d and it gives us the courage to persevere and continue because we know that G‑d is going to help us when we try to help Him do the right thing. Then Tzedakah is not charity. There is a word for charity in Hebrew and that word is Chesed. The word Tzedakah in Hebrew means righteousness. It means that we are to act righteously in the world. We know that when each of us is given talents these talents must be shared. What happens if you are a wonderful musician but nobody comes to listen to you? What happens if you are a great author but nobody reads your books? What happens if you are an athlete and nobody watches you perform? You are miserable because your talents are given to you so you can share them with others. The same thing is true of wealth. When you have wealth you are to share it with others. You are to make sure that the poor are clothed and have food. You are to make sure that everybody in society does not fall below a certain basic level, and when G‑d gives you gifts, no matter what the gifts are, these gifts will not make you happy unless you share them, You can be the richest man in the world, like Howard Hughes, and die from starvation because he really did not know how to share what he had with others. It is important that we learn how to share. That, of course, is what Tzedakah means. It talks about righteousness. It talks about making sure that their floor below which nobody can fall. 
This, too, is what we read about on Rosh Hashonna when we read about the special prayers. The Malchuyos speaks about G‑d’s power, and we are created in the image of G‑d so we also have the power to create and to do. The Zichronos talks about memory. It is memory which links us to G‑d and links us to our fellow human beings. The Zichronos tells us specifically how we have great things to accomplish here in this world. Then, of course, we have the Shofros, which talks about man’s ultimate redemption and which talks about the Ten Commandments. We are called upon to help others, to make sure that the Ten Commandments are realized, and we have to work together to make sure that the redemption comes about. Judaism is a joyful religion. Judaism is a happy religion. Judaism gives great joy to our hearts. It allows us to fulfill our destiny, It allows us to be somebody, but we have to be willing to listen to the voice of the shofar. We cannot just listen to the voice of the Chatzosfros. We cannot just worry about technology and techniques about applying learning. We are all very much concerned about Jewish continuity, about how so many Jewish young people are dropping off from Judaism, about the 52% intermarriage rate. Of course, one of the reasons for that is that our young people do not realize that the world still needs the message of Judaism, not just the Jews, that Judaism still has much to teach the world, that the world does not know how to balance the different conflicting claims that we make one upon another, that in this country rampant individualism has just about destroyed the family. Crime is on the increase. Judaism can help with this message to alleviate many of these difficult and hard problems, but we all must listen not just to the Chatzosfros, but we have to also listen to the voice of the shofar. When we know that unless we listen to the voice of the shofar, unless we hear the authentic message of Judaism, then we are going to be in great peril of losing our young people. Judaism has such a joyful message. Rosh Hashonna, itself, means, if you look at the word Rosh Hashonna you will note that the word Shana, itself, means to change, and it also, at the same time, means to repeat, and it also means to learn. The way that you change and the way you better is not by destroying what you have, but we change for the better when we take the new and integrated with the old because actually the problems of the world are basically the same. Many things have changed throughout all history but our passions have remained the same. What it is important to do is to learn how to handle our passions, our greed, our lust, and some of these passions are absolutely necessary for humanity to exist. Ambition, of course, is just another name for greed, but we know that without sexual attraction the world community would not reproduce itself, so we know these things are necessary but they have to be done in the correct and proper way. Judaism teaches us that there are new approaches to old problems and that we must correct deficiencies that exist and we must listen to the messages of the past in order that we can continue on into the future.
I am reminded of the story they tell about three immigrants who came to this country. One of them was a carpenter, one was a tailor and one was a merchant. At the end of five years they met and the merchant had two stores and the carpenter had two construction companies and the tailor had his sewing machine. He was the only one who was still following on in the traditions and he could not understand how they were so successful and he wasn’t, so when he left them he said, “G‑d, G‑d, please help me, G‑d. Please, be My partner.” Sure enough five years later when they met again the merchant still had his two stores and the carpenter still had his two construction companies, but this time the tailor had 500 stores. The other people looked at him and said, “How is this possible? How did this happen?” He said, “Well, I took a partner.” They asked what his business was called and he replied, “Lord and Taylor”. It is important that we all realize that we must attach ourselves to our people and to our faith and that when we do these things we will feel the joy of life, the joy of Judaism, and we will be able to attack the old problems of the world from a fresh vantage point. The word Rosh in Hebrew also means poison. Many times, too, if we do not attack our problems with a joyful. attitude they sour in our mouth and become poison for us because we lose heart and faith. We are to listen on this Rosh Hashonna day not to the Chatzosfros. It was only in the Temple when the Jewish people had sovereignty that they blew the trumpets along with the shofar. Yes, throughout the rest of the days of the year we listen to the trumpets, trumpets which had to be made out of one piece that they, themselves, had to be made so that the technology that we use should also be in harmony with our morality. The rest of the days of the year we can listen to the Chatzosfros but on this day of Rosh Hashonna we should listen to the Jewish values and we should return to them so that we can always make sure that our technology is not just an end in itself but is something which will further Jewish values so that we will learn how to live together in peace and harmony and brotherhood and bring peace to the world, too, so that the Mashiach will come quickly in our day. Amen.
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In a little while we are going to blow the shofar. All told we are going to blow 100 notes on the shofar. Why is it that we should blow 100 notes on the shofar? Actually, according to the Torah, we only have to blow nine notes. Why is it that we are going to blow 100 notes? According to the Torah, we have to have a Tekiah to begin and in the middle a Teruah, and then a Tekiah. The Teruah has to be bracketed by two Tekiahs. The problem is that we are not exactly sure how the Teruah sounds. Does the Teruah sound, like we say the Shvorim does, ah ah ah, or does the Teruah sound dat dat dat dat dat dat like a short sob? Is it a short sob or a long sob? We are not exactly sure, so what we do is we do all of them. We are not sure whether it should be a short and long sound together, a Shvorim Teruah, or should it just be a sob, a Shvorim, or should it be a Teruah, a short sob? Therefore, we blow 10 notes to signify that these 10 notes represent the three that we have in the Torah. Later we repeat this because you have to have it repeated three times and we repeat it so that we have 30 notes. As I spoke about yesterday, the rabbis tell us to do it a second time, and then that would add up to 60, and then for a good measure as custom has it we add another 40, but if a person has actually heard the first 30, according to many authorities, he has fulfilled his obligation to blow the shofar. In other words, since we are not sure how the Teruah sounds we come to sort of an imperfect compromise solution to figure out how we should blow the shofar.
Also on Rosh Hashonna we constantly comment on G‑d’s greatness. In fact, we mention even in the Kaddish another Le’Ayla. Le’Ayla means that G‑d is on high, G‑d is very, very omnipotent. We mention about G‑d’s truth and how G‑d knows truth and so forth, and so on. Also on this holiday we notice that the curtains are white, is a sign of joy and happiness in Judaism, and not only are the curtains white but the tunes are basically joyful, so if this is a day of judgment, a day in which we are afraid that maybe we will not come out good on the judgment, how can we sing happy tunes and why are we dressed in white and the Torahs are dressed in white and the ark cover is dressed in white? In fact, it used to be a custom in certain Jewish communities that they would dress in white on Rosh Hashonna as well as on Yom Kippur, so why should this be?
Actually if we analyze what Rosh Hashonna is about we will see that really we are judging ourselves. G‑d has made it very clear that if we do Teshuva, if we do repentance, if we look at our own failings, failings to live up to our potential and our own sins, hurting others, and we determine to change G‑d is going to give us a new year. In fact, to paraphrase another preacher, this is an hour of decision, that each of us on Rosh Hashonna has to decide how we are going to live so that we should be worthy of a new year. But how do we make decisions in life? What should we do in order to make decisions? You know it is very difficult to make decisions because we do not know all the facts and we can never know all the facts. When we come to make most decisions in life we make them blind. We make them part on facts and part on intuition. In fact, that is why people have to pray. People generally do not pray because they need things, although sometimes people will pray for that. We pray because we have to make decisions and we hope that G‑d will give us the inspiration and the help to make the right decisions. Life is not easy. Most of the decisions we make are blind. After all, when we got married we did not interview two billion women. When we chose our occupation we did not go through the list of thousands of occupations listed by the Department of Labor. We made our choices and our decisions based mainly on intuition and feeling with some facts. Unfortunately, this is how we have to act in the world. We do not know. We look at the situation in Israel today. Is Rabin right or not? You can construe the facts any way you like but they will not come out to two people the same way. In fact, it depends upon your bias how the facts are going to come out. You can actually know all the facts and come out with a wrong conclusion. For example, we all know about the story of the exodus from Egypt and on Rosh Hashonna we mention remember the exodus from Egypt, but we all know that the story of Egypt is that we were slaves and that terrible plagues came upon Egypt and we were freed. We, therefore, owe our freedom to G‑d, and we also learn from this that G‑d abhors slavery and injustice and people being degraded and dehumanized. You can look in the ancient Egyptian and Greek histories and although archeologists pooh pooh the whole story of the exodus because they claim they cannot find any evidence of it but there is written evidence. There is written evidence in Greek history and Egyptian history and they have exactly the same story with exactly the same facts but they give it a different twist. What is the twist that they give it? They say that terrible plagues came upon Egypt so they consulted their gods to know what to do and their gods told them that they had to expel these leprous, filthy, lecherous foreigners who were in their midst, that they were the ones who were causing all the plagues and if they expelled these dirty foreigners then Egypt would be cleansed and would be saved, and so that is what they did. Notice, all the facts are exactly the same in both stories but there is a completely different twist on it. In fact, we have the same thing mentioned when we read the Haphtorah about Chana. When Chana is praying silently moving her lips Elie thinks that she is a drunk. The rabbis say, how could he think that? Because he consulted the Urim and the Tumeem, the special jewels that were on his breastplate that used to shine with different letters when you asked a question. He came with the letters that spell K’Sheekra, so he thought she was a drunk but he just read it wrong. Reverse some of the letters. He had the letters right but not in the right order. It should have read K’Sarah, that she was like Sarah. Therefore, having all the facts, all the letters, he still read it wrong. This is why even if we would have all the facts we need G‑d’s help in making decisions, and that is why we stress so much that G‑d is the G‑d of truth because He knows and He can help us and He can make sure that we make the right decisions. Are the Arabs really intent upon making peace? Has their attitude changed? Well, I hope they have but the facts do not seem to bear it out. There have been 66 attacks on the Jewish settlements on the Gaza Strip since Arafat was supposed to control the terrorists. When Rabin first came in he said we have to make peace so there will not be any more terrorists. Now he says that the people, the 16 or more Jews that have been killed since the peace, our sacrifice is for peace. It is very difficult to understand or to know what is right and what is wrong. We hope that it will all turn out right but we do not know. Perhaps we have to take a chance and see, but I am not so trusting of the Arab motives, because you know when the foreign minister of Egypt came to Israel this past week what he tried to force Peres to do, the former minister of Israel was to sign a non-proliferation treaty so that Jews would no longer have the atomic bomb, but if we give up all this territory, how are we going to protect ourselves? It is obvious that he wants Israel to be defenseless. With an atomic bomb Egypt would be afraid to attack because one atomic bomb on the Aswam Dam and Egypt is destroyed. The same thing is true with other dams in Syria. The same thing is true about their capitols. They would think twice before attacking Israel and putting Israel on the brink of destruction, but if Israel did not have atomic weapons, how is Israel going to protect itself? When it comes to truth you can know all the facts but still interpret them in different ways, and we see this so clearly in life. Therefore, we need G‑d’s help to interpret the facts correctly so that we can make the correct decision.
The second thing we learn about the Zichronos section, the second section of the Rosh Hashonna davening. In the Malchuyo section we stress G‑d’s greatness but we also stress that G‑d wants to have a relationship with us and G‑d wants to have a relationship with us even if He disagrees with us and thinks we have done the wrong thing, and, of course, if He thinks we have done the wrong thing we have done the wrong thing. In fact, we always have to make sure that every decision we make we make for life. When Moshe Rabbeinu got angry at the people the only time he yelled at them, “Rebels,” before he struck the rock was because they said “Oh, would that we had died in the desert.” Before they used to say they were going back to Egypt, they wanted a new leader, but they never said they should have perished in Egypt like the previous generation. When a Jew comes to make a decision he has to make a decision based upon life. G‑d wants us to live and that is why we learn about Noah and everything else. G‑d wants the world to continue. He wants life. We do not make a decision based on death or that will lead to death or destruction. What’s more, G‑d is always inclusive. He includes us even if we have done the wrong things. In fact, the Jewish people rebelled in the desert many times against G‑d, but in the Zichronos section we say that He remembers the kindness of our youth when we went after Him into the desert without adequate provisions. Therefore, when it comes to making a decision in life we have to pray to G‑d and hope that He will help us make the right decision based upon the facts that we have because He is the G‑d of truth, but we also have to make decisions that are inclusive. If we make decisions that are exclusive that’s not right either. That is one of the signs that our decision is probably a wrong decision. If Rabin wanted to have the settlers leave the West Bank, and, by the way, most of the settlers are not religious and, in fact, there have been big demonstrations on the Golan Heights but they are not reported, but what has Rabin sought to do? He has sought to demonize part of the Jewish people, through who wear the kippas, those Bnai Akiva-niks and demeaned them and called them mamsers and everything else. That is not what he should have done. He should have gone up to them and said, “Listen, you have made great sacrifices for the Jewish people. You have brought the Arabs to the peace table because they saw that if they are going to continue to be obstinate there will not be any land left for them. You have made a great contribution and we honor you for that and now we ask you to make a further sacrifice. You have sacrificed so much but we want you to make another sacrifice. Sacrifice your settlements. Move, we will help you. We will do the best and we want to honor you for your great contribution to the State of Israel.” But, instead, he calls them names and demonizes them, and this is what I really have mostly against his policies. Maybe the peace policies will work. At least we will know that if we were magnanimous and did everything we could and the Arabs will not meet us at least 10%, 20%, then the whole world will know we tried our best, and we will know in our heart of hearts that we tried our best, so that if we have to get tough later then we will be justified in doing it. But why did he have to demonize part of the population especially this part of the population which has suffered so much and sacrificed so much for the State of Israel and for Zionist goals.
Finally, any decision we make has to be based on the Shofros where G‑d tells us how He revealed to us the moral law. We have to be based on the Ten Commandments to give hope to people. Unless you give hope to people then the decisions are not worth anything. Then the decision is really a decision for death and not for life. So in order for us to make adequate decisions, we have to pray to G d and ask Him to help us, we have to make sure our decisions are inclusive, we have to make sure our decisions are based on the Ten Commandments, and that they give people hope. What’s more, we have to always realize that the enemy of the better is the best. In other words, when we come to make decisions we will never make perfect decisions. We are not perfect people and we are never going to have perfect solutions to our problems, but if we have something that makes our lot better; that makes the country better, that makes people’s lives better, even if does not make it perfect we should go ahead and do it. In fact, if we are going to wait for a health bill that is going to be perfect we are never going to have any health bill. People’s health, especially in the middle classes, is going to keep suffering worse and worse. We have to remember that the enemy of the better is the best. That’s why we blow the shofar the way we blow the shofar. We could say we are not exactly sure what a Teruah is so maybe we should not blow any Teruahs. Instead, we have a sort of solution. We blow a Shvorim Teruah, we blow a Teruah, we blow a Shvorim. Maybe it is even another sound, but we take whatever we can do. The enemy of the better is the best.
We say, listen, this is a good solution to the problem and we are going to try our best to make the right decision and they do not have to be perfect decisions. They just have to make our conditions better now, and any harm that they do cause we will correct that later since it creates so much more good than harm. Every decision that we make creates both good and harm, but we make decisions that are primarily good. When you spank your child for his own benefit or you reprimand him for his own benefit, it hurts you and the child, too, but sometimes you have to do it. It is a decision that you have to make. We have to be careful, though that we make correct decisions, decisions that are based on the inclusiveness, based upon hope, based upon life, based upon the Ten Commandments.
I am reminded of the story they tell about a man who won the lottery, 5 million dollars. The only problem was he had a very severe heart condition, so his wife did not know how to tell him. She was afraid that if she told him he won 5 million dollars he would have a heart attack and die, so she hit upon a plan. She called his doctor and told him the story. She asked the doctor what to do. The doctor told her to bring him to him and in the course of an examination he would tell him and if anything happened he would be there to help him. She thought that was a good idea so she brought her husband to the doctor. In the course of the examination the doctor said, “Mr. Goldberg, if I should tell you that you won 5 million dollars, what would you do?” Mr. Goldberg looked at the doctor and said, “Doctor, if you told me I won 5 million dollars I would give you half,” at which point the doctor had a heart attack. We have to make sure that we make the right decisions. We have to make sure that our decision are based upon the truth as we see it, and we must pray to G‑d that He will give us the ability to see the truth. It must be based on inclusiveness, on life, on the Ten Commandments. Let us all hope and pray that when we make decisions in the coming year this way so that the Mashiach will come quickly in our day. Amen.
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Tomorrow we will go out in the afternoon and perform Tashlich. Tashlich is a ceremony in which we cast our sins symbolically into the water. We can all ask the question, why is it that we have chosen to as a sign of the casting away of our sins thrown them into the water? We know that water purifies in Judaism. We have the concept of the mikvah in which people who were ritually impure had to immerse before they could enter into the Temple. We also know that it is used today in different times for ritual cleanliness. We know that many people go to the mikvah before Rosh Hashonna and Yom Kippur. It is also used by women during marriage and right before they get married. We know, too, that other objects are sometimes dipped into the mikvah. Why is it that mikvah got associated especially with Rosh Hashonna?
We all know that in order for a body of water to have the qualities which are necessary in order to purify that it must be running water. Therefore, it must be there all year round. It cannot be like the dry streams in the Negev which do not have water all year round. A river has to have depth and direction but, most of all, it has to have water, and the water that is in the river at this particular moment is not the water that was in it a few moments ago and not the water that will be in it in the future. The water that is in the river at this particular instance is unique and special. This water flows and continues on until the river empties into the sea. We know that the river is a sign of continuity in Judaism. In the Mishna Haroyat where we learn how the king was coronated we know that the king had to be crowned by a stream, by an ever-renewing body of water and this was to show that the king was a true representative of the continuity of Jewish tradition. When we go on Rosh Hashonna to a body of water and when we symbolically cast our sins into it we are, in effect, telling G‑d, “Listen, we may have many sins, but please forgive us because at least we are a continuation in the link of the chain of Judaism and not only are we a continuation of this chain but we assure thee that our children and grandchildren, too, have remained true to the Jewish tradition and are continuing links in the Jewish tradition which stretches back until Mount Sinai and is going to continue until the Mashiach comes.” In other words, we have done our job, G‑d. We have not broken that chain. We may have done other things wrong, but at least we have maintained the chain, the golden chain of Judaism and, therefore, please do not cast us off. Please give us credit at least for this.
We also know that on Rosh Hashonna we blow the shofar, according to the Gemora, twice, Meumad and Meushav. We also blow it at the end of the service but that is mainly a custom. We know that we blow the shofar Meumad, which means we blow it standing, during the recitation of the Shmone Esre. In our congregation we also blow it even during the silent Shmone Esre. Many congregations only blow it during the repetition of the Shmone Esre by the hazzan. We know that we have to blow thirty notes. When we blow the shofar the first time it is called M’Ushav, sitting, although we are not really sitting, but it is called M’Ushav because the shofar is not blown during the Amidah, during that central prayer in Judaism when we stand. We know that we have to say the shofar blasts thirty times for the Mushav and thirty times for the Meumad. Rashi asked the question, asked ______ Tosfos, why is it that we. blow the shofar twice? Originally we know that we blew the shofar during the Shacharis service but during Roman persecution the Romans prohibited us from blowing the shofar. They used to send inspectors into the synagogue to make sure that we did not. However, these inspectors got tired and after the reading of the Torah they went home and then we blew the shofar the first time and then we blew it a second time. However, even during the time when we blew the Shofar during Shacharis we would still blow it twice. Why is it that we blow  it twice? Rashi says that we blow it to confuse Satan, and Rashi asks, how do we confuse Satan? Because we have done many mitzvahs and that shows that we love the mitzvahs, we have blown the requisite number of shofar blasts twice not once. Tosfos, on the other hand, says no that is not why we do it. We do it because in the first Meushav we are asking mainly for ourselves. We are asking for our personal concerns, for our immediate family, but in the Tefila in the Shmone Esre we are asking G d to redeem the world. We are asking G‑d to bring redemption to the world. As we say in the Shmone Esre every day, “Blow the great shofar, in order to gather in our exiles.” What is Satan? Satan is G‑d’s prosecuting attorney. He does not work against G‑d. He is not the fallen angel of Milton or of some other religion’s theologies. What he is, is G‑d’s prosecuting attorney and he brings evidence against the Jewish people to G‑d during this time. What is his main claim? His main claim is that the Jewish people have forsaken the covenant. They do not want to keep the covenant. They will never be able to keep the covenant. G‑d, this covenant that You said is immutable is going to break because the Jewish people are not worthy of it; they are not keeping it. Therefore, there is no continuation of the Jewish people, but, according to Rashi, Satan is rebutted by saying, look, the Jews love the mitzvahs. They are keeping the covenant. According to Tosfos, though, our rebuttal is because Jewish continuation is based on two fronts. It is based on the personal and the community and that, of course, is why we blow it twice. If we look at the word Hemshech, and Hemshech means continuity in Hebrew, we will see what is necessary in order for the Jewish people to continue. Hay stands for Hashem; you have to have a personal belief in G‑d for the Jewish people to survive. Judaism never promised us that we will never have problems if we are religious. All it promises is that it will give us the strength to overcome our problems, and a strong belief in G‑d will allow us to contend with all those enemies of the Jewish people who wish to destroy us. It will give us the inner confidence not to fold before all the terrible propaganda that is directed against our people. It will also give us the strength to overcome the intolerance and many times the prejudice of other people which can many times stop us from earning a living, etc., but Hay also stands for Habrios. It stands for people, because we have a strong belief in G‑d and our religion we have to go out and help people. That is what Rabbi Akiva always said before he prayed. He always said, “And you shall love your neighbor as yourself.” Then we have Mem. Mem stands on the personal level for learning. It is not the learning that is the most important thing. The learning has to lead to action, to moral action, to decent action, to the desire to go out into the world and make this a better world. I remember that my grandfather used to be very upset every time he would read in the newspaper that a lawyer or doctor did something bad because he would say they were educated people and how could they do that. He felt that way because in Jewish life where he grew up education was moral education, was value education. It did not teach many skills, but the more Jewish education you had the more moral and decent a person you became. It was very unusual that a person who was educated Jewishly would turn out to be a bad person. In fact, it is amazing to note that there were no rabbis who were kappos in the concentration camps. Therefore, you have to have learning on a personal level. Learning, too, becomes a very pleasurable activity, but learning causes you to grow intellectually and spiritually and morally but you have to translate it into action. The same thing with the Shenin Hemsheh. It stands for Shabbos and Shir. Shabbos is a wonderful day of family togetherness, of warmth and joy and happiness. It is not the day of doom and gloom that is portrayed. It is a wonderful day of spiritual rejuvenation where a person charges his batteries again, and Shabbos is something that we want to share with everyone. That’s why in our community today we have “Reclaiming the Shabbos”, and I hope that you will all participate, that you will sign up to be mentors for members of our congregation or unaffiliated who do not understand about Shabbos and one Friday night a month you will invite into your homes people seeking to learn about Shabbos so that they can see the beauty of Shabbos. But Jewish spirituality is not enough if it is just on Shabbos. It also has to be Shir, it has to be joy. It has to be reflected in your whole total attitude toward Judaism. Judaism is a great joy and not a burden. In fact, probably one of the worst things that ever happened to Judaism is the phrase, “It’s hard to be a Jew”. This, of course, only meant it is hard because of the persecution but it is not hard because of the inner life. The inner life was wonderful and joyful and happy and we have to spread this song of Judaism throughout the world. When people see the Chassidim and see how they dance at weddings and simchas they are drawn to them, no matter their outlandish costumes. Finally, we have Kavod and Keinim Jewish life and observance of Jewish religion should give you dignity and pride in who you are. It gives you Kovod, and many Jews take great pride now in the Judaism, especially with the rise of the State of Israel, but it is not enough just to have Jewish pride. You can have Jewish pride but it could be overweening and jingoistic and make you look down on other people and even cheat other people, and that is not right. You must be Keinim. Keinim also means honest, that not only do you have to have Jewish pride for yourself but you have to be honest in all your dealings with your fellow human beings. That’s what Joseph’s brothers said to him, “We are honest, upright people.” That is what is required of us if we are to have Jewish continuity. We have to appreciate Judaism on an individual level and on a community level.
I am reminded of the story they tell about a kindergarten teacher who missed a few weeks from her class because of illness. When she came back she asked one of her students how they liked her substitute. The child said, “Oh, well, your substitute was okay but she was not as smart as you are. She had to use two hands to play the piano.” In order for there to be Jewish continuity we have to have both concerns for ourselves and also for the community, for bringing redemption to the whole world, as Tosfos told us. This is what we must have. Judaism must be on two levels, a commitment to the community and a commitment to the community and a commitment to Judaism as a personal source of strength to us. Therefore, we have to believe in G d and we have to help people. We have to have learning and we have to have action. We have to have Shabbos and we have to have song. And we have to have honor and dignity, and honesty and integrity. If we have these things, then rest assured that Satan will truly be confounded, then Satan will truly not have any claim against the Jewish people because it will be evident to everyone, even him, that the Jewish people loves its religion and wants to continue and that for the merit of the fact that each of us is a link in the chain that goes back to Sinai and even before to Abraham and stretches out to the Mashiach, then we should be worthy of redemption. Let us all hope and pray that we will transfer to our children and our grandchildren the great beauties of Judaism so that they will continue also to want to be links in this great chain.
I am reminded of the story they tell about the three rabbis who were having troubles in their shuls with raccoons in the attic and they could not get rid of them. They asked the first rabbis how he got rid of his raccoon. He said it was easy. He got a rock and roll record and put it on full blast and the raccoons left. They asked how long they stayed away and he said about two days. Then they asked the second rabbi how he got rid of his raccoons. He said it was easy. He trapped them and took them 50 miles away and let them go. They asked how long they stayed away and he said about two days. Then they asked the third rabbi what he did. He said he did something totally different. He made all his raccoons bar mitzvah and he had not seen them since. It is important that Judaism survive, It is not enough just to teach our children a few lessons of how to read a Haphtorah for a bar mitzvah.. We have to teach them about G‑d and about helping people. We have to teach them about learning and action, about Shabbos and song and about dignity and honesty. If we will teach them all on this level we can rest assured that Satan will always be confounded, that the Jewish people will always continue because the Jewish people loves their religion and wants to be part of their religion and wants to help G‑d redeem the world so the Mashiach will come quickly in our day. Amen.
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Today is Rosh Hashonna. We all are under the supposition that today is the birthday of the world. Actually it is not. The rabbis say that the world is billions of years old, and in the Talmud it even speaks about 974 generations before Adam. Even if you want to take the Bible literally and say that the world was created in six days, yet, we will know that this would not be the day of the beginning of the creation of the world. That would be the 25th day of Elul, but Rosh Hashonna celebrates the creation of Adam, of man as we know him today, man who possesses a soul. The rabbis say that on this day Adam was created and on this day he sinned and on this day he was judged and on this day he was acquitted. This did not mean that he did not do evil that was attributed to him. It means that he had done Teshuva, repentance, so G‑d was able to acquit him. That is what we learn in the famous Medrash where it says that G‑d created man and in the seventh hour he threw into him his soul and the eighth hour He put him in the Garden of Eden and in the ninth hour He gave him a commandment and in this tenth hour man violated the commandment and in the eleventh hour he was judged and in the twelfth hour he went out acquitted before the Holy One, Blessed be He. G‑d said to Adam, “You are a sign for your children just like you entered before Me in judgment on this day and you came out acquitted so your children in the future will enter before Me in judgment on this day and they are going to go out from before Me acquitted.” This day of Rosh Hashonna has been set aside as a day of forgiveness, because we know that Adam was forgiven for his sin on this particular day.
Why is it, though, that Adam sinned? The rabbis say that when the serpent tempted Eve what the serpent did was to allow Eve to exaggerate what they were commanded. She said to the serpent that G‑d commanded that we cannot even touch the tree. The serpent connived in to push Eve against the tree and then he said, “See, nothing happened to you when you touched the tree, so nothing is going to happen to you if you will eat from the tree.” Therefore, she ate. Why did she eat? Because the fruit looked so good. She could just taste it. She has deceived herself into thinking that just because when she touched the tree nothing, when she ate the tree nothing happened either. It reminds me of the fellow who jumped off the Empire State Building and when he got down to about the fortieth floor he said, “So far so good.” We do not know what is going to happen to us until many times it is too late. What we would like to do is deceive ourselves. We like to, of course, blame other people for our own sins and that, of course, is something which is very wrong. In fact, they tell the story, too, about a scientist who invented a computer and he said to all the other scientists that this computer was human. All the other scientists asked, does this computer love. He said no. They asked, does this computer create. He said no. They asked, how is this computer human. He said, “Well, I taught it to blame another computer when he makes a mistake.” The whole question of self-deception is a very difficult problem.
We have all witnessed the initialing of the agreement between the PLO and Israel. We do not know all the facts but it seems very hard to understand how Israel has entered into an agreement with the PLO when the PLO has not kept the first agreement that it made with Israel. The PLO still has not changed its covenant and is not extraditing any prisoners as promised. Arafat has not denounced terrorism. Hamas has not disarmed, but, yet, Israel is plunging ahead because she wants peace so much. Let us hope and pray that Peres and Rabin know something we do not know otherwise it seems very strange that they are going ahead with the peace process when the other party has not kept any of their agreements. We know that many times people like to fool themselves. The tree tastes so good. Everything looks so wonderful. We want it so badly. That, of course, is why we blow a shofar on Rosh Hashonna. We blow a shofar to remind us that we must not rationalize things away. We must hear the unvarnished sounds which come from within. It is so easy for human beings to rationalize. It is so easy for us to want to believe things that we want to believe. How many times have I heard people say in relationships, “Oh, my husband really loves me.” Well, then why is he treating you so badly? That is just the way he shows his love. We all know about battered women who just cannot accept the fact that their husband is not a good person and that they should leave their husband because of these terrible batterings that he continually inflicts upon them. They want to deceive themselves. He says a few kind words between beatings and everything seems to be all right in their eyes. They are willing then to accept anything that they see about them.
We all know that we have to listen to that inner voice, the unvarnished sound. We cannot rationalize things away. We cannot deceive ourselves. If we deceive ourselves then we are in for a lot of trouble. That’s why the keynote of the holiday of Rosh Hashonna is truth. When we speak in the kiddush, “And Your word is truth and exists forever,” we are constantly stressing the word truth because unless we can face the truth we are not going to be able to solve any of our problems. Sometimes the truth hurts and, therefore, the shofar comes out not as a strong Tekiah but as a Shvorim, as a sob, as a Teruah, as a frenetic sound almost of despair because we know that we have so many problems that we have to face. We should never despair, though. We should always have hope that we can solve the problems but we can only solve the problems if we know what the problems are. 
In the Torah portion that we are going to read on the first day of Rosh Hashonna we read how Hagar put the boy aside from her, Ishmael, thinking that they were going to die of thirst in the wilderness but then G‑d opens her eyes and she sees that there is a well of water. The rabbis say the well of water was always there but because she had a preconceived notion that she was going to die she did not see what the opportunity was in front of her. So many people do not want to face the problems that they have because if they would face the problem that they have and admit that they have a problem then they would have to find the strength to solve the problem. Sometimes it is much easier to say you do not have a problem. An alcoholic will many times say he does not have a problem. There is no problem with him and alcohol and the reason for that is he does not want to solve the problem because he is afraid that if he admits the problem he will have to solve it and he does not know if he has the strength to solve it. Therefore, it is much easier just to say that he does not have a problem.
Let us all hope and pray that all of us will face our problems, that we will all look at our problem straight in the eye with truth and that we will not try to deceive ourselves with rationalizations. At this time of year we do not say, “Blessed be G‑d Who blesses His people with peace,” but we say, “Blessed be G‑d Who makes peace.” Let us all hope and pray that there will be peace in the Middle East and that there will be peace in all our hearts because we have been able to face our problems with truth and none of us will ever want to deceive himself. Let us hope and pray that because we face the truth that we will find the courage to solve our problems and because we will solve our problems the Mashiach will come quickly in our day. Amen.
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Today is Rosh Hashonna. We all know that. That’s why we are in shul. However, today is also another holiday. Today is also Rosh Chodesh. You could not tell that, though, from the prayer book. Except for one obscure reference, we do not mention at all that today is Rosh Chodesh. When Rosh Chodesh comes on Shabbat, we read a special Maftir, we make special insertions in the Mussaf, we say Hallel, and we even make special insertions in the benching, but on Rosh Hashonna nothing. Rosh Chodesh is an important holiday. It is mentioned in the Torah. Why don’t we mention anything about Rosh Chodesh today?
The second thing is, why do we read the Torah reading that we read today? It is all about Hagar and Ishmael. Now it is true that G‑d judges everyone on Rosh Hashonna, not just Jews, but it seems that there could be a more appropriate passage. After all, on the second day of Rosh Hashonna we read about the Akedah, the ram’s horn, etc. This first day’s reading begins by telling us about Yitzchak’s bris. We know that there are three main observances which have preserved the Jewish people throughout all the ages and when anti‑Semites want to destroy they Jewish people, they always zero in on these three observances: Rosh Chodesh, bris, and Shabbat. This goes way back to the time of the Maccabees. These are the three observances that the Syrian-Greeks especially banned, and we all know that in our day that if anybody was caught performing a bris in Russia, he would be killed for child abuse. Anyone keeping Shabbat would be sent to Siberia.
Today we blow the shofar and in the Torah Rosh Chodesh is known as Yom Teruah and Zichron Teruah ‑‑ the remembrance of the Teruah. Many rabbis base the fact that we do not blow the shofar on Shabbat on the fact that it mentions Zichron Teruah, that on Shabbat we have the remembrance of the Teruah. On the other days, we have the actual shofar blowing. Anti-Semites through all ages banned these three observances because they knew that the ideas underlying them sustained the Jewish people. Rosh Chodesh, of course, stands for renewal. Bris stands for the Jewish peoples’ acceptance of responsibility over themselves first and over the entire world, especially their families and communities. Shabbat stands for the fact that the spiritual is more important than the material. Why, though, if Rosh Chodesh is so important, don’t we mention it on Rosh Hashonna?
The answer is because we Jews have always believed that we have to improve the world, change the world. In fact, if you look at all the do-good organizations, you will notice that a large percentage of their members are Jews. We Jews are statistically an insignificant people, maybe 13 million in the whole world, but, yet, Jews predominate in so many areas and are always in the news. There are so many Jews who have won Nobel Prizes, who are prominent in the arts and sciences, but the problem is, what do you change to? Are all the changes that we fight for really what we want? For example, today, do we really want all our political figures to be sexually pure? Do we want them all to be rabbis or ministers of priests? If so, probably none of the presidents who have served so far would have been able to serve. It is very important that when we contemplate change, we change to something that is better, not worse. What are the criteria we must use? Change for change sake is not worthwhile. The rabbis teach us that when we change, this change must mean that we are assuming more responsibility for ourselves and others, not less. That’s why the image of the weeping woman is so prevalent on Rosh Hashonna. Sarah, Chana, and Rachel all wept for children. They wanted to assume more responsibility, not less. They knew that this would open them up to other problems, but they wanted to assume more responsibility.
We also know that we have to put the spiritual over the material. That’s why we learn that them are two aspects to the fulfillment of the commandment of hearing the shofar. That’s why it is called Yom Teruah, the day of the Teruah, and the day of the remembrance of the Teruah. You can hear the blowing of the shofar, but if it does not awaken within you a desire to do better, then you really have not fulfilled the complete mitzvah of blowing the shofar. That’s what Rabbi Soloveitchik explains when he says the true fulfillment of the shofar is in the heart. When we seek to change things, are we going to change them for the better or worse? One hundred million people in American do not have health insurance, 25 of the children live in poverty, many of these problems are a direct result of choices we have made to so-call improve the system. When we do mitzvahs, too, we have to make sure that they lead us to get closer to G‑d.
That’s why Jewish learning is so important. So many people just want to know what to do because they do not understand how the mitzvahs attach them to G‑d and to others. These mitzvahs become a burden and they cannot do them after a while. When we make divorce laws easier and take morality out of the school system, when we push policies of denying education adequate funding, when we allow pornography on the Internet, when in the name of freedom we legalize all sorts of abhorrent behavior, are we making correct choices? On the other hand, when our own state governments promote gambling, lotteries instead of raising taxes and in the Jewish community when we send our children to private Christian schools because it has been proclaimed that they have a better education and we do not support our own day schools, what are we doing? It is important that we change. Last night I talked about how we have the capacity to change. We must learn that we have to change to the correct things. It is not enough to hear the Teruah. We have to hear the Zichron. We have to make sure that our choices make us more responsible as individuals and as a society and-especially make us more responsible Jews, and that they elevate the spiritual contact of our lives, that they connect us to G‑d and to others. If we will do this, then truly we will warrant a good New Year. That is the type of renewal we all need.
In the Zichronos section, we especially mention Noah because the rabbis say at the time of Noah they cracked the genetic code, just as we have done today, and they created all sorts of monsters Their intention was good, similar to today, when serious scientific articles have been written which state that if we will put human genes into monkeys, we can then harvest hearts for people who need them desperately. They also say that we would have perfect servants. They forget that racism would come back, democracy would be threatened. How many human genes does it take to be human? We would have opened up a Pandora’s box. Also, today among many ultra orthodox circles, there are boys who will not serve in the army even if they do not have the necessary skills to learn in a yeshiva. This is just on the flimsiest of excuses. True, they want their boys to be spared from being subjected to rabid secular forces, but this is like what would have happened when Abraham was asked by G‑d to sacrifice Isaac and said, “No, G‑d, take Ishmael; he is not as frum.” We are called upon to make many choices and some of the policies that we have developed have led to disastrous results.
I any reminded of the story they tell about a man who was 30 years old and miserable and unhappy. He went to see a fortune teller and said, “Tell me about my life.” She said, “Until you are 40 years old, you are going to be unhappy and miserable.” He asked, “What happens after I am 40?” She replied, “Then you will get used to it.” None of us need to be unhappy and miserable. We just have to make the right choices. We just have to choose to be people who accept responsibility and choices which connect us to G‑d and to others. May we all do so so we will have a healthy, happy New Year so the Mashiach will come quickly in our day. Amen.
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Last night, I talked about the fact that we do not blow the shofar today or do Tashlich today or say Ovinu Malkeynu today because it is Shabbat. Why is it, though, that we do not blow the shofar today? Yes, the Gemora says that we do not blow the shofar today because we are afraid someone is going to carry it to a teacher to learn how to blow it on Shabbat. This, true, is a reason, but it is hard to understand that this is the only reason because after all, there have been eruvs in the Jewish community since the time of King Solomon. Why should we worry about carrying? In those places that have an eruv, it should be all right. What does the shofar teach us?
The shofar is composed of four notes: the Tekiah; the Teruah; the Shvorim; and the Shvorim Teruah. The Tekiah is a long note. It stands for reason. The Teruah, the Shvorim, and the Shvorim Teruah all stand for emotions. We have to learn how to balance reason and our emotions if we are to correctly solve our problems and change in the proper and correct way. Reason, alone, is not enough. Reason can many times mislead us if it is based on false premises. It would seem reasonable that we should get rid of all the old people, everyone over 80. They are a drain on the economy. We should do like the Eskimos and put them on an ice floe, but we know this is wrong. These are our parents. These are people we owe a lot to. Emotions, too, can mislead us. We can be filled with an excessive amount of love or hate and lose our judgment. In fact, we all know about the cases of people who love too much. An example is the tragedy of Susan Smith who drowned her children because her lover did not want her children and she was afraid to lose his love. This is not a unique situation. Look how many women turn aside when their children are abused because they do not want to love their husband’s love. We all know, too, that we all have mixed emotions. We know that we never have one complete whole emotion. At weddings, we cry, not just because we are happy. We cry because all our relationships have to change now. Our parents, our friends, our siblings are not number one now. Our spouse must be number one. We cry also because we have left our youth behind. We now have to assume responsibilities. At funerals, although we are more than 90% sad, there is some happiness there. In fact, the Shulchan Orech says that if we inherit property, we are supposed to say Shecheyanu. How can this be?
The answer is that we do not hold people accountable for having emotions as long as they do not act on the wrong emotions. Especially in the old days, when a person could not amount to anything until his father died, there was some feeling of relief and happiness. After all, a prince could not become a king until his father died. A person could not inherit the farm until his father died. Even today, sons cannot inherit the business usually until the father dies. That explains why sometimes the family is so bitter at the nursing home or at the doctors because their father or mother died. They are really relieved. Visiting the nursing home was hard, and the money was frittering away. Of course, they are 90% sad, but they want to make sure nobody thinks they are relieved so they take it out on the doctors and nursing home.
We all have mixed emotions, and the shofar teaches us we have to bracket these emotions with reason. We start with the long note of reason, the Tekiah. Then we hear the many types of emotions we have, the Teruah, the Shvorim, the Shvorim Teruah, and then we end with the Tekiah. We make sure that our reason and our emotions are balanced. We do not need to blow the shofar on Shabbat because Shabbat, itself, is a day of balance. Also, on Shabbat, we cannot act. We are supposed to enjoy what we have already created. We are not going to act on our bad reason or bad emotions. 
We do know, though, that today is also Rosh Chodesh, not just Rosh Hashonna. It is the first day of the month. We do not mention it at all in our prayers except for one fleeting reference. Why, though, should we not mention it? Perhaps the reason is the moon renews itself automatically. We will not be renewed automatically. We will only be renewed if we can work on it. However, for Rosh Chodesh there is a special law. We can break Shabbat to declare the new moon. This means that in the old days when the new moon was declared on the basis of visual sighting by two witnesses, these two witnesses could violate the Shabbat by even riding on a horse, by violating the Shabbat boundaries to come before the Beis Din to say that they saw a new moon. In fact, that is why we have two days of Rosh Hashonna, even in Israel, because the court was never sure that the witnesses would come on the first day. If they would not come, the second day would definitely be Rosh Hashonna, and if they would come late on the first day, there would not be time to tell the people so, therefore, you would still have to have a second day of Rosh Hashonna.
Why should it be that we can break the Shabbat to declare the new moon? It is only a question of one day, so you wait a few hours, but the Torah tells us, no, we have to break the Shabbat to declare the new moon. What is so important about that? The important thing about it is that many times we Jews feel that today we ________ live in Shabbat. Shabbat is a taste of the way the world will be after it is redeemed. Some Jews feel that there are no problems. Everything is Shabbat. The world today is not Shabbat, but they have these illusions. In America, many Jews feel that anti-Semitism could not raise its head. After the events of the last three months, they should rethink this. We have to act. We cannot just sit back. Three synagogues firebombed in Sacramento, six Jews shot up leaving a shul on Friday night in Chicago, five Jews shot up in a JCC in Los Angeles, a synagogue firebombed on Long Island. Beauford Furrow represents thousands. He was hoping that many would come forward and kill Jews, emulating his act. I do not understand why these people are protected by free speech. This is conspiracy to murder. If I got together with a group of friends to kill somebody, I would be arrested. They should be arrested. In Egypt, the government controlled paper had an article praising Beauford Furrow and praying that G‑d would give strength to all these people like him so that all the Jews in America would be killed. Why didn’t Mubarak’s government stop this? This is the true face of the Arabs. People should have no illusions about the peace process. Israel will only have peace as long as it is strong. Once Israel is weak, they will pounce. Mubarak has never visited Israel except for Rabin’s funeral, and he will not. The Israeli Arabs drove two suicide car bombs. They failed and were killed because they exploded prematurely, but these were Israeli Arabs. Everyone said Israeli Arabs were on the Israeli side. There are problems of drugs in the community, problems of assimilation. There are problems of the destruction of the family. We cannot sweep everything under the rug. We cannot pretend everything is Shabbat. We have to solve these problems now.
The rabbis say that it is as wrong to make a weekday Shabbat as it is to make Shabbat a weekday. We need Shabbat. It shows us the goal we are working toward, but during the week we have to work hard. We cannot shut our eyes to our problems. We have problems of people playing games, like I can out-frum you, problems of Jewish education. We know that the only thing that is going to save Jews in America is intensive Jewish education, yet all the leaders want to make another study and another study. We have problems. We have to act. We have to get out there and solve these problems.
I am reminded of the story about a tavern owner who closed his tavern at 2:00 a.m. He went home and fell asleep. At 3:30 a.m., the phone rang. A drunk man said, “You have got to come and open up your tavern.” The owner recognized the voice of one of his patrons. He said, “You’re drunk already. I’m not going to open up the tavern. I’ll open at 10:00 a.m.” The man replied, “You don’t understand. I don’t want to get in, I want to get out.” It is important for all of us to keep the ideals of Shabbat to balance our emotions and our reason, but we cannot stay in Shabbat. We must, during the week, get out and salve our problems. We cannot deny we do not have problems. We have lots of problems. Let us hope and pray that we will try to solve our problems so that we will be worthy of a sweet and good year so the Mashiach will come quickly in our day. Amen.

HEARING BUT NOT GRASPING
ROSH HASHONNA
Rabbi Joseph Radinsky

One of the major complaints that we hear most frequently is "He is a real nice guy, but he never listens to me. It is like I ant talking
to a wall. I talk and talk and talk but he never listens". This complaint is echoed many times over throughout modern day life. People speak about giving out lots of information but nobody really hears. People talk about being alienated, being alone in a crowd, lots of jabbering is going on but nobody really cares, nobody really is listening.
Judaism is a religion which has always stressed the ear over the eye. Hearing is a more difficult art than seeing. Sound comes from __________; sight deals only with surfaces. Other religions and philosophies have enshrined the image. We have enshrined the word. An image could always be captured, held static through a picture, a monument, a costume, an object, or even a few quick brushes in the sand, but the word, until our modern era could 
never really be captured. Writing captured part of the meaning but not the tone, not the music, and not the depth of the word. Writing was static and for the eye. The word is really for the ear. 
In Judaism it is very important to catch the words; only through hearing can we really communicate. The piercing cries of the oppressed, the down trodden, and even of our own conscience can easily be camouflaged if the ear is not attuned. The spoken word is fleeting and must be grasped immediately and what must be grasped is not the external meaning but the internal force behind it. This is the power of the shofar. The shofar calls us to listen and to hear not just the external meaning of the words but the internal meaning as well. To grasp the internal meaning that which is fleeting as well as that which can be set down.
Many people hear but do not grasp. Many people understand every word you say but not your true meaning. A flood of words and information will not communicate if the inner force of the words cannot be heard. On Rosh Hashonna there is no command to blow the shofar, only to hear the shofar. Too many of us today are concerned only with externals and not internals. We do not realize that external things give no satisfaction. You must have internal things if you are to be happy. Beautiful things are hollow is they do not have internal beauty, beautiful souls. Too many of us have sacrificed our inner meaning and spirit for external goals, The most beautiful house and car and even vacation will have no meaning unless the inner life of the person who enjoys them, is always beautiful. 
Rosh Hashonna, according to the Rabbis, celebrates not only the beginning of the Jewish New Year, but also the day when Joseph was freed from prison. Joseph, the beautiful, precocious, talented, young man was not a success and could not be a success until he not only listened to his own dreams but also to the dreams of others. Only when he started to listen to the dreams of others was he able to realize his own dreams. He was only freed from prison after he listened to the dreams of the butcher and baker. Only when he began to listen to others did he become beautiful inside as well as out. Unless we will listen to others, give them the time and consideration 
they deserve, listen to their inner meaning as well as their ________ words, we unlike Joseph will always __________ ____ person. We will only see surfaces and we will always be hollow.
This year let us truly learn to listen to the sound from within and not just see surfaces, so that we will all become worthy of becoming beautiful not only outside but inside as well. May the Holy One, Blessed be He, grant us all a New Year of health, happiness, prosperity, and the ability to transform ourselves into loving, caring people who listen not only to ourselves but also to others, even those with whom we disagree.

SECOND DAY ROSH HASHONNA 1981
Rabbi Joseph Radinsky

Rosh Hashonna we know is Yom Hadin, the day of judgment, but if we look in the Torah we will find that Rosh Hashonna is not referred to as Yom Hadin, the day of judgment. It is called the day of Yom Teruah, the day of blowing, but it is not called Yom Hadin, the day of judgment. In fact, if we look in the Kiddush for Rosh Hashonna it is not referred to as Yom Hadin, the day of judgment, and even in the benching, the grace after meals, it is not referred to as Yom Hadin but is referred to as Yom Hazikoron, the day of remembrance. In fact, there is a very strange Medrash which says that G‑d does not call this day a day of judgment until we down below here call it a day of judgment. If we call it a day of judgment then G‑d tells the angels to bring the right implements to convene the court. It is we who determine whether this is a day of judgment. In the Kiddush we say the same thing. Kadeish Yisroel Yom Hazikoron, who sanctifies Israel in the day of remembrance. We sanctify the day. If we do not sanctify the day then it is not a day of judgment. Perhaps a clue to why this is a day of judgment is found in the word Zikoron. The word Zikoron means memories. Memories imply a relationship. We must have a relationship with people before we can judge. Rosh Hashonna is a holiday about our relationship with G‑d. We all want to count. If we are not judged, if we have no relationship with G‑d, then we do not count. Then our lives become meaningless. The Rabbis explain that the expression that we are created Btzelem Elocheem in the image of G‑d means that we were created in the shadow of G‑d. If the object disappears the shadow disappears. If we do not have a relationship with G‑d our lives become meaningless. Look at all the rich, successful people, especially movie stars who have committed suicide. They seem to have everything. They are hollow inside. The paradox is the more you get into yourself, the more alienated you become while the more you attach yourself to others the more you find yourself. The Torah portion we read this morning is the binding of Yitzchak. In this Torah portion we learn about relationships. We learn about the relationship between Abraham and G‑d, the relationship between Yitzchak and Abraham, the relationship between Abraham and others, between Yitzchak and others, and the relationship between Yitzchak and G‑d. Yitzchak and Abraham went together. He followed in the same values of his father. If a child rejects the values of his parents he is judging them. Abraham is commanded to sacrifice his son. G‑d, though, does not want this. To Jewish eyes the idea of a father sacrificing his son is a horrible thing. Other religions may even be based on this, but to Jewish eyes it is a terrible thing. This is not the type of relationship we want. After the binding of Isaac it says “and Abraham returned to his boys they got up and went”. It does not say anything about Yitzchak coming back. Yitzchak went his own way but his father knew that he possessed the same values. Even though they went different ways their relationship was strong. We all need relationships with G‑d, with our family and with our friends. The question is many times asked, why wasn’t the Temple built on Mount Sinai? After all, that’s where G‑d gave us the Ten Commandments. After all, that’s where G‑d Himself appeared. As I mentioned yesterday, G‑d appeared in fire and lightning when He gave us the Torah to teach us the words of the Torah with enthusiasm. The intellect and emotion must be joined. Why wasn’t the Temple built on Mount Sinai like Sadat wants to build a sanctuary? Instead Mount Moriah was chosen. It was on Mount Moriah that the Akedah took place. When one Jew is willing to sacrifice for another, that’s where the Holy Temple belongs. When we are all concerned with one another that’s when G‑d’s presence can be felt. G‑d is telling us if you want a strong relationship with Me then have a strong relationship with each other. There is a famous Chassidic story which says when one Yud is above another, this means we must stop when we read the Torah. It’s a Pseek. However, when one Yud is beside another it is helping each other and spelling G‑d’s name. Let us all strengthen our relationship with a G‑d by strengthening our relationships with each other. Then we will truly merit a Good, Happy Year.

SECOND DAY ROSH HASHONNA 1983
Rabbi Joseph Radinsky

In the Amidah for Rosh Hashonna we have in the Kedushat Hayom blessing, we have a strange reference. We know that during the year the Shmone Esre is composed of 19 blessings. On the holiday and Sabbath, however, we have only seven except for the Mussaf of Rosh Hashonna where we have nine. The Amidah for the holidays and Shabbos contain the first three blessings of the regular Amidah and the last three blessings and a special middle blessing which talks about the essence of the day. Part of this special blessing for the day, Kedushas Hayom, contains the following sentence: “and You gave to us, Lord our G‑d, with love this day of remembrance, this day of Teruah, a holy convocation in remembrance for the exodus from Egypt.” What does Rosh Hashonna have to do with the exodus from Egypt? Pesach is the holiday which has to do with the exodus from Egypt, not Rosh Hashonna. Why do we mention the exodus from Egypt in the prayer which depicts the essence of this day? It is true that the Rabbis teach us that on Rosh Hashonna, because of the plagues, the Jewish people stopped working on Rosh Hashonna, but their exodus did not take place for another six months. On Rosh Hashonna, itself, we do not do anything that is connected with the exodus. What’s more, why is this day called Yom Teruah? It should be called Yom Tekiah, the Shofar note that predominates on Rosh Hashonna. Before we sound any Teruah or Shevoreem we first sound the Tekiah in front and the Tekiah at the end. The answer to this question, I believe, can be found in the Torah reading for today. We learn about the binding of Isaac. G‑d had told Abraham, “V’Ha Aleihu” which means to bring him up. Abraham interpreted this to mean that he was to sacrifice his son. However, G‑d stays his hand and tells him not to do this and then we learn “Abraham lifted his eyes and, behold; he saw another ram that was caught in the thicket with his horns.” Ayil can also mean power. Behold, he saw other powers that were entangled in life that he was to sacrifice. The essence of Rosh Hashonna is to teach us how to limit power. We ask G‑d on Rosh Hashonna to limit His power, to limit the power of hurricanes and storms and nature so we can live, to limit His power and to put up with our weaknesses. We, too, are called upon to limit our power. The abuse of power is one of the great problems and tragedies of our day. That is, of course, what the whole story of the exodus from Egypt was about. It was about the misuse of powers. How many times have we people abuse the power that they have? Recently Time magazine had a cover article on parents abusing children, on wife beating, husband beating, on the misuse of power, how when the strong try to take advantage of this power by abusing others. This is wrong. Abraham was not to sacrifice his children. We have power and we are to use it. That was what I mentioned in an earlier speech, but the power we use we must use wisely. We must use wisely and we must never abuse it. How are we to tell whether we have correctly used our power or not? In this Torah reading we have listed the ingredients whether or not we have used our power well. One, you must be good for children. You must never sacrifice children for power. If it is not good for children it is not good for the future. We have overreached ourselves. Second, it must be good not only for us but for the whole group. Power should not cut us off. That’s why it said “and Abraham returned to his boys and they got up together to Beersheba.” These boys he had left behind when he bound Isaac. They were not Jewish. Power should not cut you off from others. This is the great tragedy in Lebanon today where everybody is trying to exploit power, use it to its nth degree always trying to get an unfair advantage. It only leads to bloodshed and hatred. You should never back people up to the wall. You should always leave them an out. Third, power should not turn us into despicable people. We should always maintain sweet, lovable dispositions. We should be approachable. There are so many people I know who like to use power sadistically. They like to see people twist in the wind. They like to roast them over the fire. This type of power destroys them and others. We learn after the Akedah Abraham learns certain details. Abraham is still approachable. He has not let power go to his head. He understands that you have to listen to people. You cannot just list rules and regulations and give orders. That’s, too, why, I believe, that this day is called Yom Teruah and not Yom Tekiah. Tekiah is the sound of ambition, of triumph, of power. It cannot be used wisely and well unless we listen to others. The Teruah is the symbol of man’s inner cry. In order for us to have a good hear, in order for us to have G d limit His power we must listen to the cries of others and limit our power, too. There is a cute story they tell about a lion who is going through the forest. Every time he would approach an animal he would say, “Who is the king of beasts?” All the animals answered, “You are.” He came to an elephant. He asked him, “Who is the king of the beasts?” The elephant dashed the lion against a tree a few times and then threw him off a cliff. The lion looked up and said, “Just because you don’t know the right answer, you don’t have to get so mad.” So many people feel frustrated and so they abuse others. They harm their family or children or friends. This Rosh Hashonna teaches us must stop. This can only lead to Egypt. Let us hope and pray that we will all be blessed with a good New Year because we have learned to limit our power.

SECOND DAY ROSH HASHONNA 1984
Rabbi Joseph Radinsky

We all know that Rosh Hashonna touches the heart of every Jew and it draws many Jews who do not normally come to the synagogue to the synagogue. However, Rash Hashonna was not one of the pilgrim holidays mentioned in the Bible. The pilgrim holidays were Pesach, Shavuos, and Succos. On these holidays every Jew was to go up to Jerusalem. Rosh Hashonna, although it is listed in the Torah, is not mentioned as one of these holidays. The Jewish people were not told that they were to go up to Jerusalem. We were to stay home and congregate in our synagogues. Why on this most important holiday weren’t we asked to go up to Jerusalem? Here on the most important holidays of the Jewish calendar, Rosh Hashonna and Yom Kippur, we are to stay home. What’s more, on Rosh Hashonna the image of the weeping woman predominates. On the first day of Rosh Hashonna we read how G‑d remembered Sarah, Sarah who was crying for a son. In the Haftorah the first day we read about Hanna, who, too, was crying to have a child, and it was from the way Hanna prayed asking for a child that we learned how to pray. Also, on the first day of Rosh Hashonna we have the image of Hagar praying for the life of her son, Ishmael, and in the Haftorah of the second day we have the image of Rachel crying, Rachel who cried earlier to have children herself and who was finally blessed with Joseph and Benjamin, and in our Haftorah we find Rachel crying for her child who had been taken into captivity. A voice is heard in “Rama” “bitter weeping.” It is Rachel weeping for her children. We continue by learning that G‑d answers Rachel’s prayer. There is a Medrash which states how after the Jewish people were put into exile Abraham came to G‑d and said, “Save the Jewish people, see how I was willing to jump into the furnace of Nimrod for You and sacrifice my son for You.” G‑d did not answer. Then Isaac came and said, “Save Your people, my children, see how he was willing to submit to be sacrificed for You.” G‑d did not answer. Then Jacob came, too, saying how he was willing to face Laban and Esau, to die to protect his family, but G‑d did not answer. Then Moshe came forward and said how he was willing to die to save the Jewish people, and G‑d did not answer. Then Rachel came and told G‑d how, when her father forced her sister, Leah, to take her place and marry Jacob, she had given the secret signs that she and Jacob had agreed upon to Leah. They had suspected that Laban might try something, but when Leah came to Rachel she did not withhold the signs because she did not want her sister shamed or her family shamed. She was willing to live for her people. G‑d said, “I will listen to you, Rachel, and save My people.” The important thing is to live the religion, to live Judaism, not to die for it. Why all of these images of weeping women? In order to have a good life, a fulfilling life, a person must be needed. These women, because they did not have children, did not feel that they were needed completely by anyone. A baby is the most helpless thing. A baby cannot feed himself; take care of his physical needs. He is completely dependent on his parents. A human being needs to be needed. In order to realize a person’s potential, a person must be needed. We all read about people who, when they only have work, after they retire within six months they are gone. We all need to be needed, and if we are not needed we cannot function right. Rosh Hashonna tells us that G‑d needs us. The world needs us, and people need us. So many people today have midlife crises in which they want to be free. They feel they are really going to find themselves then, but usually after they get rid of their families and are on their own, they find out that what they really want to be is what they were before they gave everything up, and then they end up in my office. There is a paradox which I have stated many times from my pulpit, that the more a person gets into himself the more he becomes alienated, while the more he attaches himself to others the more he finds himself. We need each other. That’s why we did not go up to Jerusalem to celebrate Rosh Hashonna and Yom Kippur. The pilgrim holidays celebrated the unity and wealth and learning of the Jewish people. They did not stress that in order to have a good life we need others, and you must start in your own home, in your own family. It is not something a king or a prince can do for you. If you want to have a good life, then attach yourself to your family and to your neighborhood and to your friends and to your community. By working together to fulfill mutual needs you will find yourself and be able to assure for yourself a good year. I am reminded of the story they tell about a group of Jews in a synagogue who, unfortunately, were caught in the synagogue when the roof fell in. They went up to heaven and G‑d looked at them and said, “Oh, my goodness, you are not supposed to be here for a few weeks.” They didn’t have room for them so they sent them back down for awhile. A few days later a saint came up and said, “G‑d, you have to do something. You have to get these Jews out of here. They are already collecting money to put in an air conditioner.” By our helping each other we assure ourselves of a good year and a happy year. May we all be blessed with such a year.

SECOND DAY ROSH HASHONNA 1986
Rabbi Joseph Radinsky

Rosh Hashonna is known as the Day of Truth. In fact, in the davening, we repeat this over and over again. “Letaher Lebeinu Leodecno Emes ‑‑ We should purify our hearts to serve You with truth ‑‑ Yeatoyo Lekeem Emess ‑‑ Because You are a G‑d of truth ‑‑ L’Vorcho Emes ‑‑ And Your word is truth ‑‑ Lekayom LeAd ‑‑ And exist forever.” Truth is emphasized on Rosh Hashonna. This is not true about Yom Kippur. On Yom Kippur we talk about G‑d forgiving our sins. We do not talk about G‑d being a G‑d of truth. Why should Rosh Hashonna be known as a Day of Truth? What’s more, we also refer to Rosh Hashonna as a Day of Joy. We say “Lesamcheinu Beshuasecha  And You have caused us to rejoice in Your salvation and deliverance.” In other words, this is a day of simcha, joy. We are supposed to eat good food, wear nice clothes. It is a joyful day. The question can be asked, why don’t we say Halel if it is a joyful day? Why don’t we say Halel like on Pesach and Shavuos and Succos? It is true that this is joyful because when we look back in judging ourselves we see our many accomplishments as well as our faults. In fact, we thank G‑d for achievements as well as confessing our faults. That’s why the word in Hebrew “Hoda” means both “to thank” and “to confess”. When we look back and see we have erred, we also see those things we have done correctly and we rejoice that G‑d has given us the strength and opportunity to do them, too. If that is the case, why don’t we say Halel on Rosh Hashonna?
Today we are going to read the Akedah. We learn that Abraham made a mistake. G‑d tells Abraham, “V’Haleyu Shon Olah ‑‑ Take please your son, the only one that you love, Yitzchak, and go to the Land of Moriah ‑‑ Vayelu Shon Olah ‑‑ and offer him up there as an Olah.” Haleo in Hebrew really means to elevate him. Why didn’t G‑d use the expression “V’Heecraft Tihu ‑‑ and you shall offer him as a sacrifice”? Instead, He uses the word V’Haleyu. The reason is because G‑d really didn’t want Abraham to sacrifice his son. Abraham misconceived what G‑d had commanded him. He had commanded him to elevate him, and Abraham thought G‑d meant he should sacrifice him. We learn that Abraham takes two boys in addition to Yitzchak with him on the way to the Akedah. The boys go almost all the way, but then the boys stop and Yitzchak and Abraham go on alone. Then we learn that an angel of G‑d calls Abraham and says, “Al Teeshlak Yoko Elhanai ‑‑ Do not send your hand against this boy”. Abraham stops and lifts his eyes and he sees a ram in back of him caught in a thicket, and he offers that ram in place of his son. Why did Abraham have to sacrifice anything at all? The angel had told him not to sacrifice his son. Why did he have to sacrifice anything? What’s more, we notice that it was not G‑d who told Abraham not to sacrifice his son but a messenger of G‑d who told Abraham to desist. Abraham thought that G‑d had told him to sacrifice his son. How, though, Abraham make such a mistake? How could he think that G‑d commanded him to sacrifice his son? Rabbi Soleiveitchik says that the two boys who accompanied Abraham were representative of the culture of the time. Abraham stood for Jews and Judaism, and the two boys stood for the culture of the time. Abraham made a mistake because he assumed that just as the culture in which he lived sacrificed children, so he also should sacrifice a child in order to get close to G‑d. Abraham was influenced by the culture in which he lived. He adopted its norms and his norms. When he came to perform the deed an angel of G‑d told him not to. Who was this angel of G‑d? This angel of G‑d was the Torah, the Jewish tradition. What represents G‑d and His teachings on earth? It is the Torah. Jewish tradition told Abraham not to do it. This is not the Jewish way. Abraham desisted and did not sacrifice his son.
Afterwards it says that Abraham calls the name of the place “G‑d will see”. Why did he call it “G‑d will see”? Why did he also then offer an Ayil in place of his son? Also, what happened to Yitzchak? It says that Abraham went back to two boys, but where did Yitzchak go? The Medrash tells us that Yitzchak went to a yeshiva. Why? Because Abraham realized his son had to have Jewish values, that his son could be misled by the culture in which he lived, that his son must concentrate on the values of Torah and Yerushamayim, that his son must be totally a Jew in order to cope with the world and not be misled the way he was almost misled. Abraham then went back to the two boys. The questions can be asked, why did Abraham go back to the two boys? After all, if the culture had misled him and caused him to almost sacrifice his only son, how could he go back to these boys? The rabbis say that he went back because we must not be narrow in truth. When it comes to religious values, when it comes to our own view of how to act morally in the world, there we do not and should not interact with other peoples of the world, but when it comes to knowledge, general truth, we must use their insights as well, so Abraham went back to the boys. The rabbis explain the difference between the truth and a lie by saying that really, according to the Jewish conception of things, there really is no such thing as a lie. A lie is just something which contains less truth. A lie comes when a person is too narrow. We can learn that even from the difference in the word “Shecher” and “Emes”. In the word Shecher every letter has only one point on the light, even the Shin as written in the Torah, has only one point on the line. Emes has two points on the line: the Aleph, the Mem, and the Tof. What’s more, the letters of Shecher, or falsehood, are all together at the end of the alphabet, Shin, Kuf, Raysh, but the letters of the word for truth, Emes, are scattered throughout the alphabet. Aleph is the first letter, Mem is the middle letter, and Tof is the last letter. When a person gains truth he must see the broad picture. He must see many things; otherwise, he cannot understand what truth is. A lie in Judaism is not just a lie but means a person is too narrow, and a person too narrow can put things in the wrong context. If you put things in the wrong context then, of course, you will end up with a lie. The most powerful lies of all are the ones with the most truth. That’s why Communism was so dangerous in our era. It had at least 40% or 45% truth, and that amount of truth is very destructive because it can become very seductive and take people away.
However, the rabbis tell us that we must never be narrow in our view. If we are, we will never be able to implement the teachings of Judaism in the world. We will not be able to know how to do the right thing. The rabbis teach us that the Halacha is almost always like Beis Hillel when they argue about the Talmud. There are hundreds of disputes between Beis Hillel and Beis Shammai in the Talmud, but the Halacha almost always follows Beis Hillel. Why? The answer given is because the students of Hillel were willing to learn the opinions of Beis Shamai, but the students of Beis Shamai were not willing to learn the opinions of Beis Hillel. Beis Hillel knew that by studying the opinions of Beis Shamai they could only learn a lot more and experience more truth. G‑d knows the whole truth. We do not. G‑d knows what came before the world was created, what comes after the world was created, all history. We do not know things. We look at things from our own narrow perspective. Many times from our narrow perspective we cannot understand things at all, why G‑d created pain and suffering. G‑d knows. He is the source of all truth. We cannot understand. We must deepen our knowledge so we can make the right decisions in life. We need knowledge in physics and chemistry and politics and diplomacy to confront the problems at hand and solve them correctly. During the Holocaust the Jewish leaders were confronted with terrible problems. They did not have enough knowledge. If they had more knowledge, perhaps they would have made different decisions. They didn’t know if Hitler really meant what he said. They didn’t know whether cooperating or defying the Nazis would be more efficacious and save Jewish lives. We need a lot of knowledge and help even to implement Jewish values.
There is a story they tell in the Talmud about the great Reb Yochem Ben Mizakai. He was the man who saved Judaism. When Jerusalem was besieged he saw it was hopeless. He realized the city had to capitulate to Rome. He decided to go to Vishbaishin and try to save something. It was against the law for zealots to leave the city alive. He pretended that he died. First the news went out that he was sick and then he died. They put him in a coffin to take him out of the city. As he passed through the gate, one of the soldiers wanted to stab him because they wanted to make sure that everyone was dead who left. Even though his nephew was the leader of the zealots, they were going to stab him. His nephew and others said they couldn’t do such a thing because he is such a great rabbi, so they let him out. He went to Vishbaishin and said, “Behold, you are the emperor.” Vishbaishin said, “How can you say that? I am only a general.” Just at that moment a messenger came from Rome and told him he had been crowned the emperor. He looked at Reb Yochem Ben Zakai and said, “Since you greeted me this way, I will give you anything you want.” Reb Yochem Ben Zachai asked for three things. He asked for the life of a great rabbi who had fasted for many years. He asked that the sins of Hillel would be spared. He asked that a yeshiva be set up in Yavneh, that scholars be allowed to teach and learn. Vishbaishin granted these requests and Judaism was saved. However, the story is told in the Talmud that on Reb Yochem Ben Zachai’s deathbed he was crying and crying. They asked him, “Why are you crying?” He answered, “Because I don’t know what will happen to me. I don’t know where I will go, whether I’ll go above or below.” They said, “Why are you feeling this way?” Then they remembered the dispute he had with Rabbi Akiva. Rabbi Akiva went up to Reb Yochem Ben Zachai after Yavneh was established and said, “Vishbaishin said he would give you everything. Why didn’t you ask for Jerusalem to be saved?” Why didn’t you ask for Jerusalem to be saved?” He answered, “I thought if I asked for a big thing I wouldn’t get it. I wouldn’t even get a little thing, so I asked for a little thing hoping that I would at least get that.” Rabbi Yochem Ben Zachai on his very deathbed was not sure he made the right decision. Look how many people were killed. The Temple was destroyed. Jewish sovereignty was gone forever. He might have been able to save it. Did he make the right decision or not? It troubled him to his dying day. He didn’t have enough knowledge before Vishbaishin to know whether he made the right decision.
We all need knowledge in order to make the right decisions. We all live in a world in which we do not have complete knowledge, in which we must make decisions based on partial knowledge. That’s why Abraham took the ram. “Ayil Efshoai Shomer” it can be translated in Hebrew. The letters can stand for “Perhaps you can say this”. This ayil was caught in a thicket. In Hebrew Vishfak means “complications”. It was complicated. Perhaps you can say this or that. G‑d, I am acting with a full heart and trying my best. I’m giving You what I think is best. I am offering that on my altar to You. That’s all that we can do, try our best. We are limited in knowledge. When it comes to Jewish values we cannot compromise, but how do we implement these values? For that we need knowledge. The rabbis tell us that Jewish values, the Ten Commandments, were given on two stones. Why were they given on two stones? Why not only one? The rabbis answer because the Ten Commandments stand for bride and bridegroom, heaven and earth, this world and the next world, Gabriel and Michael. Why should the Ten Commandments stand for these things? In life we have to make hard decisions. Gabriel stands for strict justice, Michael stands for mercy. When should we be merciful and when should we be strict? It stands for heaven and earth. We have to be concerned about spiritual things and physical things, making a living. How do we balance these things? It is difficult. It stands for this world and the next world. In this world we have to inflict pain just to eat. We kill life, if not an animal life a vegetable life. When it comes to bride and bridegroom that is the biggest miracle of all how two people can get together and stay married, each have different opinions. From their point of view, each opinion is right. We have to reconcile not right and wrong but two different rights. It is a very difficult thing to do. We tell G‑d, I am trying my best. Truth is not easy to come by or learn. Truth is not easy to see. They tell the story of a professor who asked his students how many seconds there are in a year. One student answered 12. They professor said, “How can you say that? There are 60 seconds in a minute, 60 minutes in an hour, 24 hours in a day, 365 days in a year. How can you say 12 seconds?” The student said, “It’s easy. January second. February second, etc.” Truth must have a context. It is very difficult for us to know truth. We must implement the values of Judaism but we need knowledge and truth. That’s why Abraham went back to the two boys. When it comes to Jewish values we must be strong. Unfortunately, in our day there are so many Jews who do not anything about Jewish values. They confuse Jewish values with cultural values as Abraham almost did. When it comes to Jewish values we cannot compromise them, but when it comes to knowledge, how to implement things in the world, we need to be broad. We cannot be narrow otherwise we cannot fulfill our role in the world.
That’s why, too, when we blow the shofar we blow two notes. We do not just blow a Teruah note. Teruah is a Jewish note, a note of the Jewish dream. We must implement them with the Tekiah in front and back. We must implement them with knowledge because we must try to get as much truth as possible so that we can fulfill the Jewish dream in the right and proper way. May G‑d grant us all the vision to see as much truth as we can so we will not fail in implementing our job in furthering Jewish values. May we all make sure our children have a good Jewish education so they will know what Jewish values are so they can implement them properly, and may we all on this holiday of truth, when G‑d expects us to live a life based on as much truth as possible, fulfill our role. G‑d, You have the truth. You know what the truth is, but G‑d, you shall see that I am doing my best. Judge me accordingly. May we all be inscribed for a good year, for a year filled with joy, happiness, good health, and good things, and the ability to serve G‑d by implementing His ideals correctly and truthfully in the world. 

SECOND DAY ROSH HASHONNA 1987
Rabbi Joseph Radinsky

On the first day of Rosh Hashonna the emphasis is more on the individual, and on the second day of Rosh Hashonna the emphasis is more on the community, on the nations. We learn that Rosh Hashonna is not only a holiday in which individuals are judged but is also a holiday upon which nations are judged. That’s why it says in the Zichronos section, “And on the states in it, it is said which state is going to be delivered to the sword and which one for peace and which one is going to be delivered to famine and which one to plenty.” Rosh Hashonna is not only a day of judgment for individuals but also for nations.

We can see this in the Torah reading where we read about the Akedah, the Akedah which teaches the Jewish people and has taught the Jewish people throughout all the generations that the only way we can preserve the Jewish people is through sacrifice. Why is it, though, that after the Akedah we learn some insignificant facts about Abraham’s family life? What’s more, in the Haphtorah on the second day of Rosh Hashonna we also stress Rachel. Why of all the mothers should we stress Rachel? In fact, even in the Zichronos section we stress “Aben Yakairlee – Ephraim my beloved son” which refers, too, to Rachel. We read how a voice is heard in Ramah. It is Rachel crying over her children. She refuses to be comforted over her children. Why do we stress Rachel?

What’s more, why is it that we cannot fulfill the mitzvah of blowing the shofar if we only hear an echo of the shofar. Why do we have to hear the shofar, itself, and not the echo of the shofar?

It seems to me that we can answer these questions if we look at the current Jewish scene. Judaism today is basically surviving because of fear and guilt. Fear and guilt are the two glues holding the Jewish people together. It was fear which really prompted the formation of the most important Jewish organizations. The ADL, the American Jewish Committee, the American Jewish Congress were really formed because of anti-Semitism. In fact, many federations were, too. Also, too, the federations did not flower until after World War Two when the full knowledge of the Holocaust became known in America, and then the Jewish people in America were overwhelmed with guilt because they knew if could have been them put in the gas chambers if they would have lived in Europe. Therefore, a great outpouring of time and wealth and energy came from the Jewish people to help save the remnants of Jewry in Europe. We also knew the importance now of Israel. Before the Second World War there were many people who did not know the importance of Israel. There were many people who were actually anti-Israel. After World War Two the overwhelming majority of Jewish people in the United States were pro-Israel because we knew we had to help Israel so another Holocaust would never occur again. The Jewish people had to have someplace to go to where they could be safe. It is fear and guilt today which still makes the Jewish community work. Unfortunately, this will not allow and cause our young people to want to be affiliated with Judaism. So many of our young people are running away. They are going to cults, other religions. Some of them, of course, are just apathetic and uncommitted to anything, and they slip away assimilating slowly into the general population.

Fear and guilt, alone, cannot preserve the Jewish people. It is true that Tzad Yeezon lists as one of the ten reasons fear and as one of the ten reasons guilt for why we blow the shofar on Rosh Hashonna. Two out of the ten reasons are actually fear and guilt. We read, “If you blow the shofar, won’t there be fear among the population?” We also learn, too, that one of the reasons we blow the shofar is because of the destruction of the Temple when our enemies blew the shofar against us and is because of our guilt for not doing enough to preserve Jerusalem by not living ethically exemplary lives because we did not fulfill all the commandments of the Torah that the Jewish Temple was destroyed. It is true that fear and guilt are two of the reasons given for blowing the shofar but only two of the reasons for blowing the shofar.

There is a terrible dichotomy today in Jewish life. There is a dichotomy between those who are motivated to do charitable works, to follow in the path of Avram Avinu, to be concerned with helping others, and between those who only follow in the path of Apacha Yitzchok, who are only interested in their own spirituality, and that they are, by and large, only interested in themselves and not interested in reaching out and helping others. This, of course, manifests itself in many ways, that those people who are really very wonderful, good Jewish people, who are perhaps better Jews than many Jews in Mayershareem, who go out and work day and night for Israel and Jewish causes and raise money and really knock themselves out doing what they can to save Jewish. These people, many of them, do not really know a thing about Judaism, itself. They are willing, though, to do everything they possibly can to preserve the Jewish people. They are willing to sacrifice everything for the Jewish people.

We read, of course, on the second day of Rosh Hashonna about the Akedah. We learn how G‑d does not really want human sacrifice. What G‑d wants from us is to live Judaism, to live Judaism in the full sense of the word.

Sometimes we do have to sacrifice for Judaism. Sometimes we do have to give up our lives for Judaism, but mainly G‑d does not want us to do that. G‑d stayed the hand of Abraham and told him not to sacrifice his son. The most important thing is to live Judaism. Of course, this is what many people are not willing to do. They are willing to give everything for Israel, money, their time, to even enlist in war in the Israeli army, but to live Judaism they are not willing to do.

In fact, we learn about Rachel on this holiday because, according to the Medrash, when G‑d was about ready to exile the Jewish people He first was approached by Abraham who said, “G‑d, how can You punish the Jewish people this way? Bring them back. Do not let them stay in exile. Look how I was willing to throw myself into the fiery furnace for you.” G‑d said, “Fine, Abraham, go sit down.” Then Yitzchak came and said, “G‑d, how can you let the Jewish people stay in exile? Bring them back. After all, I was willing to be slaughtered for Your sake.” G‑d said, “Fine, Yitzchak, you go ahead and sit down.” Then Jacob came and said, “I was willing to fight my brother, Esau, for Your sake. Bring back the Jewish people.” G‑d said, “Fine, Yaacov, go sit down.” Then Rachel came and said, “I was willing and did share my special signs with Leah on the wedding night of Jacob and Leah so my sister, Leah, would not be embarrassed.” And G‑d said, “For your sake, Rachel, I will redeem the Jewish people.” It is living Judaism in all its phases, being sensitive to all the spirituality in the world which is also required in order for the Jewish people to survive.

This terrible dichotomy in Jewish life is between those today who are willing to do everything for the Jewish people except live it, and those who contain Jewish spirituality but who have only developed one aspect of Judaism, an aspect of Yitzchak, of the introspection, of the beauty of Judaism and the joy it gives an individual’s life, but they, in many instances, are very selfish. They are, in many instances, only interested in obtaining their own joy and happiness, and it almost becomes like a drug cult. In Judaism today we have this dichotomy between those who do lots of mitzvahs but who are empty inside and are always hankering after other ideas and views which have never satisfied them, and those who know the beauty of Judaism, know the spiritual elevation it gives people but who are only interested in themselves and not in helping others and not in making sure that the Jewish people as a whole are strong and safe. They are only interested in finding fulfillment in Judaism for themselves. This, of course, is a terrible problem.

We have to hear all the shofar, not just the echo of the shofar, not just part of the shofar, if Judaism is to survive. We have to combine both Abraham and Yitzchak. Abraham was not able to keep all his children. His form of Judaism always giving out and giving out and never getting anything back is not that satisfying to most people. Some people can live that way but most people also have to have something inside, something that elevates them spiritually. Therefore, Abraham could not keep all his children. Yitzchak, too, could not keep all his children. He was really only interested in the inner experience. He withdrew from the world. The outer experience he did not really involve himself with too much. This, too, is not satisfying to most people. It was only Yaacov who was able to keep all his children because he was able to combine the outwardness and charitable works of Abraham with the inwardness and mysticism and inner joy of Yitzchak. Unfortunately, today this struggle has manifested itself in many places throughout the Jewish world. In Israel today we see a terrible struggle between the so-called “black hats” and between the extreme secularists who want to destroy religion. The right is really basically on both sides. The ultra-orthodox are being provoked. They were supposed to disappear and here they are growing. People are afraid of the Baal Teshuva movement, of Jews returning back to Judaism. We see that here in the United States, too, where many important Jewish leaders are afraid to talk to G‑d and spiritual things. In fact, when they took a survey of what Jewish leaders thought the most important qualities for a Jew in the modern world belief in G‑d ranked 13th. There is no sense of spirituality and unless you have a sense of spirituality, a spiritual uplift, you will not be able to attract the young people. All they will see is a void, and they need something more to fill them than just to do deeds of work outside.

We also know, too, that many of our so-called religious people are only interested in themselves. This, of course, is a terrible problem. We need to have Abraham and Yitzchak combined once again. I know I was shocked to hear an extreme left leader in Israel say that perhaps it is better that Russian Jews do not come because they will bring with them religious and right wing ideals. This, of course, is a terrible aberration of the whole Zionist enterprise. It is interesting to note that this salvation, so to speak, of Judaism is coming from a place where everybody thought Judaism was dead. Here, the Jews who came from such a socialist country which denied that you even need to have spiritual, like the extreme left does in Israel where they deny that you need to have any connection with G‑d, that you need to have anything to fulfill that vacuum, that this is coming from Russia.

I am reminded of the story they tell about a Russian Jew who wanted to get out of Russia but could not. He noticed a circus in town and heard one of the lions had died. He went to the owner and said, “Listen, let me become your lion and I will go out with you.” He gave the man a bribe and put on a lion suit. He was prancing in the cage and everything was going along fine. Just before dark, all of a sudden the cage opens and in comes a big tiger. He said, “Oh, my G‑d, what am I going to do now?” The tiger started to move toward him and he started at the top of his voice to say, “Shma Yisroel.” All of a sudden he heard a voice from the tiger say, “Be quiet. Do you think you’re the only Jew who wants to get out of Russia?” Of course, the whole point of the story is not that Jews want to get out of Russia but that the Jew said the Shma Yisroel. Let us hope and pray that this dichotomy in Judaism will mend, that Judaism in the modern world will no longer just be built on fear and guilt but will be built on all the sound of the shofar, that it will be built on positive love for Jewish things combined with an outgoing enterprise of good works and good deeds. May this happen in the coming year.

SECOND DAY ROSH HASHONNA 1988
Rabbi Joseph Radinsky

We have spoken before about how people act beneath them, how they sin, how they do things against their own self-respect. One, either because they give up, or, two, because they do not wait to accept responsibility, or three, because they do not realize that principles must be fought for with love and tolerance. In the Torah portion that we read today we learn about the boys who go with Abraham. According to the rabbis, these were not boys. These were really adults, but they were called boys because they refused to accept responsibility. Why is it that people do not want to accept responsibility? The reason people do not want to accept responsibility is. Because they want to be free. They do not want to be committed to anybody or anything. They do not want to even be committed to their own word. They feel that in order for them to grow and be what they want to be they must be free, and in order to be free they cannot make any commitments, that they should be free to betray even their own word, that they do not have to be bound to anything. This, of course, is an idea which is completely counter to Judaism. Judaism says that the only way that a person can really be free is to be committed. A person has to be committed to ideals, to things beyond him, to his family. We know that in the service that we are going to do there is a certain order. We cannot do the service any way we want. We have to do the Malchuyos before the Zichronos and the Zichronos before the Shofros. We have to use the proper order. When it comes to blowing the shofar the same thing applies. We must blow the shofar in the correct way. We have to blow a tekiah and a shvorim teruah and .a tekiah. We cannot deviate from this form. If we deviate from this form then we have not fulfilled the mitzvah of blowing the shofar or the mitzvah of doing the davening.

Also, in the Torah portion that we read today about the Akedah, we learn something very strange. After we learn about the binding of Isaac and how G‑d does not want child sacrifice, immediately afterwards we learn some details about Abraham’s family, about who married who and who was born to whom, etc. Why did the rabbis choose to put this section in the Torah reading today? They could have stopped the Torah reading at the end of the Akedah. Why did they have to choose to include this section?

It seems to one that this is to teach us that we are all limited, that unless we recognize limits we will never be able to achieve anything in the world. It is the recognition of limits which allows us to achieve great things in the world. If we do not recognize limits, then we cannot achieve our potential in the world. This is obvious in a career. You cannot flit from one career to another. You have to limit yourself and learn one specialty first before you can go on to another specialty. In order to achieve anything in life, even to play a game, you have to limit yourself. You cannot say, “Well, I’m going to have four strikes instead of three strikes.” You cannot change the baseball diamond. In order to even play a game you have to accept limitations. People who are not willing to accept limitations are in for a lot of trouble. What they do is ultimately destroy themselves because they become alienated from themselves. They become lonely. They no longer are able to relate to anybody or anything. Even to cook you have to be limited. You have to do certain things in a certain order otherwise your cooking will not come out. We human beings are limited in our approach. In science you have to do an experiment a certain way. You cannot decide to do anything you want in any way you want. People, unfortunately, in this society do not want to recognize the fact that there are limits. They want to say that they are not limited at all, that they can do .anything they wait whenever they want to do it, that the only responsibility that they have is to themselves. This is completely false aid leads to disaster. What is it, though, that allows us to learn limits? Where do even learn the proper limits in life? We learn the proper limits in life through the family, through the interaction of the family. We know that even on the national level it is the acceptance of limits which makes a country great. What is it that makes the United States a great country? After all, the United States is the oldest country in the world. It has the oldest government in the world. The government that is in France today is not the government that was there 210 years ago. Germany is not the former government that was there 210 years ago. Even in England it is not really the same government. In our country we have been able to maintain the same government for 210 years because we have limited government. What makes this government great is not democracy. After all, Hitler was elected in a democratic election, and I dare say, that in 1939 and 1940 if they would have taken .a vote of the German people whether or not to exterminate the Jews, it would have won by an overwhelming majority. What makes this country great is the limitations, is that we are limited. We cannot do certain things. The Bill of Rights is what makes this country great. There are certain areas the government cannot enter, that it is limited. When we deal with people, too, we have to realize that we are limited, but this limitation gives us strength.

There is an illustration of this that we all can understand from life today. Everyone knows the importance of dieting. Everyone once in awhile goes on a diet. Why? Because we know that if we eat to excess, we will diminish life. We will not add to life. If we get very fat we are going to be susceptible to all sorts of diseases, and, what’s more, not only will we be more susceptible to these diseases but we will not even be able to enjoy life as it is now. We will not be able to play certain sports or walk or go places. We may not even be able to get in and out of the car. The very fact of limiting our eating allows us to expand life, not contract life. This is what Judaism says in all areas, that if you have the capacity to limit yourself, you are actually going to expand your life. We do not mean, of course, limit yourself completely. We are not talking about not eating at all which would make you anorexic. We are talking about learning how to eat with moderation, how to do everything with moderation so that you will be able to enjoy life. We see today in the drug culture that it is attacking Jewish youth. Before Jewish youth used to be immune from drugs and .alcohol, but no more because we Jewish people have given up kosher, and by giving up kosher, we have now made it impossible for people to exercise that self-control. They are used to ingesting everything, so why shouldn’t they ingest drugs, too? They do not anymore have that discipline of knowing that they have to limit their diet, and even certain things that they are allowed to they cannot eat at certain times. This is a great lesson in limitation. We also learn, too, about limitations in Shabbos. The Shabbos is the great preserver of the family where people limit their other activities so they can concentrate on their family and on study and on getting close to G‑d. When people give up the Shabbas they give up a great mechanism for strengthening the family. It applies in other areas, too. Why is there so much intermarriage? Because people do not want to limit themselves. They do not feel that the Jewish people make them strong and, therefore, they owe an allegiance to the Jewish people, that when it comes to life we have to learn that it is the limitations of life which make us strong.

In the Shofros section of the davening we are going to learn a lot about the Ten Commandments. The Ten Commandments were given on stone. The rabbis ask, why were they given on stone and not on metal? The answer they give is that stone is shaped from the outside. Metal is shaped from the inside. In order to shape metal you heat it, and, therefore, by heating it is the way you shape it. When it comes to the Ten Commandments, to morality, they are outside a man. They are already there. We have to shape ourselves to the outside standards. Morality is not subjective. We do not believe that you can do anything you want to do, that being free means you can do anything you want to do. Being free means that you can choose to do the right thing.

That, of course, is the purpose of Jewish education. The purpose of Jewish education is to make you want to do what you ought to do. One of the reasons, too, why so many Jews are falling away is because they do not receive any type of Jewish education. It is Jewish education which allows us to be strong, which gives us the capacity to be able to want to do those things that we ought to do. Morality is outside us. We have to conform to the Ten Commandments. The Ten Commandments do not have to conform to us. Why is it that now we see so many marriages breaking up after 20, 30, 40 years? Because people no longer believe in commitment. People no longer believe that they owe anything to anybody except themselves. Our religion teaches us that the guide to whether something is right or wrong is not how you feel about it, but that there is an objective morality outside ourselves. One of the greatest secrets in America is that we are all going to die. That is the greatest limitation of all. Perhaps that is why Jews still come on Rosh Hashonna and Yom Kippur because they realize that basically we are limited. I am reminded of the story they tell about a sociology student who was going down to the east side of New York to study different ethnic groups. He came to two old people sitting on a bench and was asking them questions. Finally he asked them, “What is the death rate among your group?” One of the old men replied, “Well, I think it is one per person.” That, of course, speaks for the limitations that we all know that we are under, that when it comes to life, to make life great and to make life good, we have to realize that we are limited. When we blow the shofar we blow a tekiah, which stands for our autonomy, for our power, for our ability to act, but immediately afterwards we sound a teruah and a shvorim to teach us that we are limited, that even though we are limited we can still do great things, and then we get to the tekiah gedola. The teruah and shvorim, of course, are notes of crying, notes of weakness, notes that express the fact that we can only be strong if we are willing to admit that we are also weak. Where is it that the Jewish people learn about limits, and how do we learn to properly use limits?
We know that today is not only the day that the world was created, or at least Adam was created. The world, according to Judaism, could be billions of years old. This day celebrates just the creation of Adam as we know him. In fact, the Kaballah says the world is billions of years old, but even those who want to read the Bible literally, this is not the creation of the world. The world was actually created on the 25th of Elul. This is the day also that Adam and Eve sinned, and this was the day they were also forgiven. What happened after they sinned? Eve first blamed the serpent and Adam blamed Eve. After they were punished and they were told that only through pain would Eve bear children, and only through hard backbreaking work would Adam be able to provide for his serving, that the land would produce thistles and thorns. What did we learn afterwards? We learn that they turned to each other. That, of course, is the secret of life. Each of us is called upon to fulfill our roles. The primary role of a woman is, of course, to bear children, not her only role, and the primary role of man is to support his children. Immediately afterwards it says, “Man knew his wife.” After that it says, “She became pregnant and she gave birth to Cain and she said, ‘I have acquired a man with G‑d’.” They both realized that the only way they could make it in the world was to turn to each other. It is the family which teaches us limits, where a woman learns that she has to give to make her children live, to make her children grow properly, where a man learns that he has to give in order for his wife and children to be properly supported, that it is through the act of giving, through the act of limiting our own appetites, through limiting ourselves that we grow and become the great people that we can become. On this Rosh Hashonna let us all realize that it is only through strength in family that we will be able to learn this basic lesson of Judaism, that man has limits, and through limits comes not pain but joy. It is a way to overcome the pain of life, that if we will all learn to abide by the proper limits we will enjoy wonderful and beautiful lives. May we all do so in the coming year.

SECOND DAY ROSH HASHONNA 1990
Rabbi Joseph Radinsky

The rabbis tell us that Rosh Hashonna is the creation of the world. Actually, according to our tradition, Rosh Hashonna is not the day of the creation of the world but the day upon which man, as we know him, was created. Even those who want to take literally that the world was created in six days would say that the world was created on the 25th of Elul and only on Rosh Hashonna was man created. The Talmud says that there were 975 generations of man created even before Adam, and the Medrash talks about G‑d creating worlds and destroying worlds. The Kaballah says that the world is billions of years old, but that is not all that the rabbis say happened on Rosh Hashonna. The rabbis say that man, as we know him today, was created on Rosh Hashonna and they also say that Abraham and Yaacov were born on this day and they also tell us that Sara, Rachel, and Chana were remembered by G‑d on this day and became pregnant on this day. We also learn that Joseph came out of prison on this day, and we also learn that the Jewish people’s slavery was ameliorated on this day in Egypt. They did not gain their freedom for another six months because of the chaotic situations in Egypt, but basically all the hard slavery was over by Rosh Hashonna. Why is it that the rabbis stress only these four or five events the creation of man; the birth of Abraham and Jacob; that G‑d remembered Sara, Rachel, and Ghana so they could become pregnant; and Joseph was let out of prison; and the slavery of the Jewish people was ameliorated. There are other things that happened on Rosh Hashonna. We even learn about Ezra reading before all the people the Torah on Rosh Hashonna, but the rabbis do not stress this as one of the events that we remember on Rosh Hashonna. Why is it that only these events are mentioned? Also, why is it, too, that we do not say Selichos on Rosh Hashonna? We say Selichos at least four days before Rosh Hashonna. The Sefardim start even on the first day of Elul all the way through Yom Kippur and Yom Kippur is filled with Selichos, but on Rosh Hashonna we do not say any Selichos at all. Why should this be so? Except in the Ovinu Malkeynu we say a little bit about G‑d having mercy upon us and forgiving our sins and so forth and so on, but we do not otherwise say any Selichos at all on Rosh Hashonna.

It seems to me that the reason for this is that on Rosh Hashonna G‑d is teaching us what it is that religion can do for us, what Judaism can do for us. First of all, G‑d wants us to assume responsibility for ourselves in this world. He has created us in His image and, therefore, He has given us dignity and power. Obviously, we do not have limitless power. Only G‑d has limitless power, but we have the power to change. We have the power to do things, and we should never feel that religion is the opiate of the people, as Marx said. Marx thought that what religion did was to force people to accept conditions the way they were without ever trying to change them, but we do not believe that. We believe that we are G‑d’s junior partner in creation and G‑d gave us the mandate to change things. G‑d gave us the mandate to make this a better world, to make things better for all mankind. We do have control, not complete control obviously, and people can get sick and have all sorts of other disabilities which stop them from having complete control, so, therefore, we mention a little bit about Selichos in the Ovinu Malkeynu, but on Rosh Hashonna we are stressing the fact that man has dignity and power, that man can control things and that we should not wallow in self-pity, but we should go out and do things.

The second thing that the rabbis tell us is that Abraham and Jacob were born on this day. Abraham, of course, is a symbol of moral truth, which I talked about yesterday, how we have to sift all moral truth through the test, does it give man freedom and dignity? Does it allow us to establish relationships? Does it allow us to alleviate the suffering of the poor? After all, if I just said man has power and dignity but sometimes you get sick, sometimes you have all sorts, of other problems and, therefore, you need help. Does this truth allow for this help to be given? Also, too, Abraham is a symbol of fearlessness.

If a person fears only G‑d then he does not have to worry about other fears. The trouble with paganism was that it was based upon fear, fear that if you propitiated one god you would anger another one. It was a no-win situation in paganism. There was no question of right and wrong and morality. It was only how to get by. If it meant bribing this god or that god, but if you were a religious person then you do not have to worry about this fear. You do not have to worry about the neighbors’ things or peer pressure or all these other type of things which stop you from being who you really should be. The rabbis explain that most people can only have one fear at a time anyway. Therefore, they tell the story of the man who was walking on a path and he saw a dog. He got afraid so he went out into the woods. There he met a bear and he came back to the path. He was more afraid, of course, of the bear than he was of the dog. In this life the fear of G‑d liberates us because all we have to account to is our conscience. We do not have to worry about what this one said or what that one said. We have the ability to stand up for ourselves and for what is right. That has always been a Jewish trait. We were willing to go against the crowd, to be different. That is, of course, one of the reasons why we had great scientists because any time you make a new scientific discovery you are going to be subjected to a lot of criticism because people hate to give up their old ideas. In order to be a pioneer in any endeavor you have to be willing to take an awful lot of criticism. So religion give us this quality, too, of being fearless, of being able to do things and change things.

The third quality that religion gives us is the quality of Jacob. What was Jacob’s quality? Jacob’s quality was that G‑d promised him not that he would not have problems but that He would give him the strength to overcome his problems. G‑d has never promised us that we will not have problems if we are religious, and many people misinterpret religion and think that if they are religious they will not have any problems. That is not true. You will have problems, but all G‑d has promised us is that He will give us the strength to overcome our problems. Religion is not magic. G‑d listens to every single one of our prayers, but sometimes He says, no. He does not answer the way we want Him to answer. Religion is not something that forces G‑d to do things. That is magic, not religion. I remember a few years ago someone came up to me and said, “Rabbi, you are a fake.” I asked the man why he said that and he said, “Because I had you make a mishebairach and the person died anyway.” We cannot force G‑d to do anything, but G‑d has promised us that if we will lead a good and a decent life that He will give us the strength, if we will be religious He will give us the strength to overcome our problems.

The rabbis also say, too, that Sara and Rachel and Chana were remembered on this day and became pregnant. What does that teach us about religion and about what Judaism can do for us? It teaches us, too, that if you are religious you have the possibility to be a great mystic like Yitzchak. It does not promise that you will be, but you have the potentiality to be. Not everyone will be. Yitzchak was a great mystic. He lived on a higher spiritual level. He was able to connect to G‑d in a different way than most people. We are promised that if we observe our religion that potentially some of us at least can achieve this level. The same thing applies to Chana. She gave birth to a great man, Shmuel, who the rabbis say was as great as Moshe Rabbeinu, who was a man who was filled with wisdom. Our religion also holds out the possibility that if you are religious you will be able to gain this great wisdom like Samuel had, who was able to confront the enemies of the Jewish people externally and internally and overcome them because of his wisdom. He was the crowner of kings, of Solomon, of David. If you are religious you will be able to gain a certain type of wisdom which will allow you to overcome many of the problems of life and will help your people, but this is only a potentiality. It is not vouchsafed to everyone. The same thing is with Yosef. It is interesting to note that although in the Rosh Hashonna davening we mention Shmuel, in the Haphtorah, and Yitzchak, throughout the davening, we do not mention Yosef once. Why is that? Rachel was also answered on the holiday of Rosh Hashonna. The answer given is because Yosef is different. Yosef lived to see his suffering vindicated. Not all of us can do that. In life we all suffer. We do not know why we suffer. Life is filled with frustration and pain and death, etc. If you live in Seattle you cannot live in Houston. If you want to be a lawyer you cannot be a doctor. It is difficult. Life is filled with all sorts of frustrations and sufferings and some are very severe. As Laberditch said of G‑d, I do not ask that You explain to me why we suffer, only that You assure me that we are suffering for Thee. In Judaism we have a faith that the suffering we do in this life is for a purpose, for a reason, and that eventually at the end of days we will understand the reason. Yosef lived to see the vindication of suffering. He was sold into Egypt by his brothers because of their jealousy and hatred for him, and he suffered plenty. He was also subjected to false accusations in prison. It was only in prison that he stopped being a selfish, self-centered person and started being one to listened to the dreams of others. He never deserved all that suffering that he had before, but later when the famine came and the brothers came before him and apologized and he saw that he was able to save his whole family, he realized that his suffering was vindicated. In our day, too, we are living in a day in which after the Holocaust we want to see the suffering of our people vindicated. Perhaps the rise of the State of Israel and if Israel will be safe and secure, perhaps in some small measure we can see that our suffering is vindicated, but we are not promised that. That is reserved to very few individuals, to very few people in very few generations. As I talked about on the first day of Rosh Hashonna it was a test of Abraham because it was a test of truth. It was a test of whether his truth, was really truth. It was not so much a test of Isaac because we Jews have always been sacrificed on the altars of many causes and by many people who sought to eradicate the Ten Commandments from the hearts and minds of man. So religion, the rabbis say, teaches us how we are able to endure in the world. It gives us hope. The dissonance of life is dissipated in the harmony of future promise. We know that in the past great artists have also had dissonance in their work, Beethoven, Mozart, Dickens, Balzac, etc., but they always resolved them in a happy ending or harmony. They saw the problems of their generation clearly but they also saw that things could be resolved, that there was hope. The tragedy of our generation is that we have many great artists that see the problem clearly but they think that there is no hope, that things will never be resolved, that the suffering is all in vain, and, of course, this leads to suicide, as many of the artists in our generation have done. Our religion gives us hope. It teaches that man has dignity, and that, of course, is why we remember how this suffering of Egypt was ameliorated. Man must have dignity. Man must be given power, must have freedom. Religion gives man internal freedom no matter what is done to you. The Jews were still slaves in Egypt until six months, but after Rosh Hashonna they were no longer slaves inwardly. They knew they did not deserve slavery, so religion frees us inwardly at least. It gives us the power to act. It allows us to filter truth. It gives us hope. It also does not promise us that we will not have any problems, but it promises us that we will be given the strength to overcome our problems. Potentially, also, it could, make us a mystic, like Yitzchak, or a wise man, like Shmuel, and in some generations and to some people it even allows them to see the vindication of their suffering. Let us hope that we are living in that age so that we will be able to see an Israel which is secure and a Jewish people, which is flourishing, and we will be able to say that all the suffering of the Jewish people for the last 2,000 years was worthwhile because we now have a redeemed world. May the Mashiach-come quickly. Amen.

SECOND DAY ROSH HASHONNA 1992
Rabbi Joseph Radinsky

Why is it that on Rosh Hashonna we have three special prayers? We have the Malchuyos, the Zichronos, and the Shofros that are added to the Rosh Hashonna davening. Usually on a holiday, as I mentioned yesterday, we have only the middle section. We have only the Kedushas Hayom. We have the 3 first blessings that we say on every Amidah, the 3 last blessings, and the Kedushas Hayom, but on Mussaf we have 3 special prayers. We have the Malchuyos, Zichronos, and Shofros. The Malchuyos speaks about G‑d’s power, about Him being the creator, about Him being the King over the entire universe, and in this prayer we also quote 3 pesukim from the Torah, 3 pesukim from the prophets, and 3 pesukim from the writings and we end up near the posek from the Torah. Then we come to the Zichronos. The Zichronos talks about G‑d wanting to have a relationship with us. It talks about G‑d being providential, that G‑d’s providence rules the world. We do not believe that G‑d is like a watchmaker who made the world and then left it, that G‑d maintains contact with the world. He is intimately involved in the world. G‑d knows what is happening to each of us every day, G‑d is not like some artist who creates an artistic creation and then sells it and has nothing at all to do with it. G‑d did not go and create the world, and then go on vacation to Miami. G‑d is intimately connected with His entire world. G‑d tells us that we all need relationships. G‑d has a special relationship with each of us and with all the nations of the world and especially with the Jewish world.

Then we have the Shofros. What do we need the Shofros for? After all, the most important thing is to know that we have power, that we can change things, that we can make a difference because we are created in the image of G‑d, and that we can have relationships as G‑d can have relationships. What do we need the Shofros for? Besides that, why do we mention about King David here? We mention “rising strength to David, Thy servant, and a shining light to the son of Jesse”. Why do we have to mention him at all? What does King David have to do with Rosh Hashonna? Finally, why in the kiddush at Rosh Hashonna we do mention “we remember the exodus from Egypt”? It does not seem that it is logical at all to mention the exodus. The exodus has nothing at all to do with Rosh Hashonna. Rosh Hashonna celebrates the creation of man as we know him, the beginning of civilization. Why should we mention here about the exodus from Egypt?

If we look carefully at the Shofros we can see that there are two main themes in the Shofros. The two main themes are the giving of the Torah at Mount Sinai and the coming of the Mashiach, the coming of the Messiah at the end of days. “Blow with the great shofar for our freedom and raise the inside to gather in our exiles and gather together our dispersed from among the nations, the dispersed from the uttermost parts of the world, and bring them to Zion, your city, in joy to Jerusalem, Your holy house with eternal joy.” The two themes of the Shofros are the giving of the Torah and dreams. The dream of a better world, the dream of the ingathering of the exiles, the redemption of the Jewish people parallels the redemption of the whole world, the coming of the Mashiach. Why, though, shouldn’t we mention the Shofros?

The answer is that in our day and age our school system teaches people to have power. It empowers them by giving them skills. It teaches them that they can do things in the world, that they should use the skills that they have in the world. It also teaches them the importance of relationships. It teaches each one that he should go out and make his mark on the world. As I mentioned yesterday, the school system in America teaches it is almost a crime to live in the same city as your parents. You especially cannot go to the same school in the same city as your parents. It teaches youngsters that they have power to move and change things; that they can be anything they want to be. It teaches the importance of relationships, although sometimes it does not tell which relationships are which with whom exactly right, but it does teach that people need people. What it fails to teach is values. Values are essential for a human being. Without values we cannot grow and do the right things. It also many times fails to give people positive dreams. A study was made of youngsters in the United States and many of them had no values whatsoever. We do not believe that man was born good. That is a spin‑off of Judaism, a heresy, that somehow man was born good and if man is corrupt it is because of outside influences because of the state, because of a bad home environment, because of bad parents, etc. But this is false. We also do not believe, as other religions do, that man is born evil. We believe that man is born neutral, that man will take the least line of resistance and that if a person is not taught how to be good a person will not be good. A person will just do what seems best at that particular time to fulfill his own self‑interests. Unfortunately, this attitude has permeated most of society. They made a survey of top business executives and found out that two-thirds of them would cheat and lie and steal if they could be assured that they would not be caught. In America, unfortunately, today among many of the youth it is no crime to shoplift. It is not a crime to mug people or take advantage of the elderly or weak or helpless.

It is only a crime to get caught. We have made a terrible mistake by taking values out of the school system. It is important that we all have values, but even more important a child should have a dream. He should have a dream that he can accomplish things, that he can make a difference, a positive impact upon the world, and that this positive impact on the world will better the world and make a world filled with compassion and love and kindness and joy. Unfortunately, the dreams that most people are given in our school system today is just a dream of making money, but, you know, if you want to make money and you want to make that dream come true, the best thing is to be a drug pusher, not a drug pusher on the street but a drug pusher as other people on the street so you will not get arrested. If you want to make money, get involved in some crime. In fact, do it in a smart way. Someone made a study of the old line families in America and found that behind most of their fortunes was a crime, that in America today we are not giving people altruistic dreams, dreams of changing society and humanity and making mankind a better place. In fact, when people have such dreams they are pooh poohed and they are negated and they are made to feel that they have to give up these dreams. This is not only in secular circles but in religious circles as well. If the child expresses interest in the idea that he is going to go to Eretz Yisroel and live there all the family become alarmed. The parents become alarmed, even parents who work for the UJA. If a person says he wants to go to yeshiva they all say, “What do you want to delay your education for for a few years? Don’t go. Stay here.” Or if a person says that he wants to become a rabbi, then everybody jumps on him, or an educator, and, G‑d forbid, he should want to be a kosher butcher. In America today idealism and dreams are put down, but without dreams a person cannot exist. With dreams you can bear any burden. With dreams you can overcome any obstacle, but if you do not have a dream then the smallest little obstacle will seem a mountain and will deter you. Even George Bernard Shaw said that the way to live a good life is to find a good cause and to wear yourself out in it.

On Rosh Hashonna when we dip the apple in the honey we say that G‑d should give us not only a good year but a sweet year, because to have a good year means that we are committed to something. We have a dream. If we have a dream we can overcome all obstacles, even persecution and hatred, as our ancestors have, because they knew that they had a wonderful dream, a beautiful dream. Many times, too, by following our dreams we suffer, although at the time many people who are following the dream do not actually realize that they are suffering. Yes, G‑d, let us have a good year and a sweet year as well.

Why do we mention King David? Because King David suffered a lot in his lifetime. He had a hard life. He suffered at the hands of King Sol. Earlier in his life with his brothers he suffered. He suffered from the taunts of his adversaries that he was not even Jewish because his great-grandmother was a Moabite woman. He suffered several rebellions from his children. He, himself, brought some of his suffering upon him by acting in an indiscreet fashion, but he was a man who never gave up his dream. He left behind a Book of Psalms which inspires us to do things. Even when we have troubles we read the Book of Psalms and we can see that we can overcome everything. David had a dream and he was also a person who I talked about yesterday who divided in order that he could reunite on a higher plane. He had to flee Sol and even pretended to work for the Philistines against his own people, although he never attacked his own people. He even feigned madness once so he should not have to attack his own people. He accepted the crown of just two other tribes, Judah and Benjamin, and later after 7 years he was crowned king of Israel, but he united the Jewish people on a higher plane. He made a new spiritual capitol, Jerusalem. He united them in a political way. He was a great man. He was a man who had great vision but he had more than that. He had the opportunity to dream and to transfer that dream to us and gave us the Book of Psalms which gave us the courage to persevere in our dreams even when times get rough, even when we are suffering like he was suffering.

Why do we mention Egypt? We mention Egypt because in Egypt we were slaves and since Egypt the Jew has had a dream. What is that dream? That nobody should be slaves anymore and that the Jewish people should be free so that everybody can be free, so we can be a light unto the nations. The rabbis teach us that there are three conditions that we need to have in order for our dreams to come true. The rabbis say that if you dream a dream if these 3 conditions are true, then the dream can come true. What are these three conditions? They say first of all the dream has to be close to morning. Second of all, the dream has to repeat itself. The third thing is that within the dream there has to be the interpretation of the dream. What do they mean when they say that the dream has to be close to morning? It has to be a dream about dawn, about a new day, about making hope spring afresh to the peoples of the world, and it also has to be an insistent dream, has to be repeated, and the interpretation of the dream has to be within the dream; Why was it that Theodore Hertzel was successful in galvanizing the Jewish people with the Zionist ideal? He was not the only one. There were other groups that came before him, the Chol Vaitzeeon. There were groups even in Western Europe. There was even a group here in America, but they were not able to galvanize the people. Why? Because they did not have a practical plan. There was not an interpretation of the dream within the dream. They did not have a practical plan to achieve that goal. Hertzel had that practical plan. It turned out to be a false plan, but it was very plausible, and it swept the Jewish community. What was his plan? The plan was that he would buy Palestine from Turkey. Turkey was the sick man of Europe. Turkey needed money. He said he would gather money from the rich Jews of Western Europe and he would buy southern Syria. It was not even Palestine because it was ruled from Damascus. It was the provincial capitol of Palestine, which was really southern Syria. He would buy southern Syria from the Turks and then he would transfer all the persecuted Jews from Eastern Europe into southern Syria, into Palestine. It seemed a plausible plan. After all, in the 19th century countries sold land. After all, Russia sold us Alaska. We bought Louisiana from France. Countries were selling land. People were enthused. It seemed, to be a way to realize the Jewish dream. No violence was entailed. It was a perfect plan. The only problem was the Turkish sultan would not sell. We know now today that it is very interesting that Hertzel’s plan was not completely false because today we are gathering money from the Jews of America and Western Europe to bring the Jews of Eastern Europe into Israel. That is what Project Exodus is, all about, and I hope you all support Project Exodus. So Hertzel’s plan was just a little off in a few details, but in essence it is being carried out today. We see that if a person has a dream he can accomplish great things. He can galvanize people. Without a dream people are filled with ennui and boredom and they quickly get into trouble. Unfortunately, today we are not transferring the Jewish dream to our youngsters. Even many people who work hard for UJA, their own children are not interested. They do not see the beauty of Judaism. They do not see the beauty of the redemption of the Jewish people. In fact, the Haphtorah that we read on the second day of Rosh Hashonna has to do with the redemption of the Jewish people because through the redemption of the Jewish people we are going to bring the redemption of the world. That is our dream, and that is a wonderful dream. That is a dream that is worthy of all of us. Unfortunately, many people today do not have that dream. Many people today are only interested in feathering their nests, making lots of money, whether it is with honesty or without honesty. All they are interested in is furthering their own personal agendas, and that, of course, not even believe that we have a dream. In fact, they say that in the year 2000, 70% of the marriages will be intermarriages, and I do not mean a Jew marrying a convert because that is a Jewish marriage, but it will be a Jew marrying a partner who does not ever want to change their religion to Judaism. Today the figure is 52%. Many Jews do not want to give their children a dream because they are afraid it will hurt them financially. They will not be such a great success. They will not be a doctor or lawyer or accountant. They will sacrifice their financial success if they have too many dreams. That will never do. A Jew must have a dream. If a Jew does not have a dream he cannot stay a Jew.

I am reminded of the story they tell about a man whose boy came home with a terrible report card, all F’s and D’s and maybe one C. The father looked at the report card and then looked at his son, and said, “Son, I can tell one thing from this report card.” His son said, “What is that, Dad?” The father replied, “You didn’t cheat.” It is important that we raise children that are honest, who have integrity. It is very important that we raise children who have dreams. If they are honest and sincere and if they have dreams they will live a good life. It may not be filled with all the riches that some of their parents wish they had, but it will be a good life. It will be a happy life. It will not be a life of alienation, and it will be a life which will be dedicated to bettering this world because through the redemption of the Jewish people will come the redemption of the world. May this day come soon. May the Mashiach come quickly in our day. Amen.

SECOND DAY ROSH HASHONNA 1993
Rabbi Joseph Radinsky

We Jews have always been called upon to sacrifice, even since the time of Abraham. Abraham thought that he was going to have to sacrifice his son, Yitzchak, even though this would mean the end of the Jewish people. Here G‑d had promised Abraham that great nations would be descended from him through Yitzchak, and here he was being called upon to sacrifice him. How could these two, a command and a promise, by G‑d be reconciled? Abraham, of course, misunderstood G‑d. G‑d want him to elevate Yitzchak, not kill him, but Abraham was still called upon to sacrifice, this time a ram. We now, the Jewish people, are called upon to sacrifice. We all hope and pray that sacrificing parts of the land of Israel to the PLO will mean peace and will not cause the destruction of the Jewish people.

One of the reasons we blow the shofar on Rosh Hashonna is because when G‑d will hear the blowing of the shofar He will remember that He promised that the descendants of Yitzchak will endure forever. We blow the shofar on Rosh Hashonna to remind G‑d of this promise. I hope and pray that in the coming year the Jewish people will not only endure but will flourish and will begin to become a beacon of hope to all peoples.

SECOND DAY ROSH HASHONNA 1994
Rabbi Joseph Radinsky

On the second day of Rosh Hashonna we read about the Akedah, about the binding of Isaac. We read how G‑d commanded Abraham and He said, “Take your son, your only one that you love, Yitzchak, and go to the land of Morieh, and offer him up there as an Olah, on one of the mountains which I will tell you.” The word Aleo means elevate. It is true that it also has a meaning of sacrifice, but G‑d did not say V’Heekrif Teehu, and sacrifice him, which is the normal word for sacrifice, but, instead He uses the word Aleo. Abraham assumed when G‑d used this word that he was to sacrifice his son. It says that they came to the place where G‑d said to him and Abraham built there the altar and he prepared the wood and he bound Yitzchak, his son, and he put him on the altar on top of the wood, and Abraham sent his hand and he took the knife to slaughter his son and an angel of G‑d called to him from the heaven and he said, “Abraham, Abraham,” and he said, “Here I am” and he said, “Do not send your hand against this boy and do not do against him anything because now I know that you are G‑d‑fearing and you do not withhold your son, your only one, from me.” And Abraham lifted up his eyes and he saw a ram, another ram. It could be another or mean in back or him was held in a thicket by his horns. And Abraham went and he took the ram and he offered as an Olah in place of his son. Abraham called the name of that place “G‑d will see” because it will be said today that in the mountain G‑d will be seen, in this mountain G‑d will be seen.” Why did Abraham have to slaughter a ram at all? G‑d had told him to offer Isaac. He did not say anything about a ram. Why did Abraham see fit to offer a ram? Why also was Abraham so confident that he said that “it will now be said that G‑d will be seen in this place”? In other words, G‑d will now be seen. How does he know that?

Then at the end of this episode it says that Abraham returned to his boys and they got up and went together to Beer Sheva. What about Yitzchak? Where did Yitzchak go?

If we look carefully at this word Aleo we will know that the word Aleo has many meanings. Aleo does not mean just a ram; it means a tycoon, wealth, a love interest. G‑d commanded Abraham not to sacrifice his son. G‑d does not want human sacrifice, but that does not mean that G‑d does not want us to sacrifice for Him. We are all called upon to sacrifice to achieve worthy and right goals. What type of sacrifice does G‑d want? Many people in life sacrifice for foolish goals. They save all their money so they can go to Las Vegas and splurge it in a day, or they save their money so they can spend it on drunken stupors. What are we supposed to sacrifice for and how are we supposed to sacrifice? G‑d requires that each of us sacrifice, that each of us does things that will make the world a better place. Abraham knew that his son had to be taught the lessons of the Ayil. And what is the Ayil? Chane Ben Dosa said that none on this ram ever went to waste, that from the ashes the inner altar was created, that from the sinews the ten strings of the lyre of David were made, that from the skin the belt of Elijah the Prophet was made, and that the left horn was blown at Mount Sinai and the right horn will be blown at the time of the ingathering of the exiles at the time of the Messianic era. Rabbi Chane Ben Dosa was telling us that this ram teaches Yitzchak and teaches us all what it is that we have to do in order to be Jewish, what the values are that are worth sacrificing for. How should we teach our children? How should we teach them in such a way that they will grow up to be mentschen, outstanding people, people who are caring, concerned, and compassionate?

The first element is the inner man. So many people neglect to teach their children correct values of right and wrong, and the way you teach your child about right and wrong is making sure that a child is rewarded when he does something good and punished when he does something bad. A child should always be rewarded. A child wants to please his parents. Unfortunately, many children are abused. How are they abused? They are abused because they can never please anybody. They are in no win situations. In fact, that was the trouble with paganism. Paganism is a no win situation. If you satisfied one god you were automatically going to alienate another god, so the only thing you could do was to flee into art or music or even violence in order to forget the terrible sorrow that is on your heart, the terrible anger that you have. I remember once having a teacher that you could never please. If you would come five minutes late to his class he would lambaste you and said, “Oh, were you up all night watching movies or closing the bars?” If you came exactly on time he would say, “Look at that yuppie. He is so precise.” If you came a few minutes early he would say, “Oh, look at that tzadek. He wants so much to learn he has come to class early.” No matter what you did you got clobbered. Unfortunately, there are many parents who treat their children this way and they build up such anger and their inner being is not wholesome. There never used to be juvenile delinquency among Jewish children because Jewish children knew they were loved and respected and praised when they did things right even if they were punished when they did things wrong. It does not have to be a severe punishment, perhaps a look of disdain or terrible sense of disapproval but when they did something right they were also given approval. We see so often that children are abused psychologically so that they have great anger. A child wants to please his parents, and, of course, if a child is abused both physically and psychologically they usually try to avoid it, one, by becoming totally passive and if you become totally passive you cannot become a very good student, or, secondly, they try at all costs to avoid the person who is abusing them, but if it is, a parent it is almost impossible. The third line of defense is to try to identify with their abuser, try to claim that their other parent is bad or that other people are bad, to try to get on the good side of the abuser. The fourth way is to run away. That is why so many children run away and the fifth way, of course, is to take out your terrible anger against others, usually weaker people, and if you are strong enough to even turn against their abuser, but usually they turn against weak children, children they can easily beat up. That is why every school yard has bullies and, therefore, we have to be careful that we treat the inner man correctly, that when it comes to giving our children an education that we must make sure that they are appreciated as well as punished when it is appropriate.

The second thing is that the ten sinews were used to make the ten strings of the harp of David. We all know that there has to be a sense of joy in our religion, that Judaism is based on joy and happiness and it is so good to be a Jew and so wonderful to be a Jew. David did wonderful things for the Jewish people. He saved the Jewish people. If it would not be for King David we would not be here today. The Philistines would have overrun us completely. He also built Jerusalem. He instituted many needed reforms. He was a very great man, but he did more than all these things what he gave us this sense of joy of Judaism. He gave us the Psalms. He gave us the idea that we can overcome everything even when we are in the grips of trouble that there is joy and happiness in life and that Judaism gives us great hope and we have to convey that to our children. We cannot mock our own beliefs. I remember I had another teacher who was a wonderful teacher and very skilled but he just ruined the boys and the girls, too. He used to teach us all sorts of things and then mock them, make fun of them and then show that they were really stupid and medieval. He used to teach us but mock and when he mocked everything then there was not any feeling among the children that what they were learning was useful.

Then we learn about the skin he used as the girdle for the belt for Elijah. Elijah was a remarkable man, a man who had the courage to stand up against Ahab and Jezebel. He had the courage of his convictions. One of the reasons why Jewish people have been such great scientists and inventors is because we are used to criticism. We do not care if the world criticizes us. We get up and stand for our views. We have to teach our children that it does not make any difference if people criticize you, if you do not always have peer approval and that Elijah was a courageous man. He was also a courageous man because he was willing to admit his mistakes. He was willing to see that by making great pageants he was not stemming the tide of Jewish assimilation. In Elijah’s time there were only 3000 Jews who had not bowed down to Baal, and, yet Elijah persisted in making these huge pageants, but they did not help. He knew that he had to have a successor and he crowned as his successor Elisha who made a revolution in Jewish life, not by big passion but by doing little deeds of kindness. Also, Elijah had great courage because he feared the Jewish people would not survive and G‑d told him the Jewish people would survive and Elijah asked how. He said they were not even performing the bris milah, and G‑d said, “Listen, and don’t worry, Elijah. I am going to have you invited to every single bris and when you come to every single bris you will see that the Jewish people are surviving,” and so even to this day we have the chair of Elijah at every single bris. You have to have the courage to make sure you make those choices which allow the Jewish people to survive. The courage of Elijah also means to choose a Jewish mate, to choose a person who is either Jewish or converted to Judaism that wants to perpetuate the Jewish home so there will be a lot of simchas in the Jewish community.

Then there is the horn which was blown on Mount Sinai. You have to teach your children to be honest and have integrity. You have to teach your children that Judaism has joy and gives you comfort but if you also, at the same time, show that Judaism does not influence your moral life and leads you to be dishonest then either your children will lose all respect for it, too. I remember the story they tell about a young boy who gets on the bus with his mother. He tells the bus driver that he is 4. The bus driver looks at him and says, “Sonny, tell me, when are you going to be 5?” The little boy said, “When I get off the bus,” because, of course, that was what his mother told him to tell him, that he was only 4. It is important that we be honest in all our dealings. If a son comes into a father’s business and sees that he has sharp business practices and that he is unscrupulous he will lose all respect for him.

Finally we have the horn which signifies the Messianic times. We have to also teach our children to look to the future. We have a long history with many false messiahs and we have to be very careful that we teach our children to differentiate between false hopes and real hopes. We have to be very careful, just as I hope that Rabin government is being careful today, because they say that Syria has kept all its agreements with Israel. It is not true. Since 1974 agreements with Israel have been broken by Syria many times. They did not allow the people to return to settle in the demilitarized zone. They even violated the demilitarized zone in 1992 by moving in batteries of missiles and tanks and Rabin said nothing. Assad has broken every single agreement that he has ever made. The PLO has not changed its charter and it looks like it is not going to change its charter. We have to have realistic hopes, too. We have to believe the Mashiach is going to come and we have to, with all our heart, try to make him come by doing good deeds but we also have to be realistic when we are confronted with different visions of the future. So many Jews thought communism was the Messianic era but it was not, and we have to be very careful, too, that we are realistic as well as Messianically oriented.. It is very important that we give our children these values. Abraham knew that he was giving his children these values, the value of the Ayil. He was to elevate his son and he elevated him with the Ayil, which was offered under his son, which means that it lifted up his son because he gave his son these values. He gave his son the value of knowing that there is right and wrong in the world and that there will be a reward for the person who does the right thing, maybe not always in this world, but there is a great thing in doing the right thing. It is rewarded somehow, if only by a smile. He also gave his children the courage, the courage to be different and the courage to choose a mate and the courage to admit your mistakes. He also gave them honesty and integrity and also Messianic hopes but tempered by realism. It is very important that we give our children these values. So where did Yitzchak go? When Abraham returned to the boys, where did Yitzchak go? Yitzchak, according to the rabbis, went to school, went to yeshiva to learn these values so he could implement them in his own life. It is very important that we learn these values. It is very important that we learn that we can even learn from our mistakes, as Elijah did.

I remember the story they tell of a man who was walking down a dark movie theater aisle. He taps on the shoulder of a man sitting in the aisle seat and said, “A few moments ago, did I step on your toes?” The man, glaring hard at him, said, “Yes, you did.” He turned around and said, “Honey, I found our seats.” Even from our mistakes we can learn. Let us all hope and pray that the Jewish community will learn from their mistakes, the mistake that they have not stressed Jewish education and giving the Jewish people these values, because unless they are given these values Judaism will not survive in America. Let us all hope and pray that we will give our children these values, that we will make sure that every Jewish child who wants it can get a Jewish education from kindergarten through high school so Judaism can survive so the Mashiach will come quickly in our day. Amen.

SECOND DAY ROSH HASHONNA 1995
Rabbi Joseph Radinsky

We all know that in America today we are losing our children. So many Jewish children are not keeping up with their religion. So many of them are assimilating. So many of them are intermarrying and, although they, themselves, are not changing their religion, they are allowing their children to be raised in other religions. What is it that will allow our children to stay Jewish? Why in this time of great freedom do so many Jews opt out?

Today we read the Akedah. We read about the binding of Isaac. We would probably think that after Isaac would be bound on the altar that he would be bitter, that he would not want to be a Jew anymore, but the exact opposite happened. After all, this does not seem to be such a wonderful experience, to be bound and almost offered as a sacrifice, and although this is known as the test of Abraham, after all, it was not Abraham who was going to be sacrificed, it was Isaac, and Isaac at the time of the binding actually knew about it. When they were coming up to the mountain he asked his father, “Behold, there is fire and the wood but where is the sheep for a sacrifice?” Abraham said, “G‑d will show the sheep for a sacrifice, my son,” and they went the two of them together. And when they came to the place it says, “And Abraham built there an altar and he arranged the wood and he bound Isaac, his son, and he put him on top of the wood, and Abraham sent his hand and he took the knife (Macheles).” That is a very strange word for knife. That is not the normal word for knife at all. The word Macheles in Hebrew stands for food, something of a material nature, not a knife to slaughter his son. An angel of G‑d called from the heaven and he said, “Abraham, Abraham,” and he said, “Here I am,” and the angel said, “Do not send your hand to this boy and do not do to him anything for now I know that you are G‑d-fearing.” Abraham lifted up his eyes and he saw, “and, behold, there was another ram that was caught in the thicket with his horns.” He took the ram and offered it in place of his son. And Abraham called the name of that place “G‑d will see” because it is said to this day that in the mountain G‑d will be seen. That, of course, is Jerusalem. Jerusalem is a holy place to Judaism because there is where one Jew was willing to sacrifice for another. Mount Sinai is not our holy mountain although we received the Torah there because the Jews were passive. They did not actually do anything, but here where one Jew was willing to sacrifice for another, when one Jew is willing to help another, that is when you have holiness. Then it said the angel called to Abraham and said, “Because you did this thing I will bless you and I will multiply your seed like the stars of the heaven and the sand which is on the seashore and your seed will inherit the gate of its enemies and they will be blessed by you all the nations of the world because you listened to My voice.” It seems very strange that because of this sacrifice, because of this almost sacrifice, that the nations of the world are going to be blessed. What does it mean here? And then it says Abraham returned to his boys. He left the boys behind as he and Yitzchak had gone up the mountain. Then it says they got up and went together to Beer Sheba and Abraham lived in Beer Sheba but it does not say anything about Yitzchak. Where did Yitzchak go?

The rabbis say that Yitzchak learned something very important from this whole episode, that Judaism was so important that you had to sacrifice for it, because unless something is important you do not feel you should sacrifice for it. What did he learn? He learned that Judaism is necessary for the world. The nations of the world are going to be blessed because of the Jewish people. He learned that you are a Jew not just because of your family, not just because you like it yourself, but you are a Jew because the world needs it. That gave him the strength to continue and endure and to make all the necessary sacrifices to make sure that the Jewish people would endure.

Unfortunately, the way we teach our children today is that Judaism is nice and its folkways are good for you and your family, but, after all, there are many pathways to G‑d. Well, if there are many pathways to G‑d, why should you take the hardest path to G‑d, the steepest and narrowest? Why don’t you take a super highway to G‑d? Why don’t you take the religion of the majority? Of course, it is true that other people can get to G‑d, but we say that it is more difficult to get to G‑d unless you are Jewish, that Judaism allows us to not only get to G‑d but to serve as an example to the world, a moral example to the world, to allow the world to reconcile themselves to their task and to balance all the conflicting forces and desires upon them so that they can become mentschen. Through us the whole world is going to be blessed. We have to stay Jews so that the world will be blessed. After all, we are such a small people, less than two hundredth of a percent of the world population, but, yet, we have made such outstanding to the world in the arts and sciences and in every field. The reason, of course, being is that Judaism has something that the world still needs. That is why when we make our prayers we first day, “Put on all that you have created.” We first pray for the world and then we pray for the Jewish people. Then we only pray for ourselves. We all know that Judaism is important for the world, and that is what Yitzchak learned here. Yitzchak learned that his religion was important. It was worth sacrificing for. Of course, G‑d does not want human sacrifices but He wants us to sacrifice many times our ambition and power and to sacrifice even love in order to make sure that we exist as Jews so that we can continue to be Jews and continue to be an example to the world and continue to fulfill our mission as Jews in the world.

Unfortunately, many Jews do not realize that and all they are interested in is the Macheles, is in making Parnosa, in making a good living. After all, when parents are ready to send their children to college they should look and see not only whether or not that is a good college but does it have a good Jewish program? Can you still be Jews there? After all, it really does not make any difference what college you send your child to. As long as they have a degree and they can earn a living that is about all that basically counts, but parents, unfortunately, all they are looking at is the Macheles and the Macheles, these material things, are going to kill your child. You are going to kill your child spiritually. We all need this spirituality. Without this Jewish drive and without being willing to sacrifice for Judaism, Judaism cannot survive, especially here in America where you really have to give up things in order to be Jewish. Where did Yitzchak go? Yitzchak went to the yeshiva to study to learn how to be even a better Jew. That is where he went. And when it said Abraham returned to his boys, Rabbi Soleveitchik explains that means to the culture of the time. The culture had almost led him into sacrificing his child. He still had to have contact with the people around him so he could serve as an example, so he could help them obtain the right knowledge so they could become better people. Jews want to be Jews, but we have to give them the opportunity to be Jews. We have to show them that it is important to be Jews. It is not just folkways or ethnicicity. It is a divine imperative so that we can help bring redemption to the world, and unless the Jews do as they are supposed to do redemption will be delayed if not made impossible. Therefore, we should teach our Jewish people the importance of being Jews.

I am reminded of the story they tell about a man who called up a tavern owner in the middle of the night. The man had just come home at 12:00 a.m. It was now 3:00 a.m. The man said, “Fellow, what time do you open?” The man said, “Ten o’clock.” Half an hour later the man called back again and said, “Fellow, what time do you open?” The owner said, “I already told you, 10:00 a.m. and I am telling you that even if I were open now I would not let you in because you are too drunk.” The man said, “Who wants to be let in? I want to be let out.” Most Jews want to be Jews. They have to be told that Judaism is important, that it is worth sacrificing for, and if they understand that they understand that the world needs it and they will continue to make the necessary sacrifices so that Jews will survive and the world will be redeemed. May it happen quickly in our day. Amen.

SECOND DAY ROSH HASHONNA 1999
Rabbi Joseph Radinsky

Yesterday, I spoke about the fact that we must recognize that we have problems. There are still people in the United States who have the Nazi philosophy, who believe that the Jews are the children of the devil, and that if the world is to be redeemed, every Jew must be killed. This was exactly Hitler’s philosophy. He could have won World War Two if he had not diverted so many resources to ship Jews to Auschwitz. If he had used these same resources to ship ammunition to his troops, he probably would have defeated Russia.

Israel faces terrible problems now with the Israeli Arabs who are sending suicide bombers. If it were up to me, I would not give up any more of the West Bank and, instead, I would give the million Arabs who live in the Galilee to the Palestinian authority. We have problems with our youth. We have problems with people who do not want to face any of our problems.

In the special reading that we say right before the Shemone Esre of Maariv, in which we repeat in the Malchuyos section of the Mussaf, we say, “Blow in the new moon the shofar B’Keseh, a statute for Israel and a law for Jacob.” The word B’Keseh has a double meaning. It means both hidden and revealed.

Keseh can mean when the moon is hidden or it can refer to a full moon. When we say blow in the month the shofar, we mean blow so we will renew ourselves. Chodesh can also mean renew, and shofar can also mean to improve, to beautify ourselves. We should renew and beautify ourselves B’Keseh, when things are both revealed and hidden. This can be interpreted to mean that when we judge others, we should judge others by what is hidden, but when we judge ourselves, we should judge ourselves by what is revealed. What does this mean? It means that many times we are quick to take insult by what other people do, not realizing that they had no intent to harm us. They did not know our father died, or we just lost our business, etc. On the other hand, when we judge ourselves, we judge ourselves by our intentions, not by our actions. We say, “Well, I did not mean it, so it’s okay.”

However, there is another interpretation for the word B’Keseh. The rabbis teach us that not only were Adam and Eve created on Rosh Hashonna, but also Joseph got out of prison on Rosh Hashonna. Joseph’s Egyptian name was Sophnes Paneach, which means the revealer of hidden things. Joseph was different than his brothers. He did not look like a Jew. His brothers did not recognize him when they came to Egypt. He spoke another language. He dressed different, but the hidden things, the values of Judaism he kept. The Rodgachiver explained that Sophnes Paneach means to be at rest and at motion at the same time. Joseph rested on the values that he learned at his home, but he actively participated in society to solve all its problems. Joseph may not have looked like a Jew, but he acted like a Jew. His brothers, on the other hand, kept their beards and their dress, but they did not act like Jews. They, first of all, sold their brothers into slavery. They cavorted with prostitutes. They treated the sons of the handmaidens in a bad way. They did not act like Jews.

We learn also that on Rosh Hashonna we remember the exodus of Egypt because on this day the work of the Jewish slaves stopped. There was so much chaos in Egypt because of the plagues that the slaves were no longer worked, even though they were still slaves. We also say in our prayer that, “You brought us near to Your service and You have called Your great and holy name upon us. “

In other words, Jews are looked upon as G‑d’s witnesses in the world. That is the reason why we put on tephillin. Tephillin is the sign of G‑d upon the Jews. In fact, the Medrash says G‑d, Himself, puts on tephillin, of course, not in actuality, in which He says, “Who are like you, My people Israel?” When we put on tephillin, though, we put it on the left hand, not the right hand. We do this because we are not to have killer instincts as Jews, but, more than that, G‑d is telling us that He will help us, but we have to take the initiative. We have to act. Our right hand must be free. That’s why if a person is left handed, he puts his tephillin on the right hand because his strong hand must be free to act.

This is similar to Chanukah where we are commanded to put the menorah on the left side of the house and the mezuzah on the right side. The mezuzah contains the hidden values of Judaism. We are to act to make sure that these values are implemented in the world. G‑d has promised to help us. The symbol of the menorah is that G‑d does help us. If the hidden things are okay, then G‑d wants us to use our right hand to solve our problems. This is what Joseph did. Joseph not only interpreted the dreams of Pharaoh; he gave him a solution. He acted. That’s why Pharaoh was so impressed and appointed Joseph as viceroy. We Jews are not just to study problems and study problems; we are to solve them. In the sentence, “Blow in the month the shofar when it B’Keseh,” it means we are to renew ourselves with the hidden things by doing revealed things, by acting. It says, “Chok L’Israel, a statute for Israel.” What does this mean? It means that G‑d has promised us that we will be eternal. We will be eternal, though, only if we follow Mishpotay Israel. Mishpot are sensible laws, laws we would come to by our own reason, like not killing, not stealing. Chok is a supernatural law for which we do not know the reason. G‑d has promised that there will always be those from our people who will exist, who will continue to struggle with G‑d and man to make this a good world. That is what Israel means. However, we have to use reason and analyze our problems and direct our emotion the correct way so we can overcome all our challenges. That’s what Joseph did, and that is what the Maccabees did. G‑d never promised us that all Jews would survive. In fact, we know that before the Holocaust in Poland there were three million Jews. Only 10% survived. 150,000 of them left Poland, and 150,000 of them left Judaism. Many of them are now coming back. Their parents never told them that they were Jewish. We are called upon to solve our problems, based on Jewish values, like Joseph did. We cannot pretend these problems do not exist. We cannot say we are waiting for the Mashiach. We cannot sacrifice these values to solve our problems, otherwise we will disappear as Jews, and we also certainly cannot impute to our enemies Jewish values, like those who say about the Arabs today. They do not love us. They may respect our power, but they do not love us. We have to renew ourselves. We have to solve our problems with our right hand. G‑d has promised He will help us if we will but begin the process.

I am reminded of the story about a rabbi sitting in the woods. A bear came up. The rabbi got up and started walking. The bear followed him. The rabbi started running, and the bear ran after him. The rabbi ran faster and faster. So did the bear. Finally, the rabbi was blocked by a cliff. He lifted his hand to G‑d and said, “Oh, G‑d, please make this bear a Jew.” The bear stopped, raised his hand, and said, “Blessed are You, O, G‑d, King of the Universe. Who brings forth bread from the ground.” We cannot impute to our enemies Jewish values. We must base what we do on Jewish values. May the hidden things always be correct, and may we always act to solve our problems, and may we have a happy, healthy, and prosperous New Year so the Mashiach will come quickly in our day. Amen.
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